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Diftrits in Bladburn, Meo. 
Paftor G. H. Krueger, St. Sofeph, Meo. 


Das gegebene Thema ift faum 3u erfdodpfen, jelbjt wenn es in 
Bucdhform behandelt wiirde. Cin Referat dariiber fann bet der zur 
Berfiigung jtehenden Zeit nur weniges tm Umrifz bieten, 11d e8 bletbt 
Der Distuffion noch viel Gelegenheit, gu ergdngen und gu verbeffern. 
Dap von der Zeitichriftenbehorde bier Puntte gegeben oder gleich- 
fam vier Pfojten geftedt worden find, um die fich der Baun des Refe- 
rates fchlieBen joll, ergibt an fich eine Begrenzung de§ Themas, zetqt 
auch zugleich die aftuellen Fragen der Gegentvart hinfichtlic) unferes 
Gegenftandes. Die vier gegebenen Punfte find die folgenden: 

1) Shre befondere firclice Stellung. 

2) Shre Stellung zu und unter andern Rirden. 

3) Shr Unions-Motiv. 

A) Shre Pflichten. 

I. Shre befondere firdlidje Stellung. 

Habe ich eben im Bilde bon einem Zaun gefprocjen, der unjer Re- 
ferat in gewijfem Ginne auf ein beftimmtes Gebtet beqrengen foll, fo 
fann man beim erften zur Befprechung vorliegenden Puntte gleich da- 
rauf hintweifen, Daf die Coangelifche Kirche fetnen Saun anerfennt, 
der Da itgend jemand bon den himmlifden Giitern ausfdliept, die der 
Menjchheit durch Chriftum erworben worden find und ihr durch fein 
Evangelium angeboten werden. Gintemal tvir nur einen Gott und 
Vater haben, einen Grlofer, ein Evangelium, und der Wenfch nur 
durch den einen Heiligen Geijt Sefum einen Herrn Heifen fann, jtebt 
die Ehangelifche Rirde fiir jeden offen, und man retcht tn thr jedem 
die Bruderhand, der da an den dreteinigen Gott glaubt oder in thr den 
Rater in Chrijto unter dem Einflajie des Heiligen Geijtes fudjen will. 
Damit ijt alfo ausgefdloffen, dak die Evangelifche Kirche eine Wller- 
Melts-RKirdhe fein mill im Sinne des Wortes: Yuden, Viirf und Hot- 
tentott glauben all an einen Gott. Ghangelifche Kirche — diejer Name 
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deutet nidjt nur an, dah unfere Kirche eine andere ift als die tatholt- 
The, ftch auch unterfdeidet bon den ausgefprocmenen Lutherifden und 
der Reformierten Kirche, fondern zeigt auch fofort, daB fie auf dem 
Ehangelium von Chriftus Fejus, dem Sohne Gottes, fupi. Nicht will 
fie fich eines Menfchen rithmen im parteiifden Ginne (1. Kor. 3, 21), 
wie einjt in Rorinth: Paulifh, Kephifeh, Wpollijch oder gar Chriftijd. 
Nicht Chriftifeh, fondern chriftlich, eine chriftltche Niche will fie fein 
poll und ganz. -Chriftus tft thr alles in allem. Daher wetp jie alles 
das gu fchaben, was grope chriftliche Giihrer jett Griindung der qrift- 
lichen Kirche und befonders vor, wahrend und nach der Reformation 
getirtt haben in der Wbhficht, daR nur Chrijtus verherrlicht merde als 
Herr des Kinigreichs der Himmel. Chrijtus wird aber nicht durch 
Trennung der Glaubigen verherrlicst, Trennung, die durch menjchliche 
Hiihrer{daft in individueller Behandlung theologifder, obaleid unter- 
geordneter Fragen, vielen Glaubigen und den Unaglaubigen nicht min- 
der Uergerni3 und njtok geworden ijt. Nicht die theoretifce Seite 
im Chriftentum hat der Hetland alS ein Crfennungszeichen feiner 
Slinger herborgehoben, jondern die praftifche: ,Daran wird jedermann 
erfennen, dak thr meine Slinger fetd, jo ihr Liebe unter etnander ha- 
bet,“ Sohs. 18, 385. Und Paulus fagt in abnlichem Sinne: ,,Das 
Wiffen blafet aufMaber die Liebe beffert,” 1. Ror. 8,1. Die Orthodorie 
und ihre Beit hat den. Verweis geliefert, dah thenretifd) alles forrett 
fein fonnte, die Gemeinden aber in prari tot. ; 


yDte Orthodorie fing an, gum Orthodorismus ausguarten; na ch - 


aupen hin itber den allerdings nicht unbedentenden Differenz 
gen Die breite Bafis der gemeinjamen Heilserfenninis gu migfachten 
und in gehajfige und maplofe Yolemif jich zu veriteren; nad ine 
nen hin aber iiber dem aupern Sefennints der reinen Lehre die 
VGerinnerlichung und patina Derjelben im Leben Zu berjaumen 
und in duperliches Getvohnheitstirdhentum fich gu verlieren.” (Kurb, 
Ubrif der Kirchengejdhidte, 9. Xuflage, Paragraph 89, pag. 163.) 


Sit nun diefe Liebe, an der der Herr feine Siinger erfannt haben 


will, ein Betchen der Coangelifden Kirche oder dod zum twenigiten 


ein Biel, dem fie nachjagt, jo i]t Riicfichtnahme auf den anbdern, ein 
Bertragen des andern, der in minderiwichtigen Fragen verfdhiedener 
Anficht tft, {chon von jelber geboten. Diefe Liebe oder aud Toleranz, 
bon Chriftus felbjt gefordert, macht e3 auch ganz gut mdglid, daf die 
Changelifche Kirche in ihren Statuten 


ndie heiligen Schriften des Witen und Neen Teftaments fiir das 
Wort Gottes und fir die alleinige untriigliche Richtfehnur bes Glauz 
benS und Lebens erfernt und fic dabet befennt gu der Ausle- 
gung der Heiligen Schrift, tie fie in den jymbolifdhen Biichern der 
Tutherijden und reformierten Sirde, als da haupt- 
fachlich find: die Wigsburger Ronfeffion, Luthers Matehismus und 
der Heidelberger Natechismus, niedergelegt find, infofern fie mitein- 
ander ubereinjtimmen ;“ 


in ihren Differengpuntten aber fich ,allein an die darauf begiiglicen 
Stellen der Heiligen Schrift” halt und ihren Gliedern chriftliche Ge- 
wiffendfreiheit geftattet, alfo nicht unbedingten Wutoritatsqlauben ver- 
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fangt. “In necessariis unitas, in dubiis libertas, in omnibus cari- 
tas.” ,, Ules tft euer, ihr aber feid Chriftt.” 1. Ror. 3, 25. 

Nach dem Betenntnts: “Credo in unam sanctam, catholicam 
et apostolicam ecclesiam” tpurben die bier Praditate: Cinigteit, Hei- 
ligtett, Ratholizitat (AMgemeinheit) und Wpoftoligitat al8 Erfennungs- 
getchen der twahren Kirche angefehen. Nach evangelifcer Lehre bilden 
dieje bier Pradifate mehr eine Bejdreibung de8 Adeal der Rirde. 
(Beller, Theologijches Handiwirterbud, p. 932.) Bet allen Verfuchen, 
eine reine Lehre und demgemag eine reine oder rechtglaubige Gemeinde 
Herguftellen, ijt e8 immer wieder empfunden tworden, mie fdjiver, ja 
unerreichbar, die Veriwirflicdung eines folchen YoealS bleibt. Wo aber 
Diefelbe fchon al Realitit beanfprudht wird, da taufcht man fich eben 
liber die Wirtlichfeit hintweg mit der haltlofen Behauptung: Wir find 
Die Rechtglaubigen, weil wir die reine Lehre haben. Yn Besug auf die 
unitas (Einhett) und die sanctitas (Hetligkeit) zeigt e3 fich immer mie- 
det, Dab, obimohl die Glaubigen auf Erden fchon nad) diefem Ydeal 
fireben follen, jie e8 doch nie boll und gang erreiden fonnen. Bis 3um 
rntetag wird Unftraut unter dem Weizen bleiben; und wer da bon 
unniichternem Reinigunagsetfer beziiglich ber Kirche befallen wird, mag 
nach Sefu eignen Worten eher jchaden al8 niigen: er foOnnte den Weizen 


“mit augraufen. 


Su jetner Predigt zur Eroffnung der Generalfonferenz am 19. 
Sunt 1862 3u Cincinnati, O., fagte Prof. A. Yrion in der Eoangeli- 
{hen Zions-Rirche, ausgehend bon dem Sert: Matth. 18, 24—30, 3u 
unferm Puntte folgendes: 

/B,Welche Matje religivjer Literatur aus allen Bweigen ift bvor- 
handen, und doch tie twentg Cinheit in den verfchiedenen Schriften! 
Gind e% ja gerade die Lehrabweichungen und Unterjdchiede, die. die 
perfdiedenen Rirchen von einander trennen. Ware das modglich, wenn 
in daS Gaatfeld der Lehre der Mirche der Feind nicht faite das Un- 
fraut der Liige ftreuen fornten? Wohl ijt ein bedeutender Unter- 
fchiedD in Ddiefer Begziehung bet den verfchiedenen Rirchen vorhanden, 
aber die Lehre Feiner Mirche ijt rein, fo rein, dak nicht nod Une 
fraut unter dem Weigen ftande, und gabe fich das Unfraut auch nur 
in der gu engen Befdhrankheitt und Cinfeitigfeit der Wahrheit fund. 
Bon der allgemeinen Denfweife der Chrijtenheit im weiteften Sinne 
twill ich gar nicht reden.” 

(Mice, Gefchichte der Deutfchen Coangelifden Synode von M. 
WY. pp. 165 und 166.) 

Auf pag. 172 ijt folgender beachtenswerte Gebante ausgefproden: 

»DSex Herr. hat uns alB. feine Knechte auf feinen Acler~ geftellt, 
nicht. um un gu fcjeiden, jondern um Unfraut und Weigen mitein- 
ander mae gu lafjen und, durch treue Arbeit beides gur Reife 
treiben gu belfen. Richt als ob wir immer mit dem einen umgehen 
miipten, Mie mit dent andern, als ob twix etfwa in eigener fittlicher 
Sdhiwache wet machen follten, was nee fdhmarg ijt, gut het- 
Ber oder doh ungeftraft Lafjen follten, mas fadledht ift 
por Gott und Menfden.” . 

Die befondere firchlide Stelung unfrer Coangelijcen Kirche ent- 
fpricht ganz bem Standpuntte der Wuguftana, wo unter Art. VII die 
Kirche definiert tft als 
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»dvie Berfammlung aller Glaubigen (congregatio sanctorium), bet 
bei tweldjen da3 Changelium rein gepredigt und die heiligen Gatra-z 
mente Jaut de8 Changelit gereicht werden. 


Denn diefes ift genug gu wahrer Cinigfeit der chrijtliden Nir- 
en, da da eintrachtightch oe reinem Berftand das Changelium 
gepredigt und die Gaframente dem gittliden Wort gemak geretdht 
werden. Und ift nicht Not gu wahrer Cinigfeit der chrijtlicden RKir- 
den, dah allenthalben gleichfdrmige Zeremonien, bon den Menjdjer 
eingefebt, gehalten merden, wie Paulus fpricht Cphej. 4, 5. 6: Cin 
Leib, ein eit wie ihr berufen feid gu einerlet Hoffnung eures Be- 
rufs, ein Serr, ein Glaub, ein Taufe.” 


Hterzu vergleiche man, toas in Beller’s Theologifdem Handwor- 
terbudh, p. 9382/33 gefagt tft: 


/Wahrend nach romifder Lehre die Cinheit das Wichtighte it, 
nach der Lehre der meiften Geften die Ganctitas, ift nach ebvangeli- 
fer Lehre die Wpojtoligitat, die Uebereinjtimmung mit den Grundz 
faben der Schrift, der twichtigite Faftor, — fo fehr, dak daran jich 
ent{deidet, ob eine Partifulartirdhe im gangen als eine iwahre oder 
alg eine falfde angufehen ijt. Rechte Predigt des Cvangelitums und 
rete Verwaltung der Saframente ijt das Kenngetchen der mabhren 
Kirde. Wein damit ijt nicht gefagt, dap diefeS Wterfmal nicht auf 
berfdjiedene Rirchen, wenn auch in bverjchiedener Whjtufung, zutref- 
fen fonne, da eS fich bet der doctrina evangelii nur um die Grund- 
pringipien, um die articuli fundamentales, hanbdelt. Sa felbft ge- 
gen die Mitglieder folcher Kirchen, welche die Grundwahrheiten des 
Chriftentums bverfehren, fcheut fich die ebvangelifche Lehre den Sag 
(Snnoceng IIL) anguwenden: “extra ecclesiam nulla salus”, fon- 
Dern lapt die Moaglichfeit frei, Daf Gottes Geijt auch bei fehr un- 
pollfommener Wahrheitserfenntnis eine Geele zum Glauben an Sez 
jum Chriftum fi§ren fonne. Chen darin betwahrt die evangelijde 
Kirche ihren echt fatholijchen Sinn. 


Snbezug auf unitas und sanctitas, die auch die Changelifde 
Kirche im Apoftolicum mitbefennt und nach Kraften anftrebt, verteift 
fie Doch zulebt auf dte ecclesia invisibilis, die unfichtbare Rirde, in det 
{con jebt die Gchafe berfdhiedener irdifcher Hiirden eine Herde unter 
dem etnen Hirten bilden und einft in der Vollendung erft voll und ganz 
bilben twerden, tie eS der greife Wpoftel Johannes in feiner Bijfton 
bon der grofen Ghar aus allen Heiden, Viltern und Sprachen, vor 
dem Stuble ftehend und dem Lamm, vorausgefchaut hat. Sn Ueber- 
einftimmung mit dtefen Gedanfen fagt das ,,Cvangelical Yearboot” 
pon 1919 auf Geite 16 in fchoner Faffung: 


“We believe in the Christian Church, the assembly or entire 
body of those believing in Jesus Christ, because we believe in 
Jesus Christ, the Son of God and the Lord and Saviour of men, 
who is the Founder and Head of the Church, which is His body. 
We believe in the Christian Church because it is a catholic or 
universal Church, into which every sinner of’ all nations and 
times can be admitted, and where every one finds what he needs. 
The Christian Church cannot belong to any nation or race. 
Among those who have put on Christ there can be neither Jew 
nor Greek, neither American, Englishman or German; neither 
Latin, Turk or Slav; neither Negro, Indian or Mongolian: they 
are all one in Christ Jesus.” 


t 
. 
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Il. Shre Stellung 3a und unter andern Kirden. 

Die bejondere tirdhlide Stellung der Ehangelifden Kirche zeigt 
jomit auch gletcy thre Stellung 3u anbdern proteftantifdjen Rirchen- 
gemeinjdaften. Sit ihr Motto Ephefer 4, 3—6: ,,Seid fleifig 3u hal- 
ten die Cinigteit im Geift burd das Band des Frieden8. Cin Leib 
und Cin Geift, wie thr auch berufen feid auf einerlet Hoffnung eures 
Berufs. Cin Herr, Cin Glaube, Cine Taufe, Gin Gott und Vater 
unjer aller, der da ift iiber euch allen und durch eud) alle und in eud) 
allen,” fo ergibt e8 fic) bon felbjt, bap fie andern Rirchengemein{daften 
friedlich gegeniiber fteht. Gie ift der Wnfidt, dak fiir alle genug Ar- 
bett fiir das Reich Gottes vorhanden ift, dafy fozufagen ,Raum fiir 
alle Die Erde hat," ja daw e8 noch immer an der Bahl derer gebricht, 
Die Da Den Rampf mit dem Unglauben und der Giinde aufnehmen und 
dem Herrn den Weg bereiten wollen. Cin folcher Gtandpuntt fojlieft 
bon bornberetn jeqliche Ronturrenz aus. Die Evangelifche Kirche geht 
nicht darauf aus, auf Roften andrer ihre Gemeinfchaft aufgubauen. 
Das zeigen neuere BVejtrebungen betreffs Vereinbarungen mit anderen 
RKirdhentorpern jettens der Arbeiter der inneren Mtifjion, um nicht ein 
weld aufzunehmen, da fon ettwa geniigend Fiirforge vorhanden ift. 
Golche Riicfichtnahme ingnerhalb der verfchiedenen Denominationen ge- 
reicht der Kirche alS Ganges nur zur Chre und ijt im echten chrijtlichen 
Geijte begriindet. WAuch die bon den Kirchen dargereichten Gaben wer- 
den eine fegenSreichere Verwendung finden, twenn in folchem Geifte des 
*riedens und der Kooperation ,,treue Lehrer der Geelen nicht fiir ihre 
Rirche, fondern fiir das Haupt der Kirche mwerben,” wie Paftor C. &. 
Nolau fon anno 1845 in jeinem SGchriftchen: ,Cin Wort fiir die 
gute Gache ber Union” gefagt hat. (Miice, Gejch. der Ev. Gynode bon 
St. M.-p:. 109.) 

Wo aber folde Denominationen find, die da als vermeintlich recht- 
qlaubig e3 al8 ihre Pflicht anjehen, die ,retne Lehre” auch dort Zu 
3u bertiinden, too fcon Goangelifche Gemeinden find, ahnlich tie dte 
fatholt{he Miffion der Rette Coangelifcher Mijfionsjtattonen gu fol- 
gen miiffen glaubte, um auch da die ,,allein feltqmachende Kirche” gu 
pertreten, a8 dann? Sn folchen Faller verbletbt die Changelijce 
Kirche dennoch bet ihrem Motto: ,,Seid flethig gu halten die Ginig- 
feit im Getjt durch das Band des Friedens.” Yft eine YAnnabherung 
oder gar Bereinigung nicht miglich tegen de8 erflujtven Gtandpunt- 
te anderer, Dann beanfprucht die Goangelifche Kirche nur die geredjte 
Wnerfennung und Duldung des fchiedlich-friedlich. Diefen Wnfprud 
hat die Gvangelifche Kirche erhoben, als fie tn den erften Jahren hres 
BVeftehens von der Miffouri-Synode als ,,gefahrlichjte Gegnerin” an- 
qeqriffen tnurde: 

Weil unfere Gegner nach ihrer Uebergeugung fic) firchlich 
nicht mit un veretnigen fonnen, fo fragen wir fie: fonnen fir denn 
auch nicht neben einander iwirfen fiir dad Reich Gottes und das 
Heil der Seelen, fo lange e3 Tag ijt?. . . Wir bitten unfere Gegner, 
doch ferner nicht ihr Schwert gegen Britder gu filhren und diefe 
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als Feinde Chrijfti 3u behandeln, man moidte fonft 


wider Gott ftreiten! .Laffet uns doch gemeinfchaftlich wider’ 


den Wahren, gefahrlichiten Feind, geqen Den Ungliauben 


und die Giinde in den Herzen, in der Kirche und auper der 
Kirche fampfen, und gwar mit geiftlicen Waffen. Wenn tir das 
tun und dabet nie vergeffen, dab wir alle mannigfaltig feflen und 
dak unjer Wijjen und Crfennen Hienteden Stiictwerf bleibt: dann 
fonnen fotr uns als Brijder beqeqnen und uns in Liebe bertragen. 
~Qas fonnen, das ditrfen und das miijjen wir aber auch, wollen mir 
anders Chriftt Singer fein und am Tage feiner Offendbarung nicht 
befchamt tverden.” (Pajtor Ci L. Mollau, fiehe Mice, Gefch. der D. 
Cp. Synode von Mt. YU. p. 109.) 

Die Stellung unfrer Changelifden Kirche alfo zu anbdern Rirz 
cengemein{thaften, deren GStreben und Ydeal gleicherwet{e dte Wpofto- 
lizgitat Der Kirche ijt, dD. bh. ,,dDie immer beffere und vollere Wuspragung 
und UWuslebung der apoftolifden Grundfage,” und die uns cnerfennen 
alg ein Teil ber Gefamtfirche auf Erden oder als ein Glied am Leibe 
Chriftt, ijt gefenngetchnet durch den Geift der Briiderlichfett und 
areundjchaft und die Willigfeit Der Nooperation. Legteres zum we- 
nigften fo weit, af8 dazu die Vorbedingungen gegeben find, 3. B. hin- 
jichtlich gemetnfamer, fiir die Predigt notwendigqen Sprache und die 
wahigteit der WArbeiter im Gebrauch der zur firchlichen Wrbeit in den 
befonderen Fallen notigen Sprache oder Sprachen. Bei Mifjtonsfejten 
ift Diefe Rooperation 3. B. fchon oft verwirtlicht worden, natiirlich auc 
bet andern Wnlaffen. 

Die Stellung der Changelifden Kirche folchen aegeniiber, die bez 
fonbdere Vorzgiige 3u haben qlauben und fich dabher verpflichtet fiihlen, 
Diefelben durch Whfonderung zu mwahren, oder durch Polemif heraus- 
guftellen und angupretjen, tmird durch den befcheidenen Wnfprud) des 
Menjchenrechts der Duldung: fchiedlich-friedlich, charafterifiert. 

Sn Hinficht auf religidfe Gemeinfdaften, mie 3. B. ,,Chriftian 
Science”, Ruffelliten und andere, jucht die Gvangelifche KRirde die 
Lehre der Heiligen Schrift ins Licht gu ftellen und aufflarend 3u wir- 
fen. Wre ftaunen doch mance, wenn fie Hiren, dak Ntrs. Eddy urz 
{priingltdh eine Wahrfagerin qeiefen ift, dah fie fic) bon ihrem 3iweiten 
Manne hat fchetden faffen etc. Wie aufflarend wirfen fdon  dtefe 
Nachrichten iiber ihre Perfon, bon dem Gemifdh heidnifcher PHilofophie 
nicht gr reden! (Hr. Cd. Marften D. D. The Mast of Chrifttan 
Science.” Wm. Tract Socteth, New Yore.) 

Solchen verfuhrerifcen Yrrlehren gegentiber fann die Evangeli- 
fee Kirche nicht fchrwetgen, und fie fann nicht gufehen mie Gottes Ehre 
anbdern geqeben wird, - 

Durd Paftor W. F. Henninger’s Antwort im ,Magazin fiir 
Cvangelifde Theologie und Kirche”, No. 5, 1919, auf P. R. Niebuhr’s: 
“Where shall we go?” Mo, 2, 1919, mard ich auf die Stellung der 
Changelijden Rirdhe unter andern Kirdhen aufmertfam. Freudig 


iiberrafdt fah ich, Daf fte nicht gerade “a small denomination” ift, 


fondern mit an der Spike fo vieler Kirchenfdrper erfdeint. Unb im 
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motiedensboten” bom 1. Juni 1919, No. 22, wird die Stellung der 
Changelifdhen Kirhe unter anderen folgendermapen angeqeben: 
/Unfere Spangelifde Synode fteht inbezug auf Bahl der Gottes- 
Haufer unter den 170 Vereiniqungen an elfier Stelle, inbegugq auf Glie- 
der an dreigehnter Stelle, inbezug auf Geiftliche an fedhzehnter Stelle.“ 
GetwtR eine Urfache gum Dank, daf auch unfere Kirche ein Wert 
aus Gott tft, auf dem fein Gegen rubt. 


IIT, Yhrv Unions-Motiv. 


Das Untons-Motiv der Changelifden Kirche liegt, wie fdjon oben 
berithrt, im Evangelium Sefu felbjt. Wir fornen auch fagen, eS liegt 
in dem Befireben ihrer Mitglieder, bem Gebote Sefu und feiner Wpo- 
ftel nachguleben: Liebet euch unter einander. Den Hodhepuntt folder 
Liebe, die jeden Jiinger Sefu fiir die Untonsbeftrebungen gewinnen 
mug, finden die Glaubigen im hobhenpriefterliden Gebet des Herrn: 
,auf da fie eines feten.“ Und da alle, die an Sef glauber, durch - 
ihn einft diefelbe Geligfett im gleiden Bereich der Herrlichfeit 3u 
gentepen boffen, arum follten fie nicht {chon auf Erden etnander na- 
her treten und fich beretnigen? Und tvenn in der Welt in auperchrijt- 
lichen Rreifen das Berlangen nach einer internationalen Bruderfchaft 
fich findet, follte e da einer Kirche als Charatfterfchimache angefehen 
fwerden, wenn fie andern Chrifjten die Bruderhand reicht in Dem red-z 
lichen Bemiihen, Seju Gebot der Liebe tote auch den Retch-Gottes-Ge- - 
danfen in die Tat umpzufeben? Yn diefem Beftreben mird e8 immer 
mehr veriwirflicht merden, da fich die Glieder der berfchiedenen Rir- 
chen iiber die Schetdetoand derfelben die Bruderhand retchen. Darauf 
ift im Bericht des ehriwwiirdigen Synodal-Prafes iiker die ,,Conference 
on Organic Union” (Dezember 4—6, 1918) mit folgenden Worten 
Hingetviefen: 

»Mrinagipiell mitffen tir uns mit ciner Untonsbhetweqiing t1 
Herzlicher Shympathie erflaren, die da fucht, alle protejtantijchen, oder 
wie eS feBt hetfhen foll, alle ,Cvangelifhen” Mirchen anfgrund bon 
Cphej. 4, 46 und Bohs. 17, 21 fo giujammen gu bringen, dak jede 
Echeidewand zivifeher Den Denominationen fo niedriq geleqt tow, 
Day jich die BVriider iiber dtefelbe die Bruderhand reichen fonnen.” 
(Berichte der Shnodalbeamten und zhehdrden 1919, p. 10.) 

Wenn Paftor C. L. Nollau Foon 1845 jagen fonnte: ,,Die Union 
ift eine Tatfache, der als folcher ihr Recht qebiihrt,” (Miice, Gefch. der 
D. Go. S. bon M. W. p. 109) fo ift fie Heutigentages nicht nur eine 
Tatfache, fondern eine machtige Bewegung, gu der die Chriften Stel- 
lung nehmen miiffen. Diefe Bewegung, die befonders 1846 mit der 
Evangelifden WAlliang in London begann, thren fchdnften Xusdruc auf 
der Welt-Mtffionsfonferenz in Gbinburgh anno 1910 fanb, und un- 
ter ben Hetdenchriften [don zu Vereinigungen gefiihrt hat, wird met- 
tergehen trog der traurigen Erniichterung der lebten Jahre. Wit Be- 
zug auf die Welt-Miffionsfonfereng hat der Prafident der Univerfitat 
in Cairo, Xeqypten, Dr. Ch. KR. Watton von Philadelphia, Pa., die 
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Ausfdhaltung der deutfden Miffion eine Dragqodie genannt. (,,{rte- 
denSbote” 1919, Yo. 20.) 

Go lange die Union oder Foderation fein ,Gupergobernment” 
iiber die eingelnen Rirchen bedeutet, feine politifchen oder ftaatlicden 
Siele damit angejtrebt werden, und fie nidjt nur unter den Vertretern 
Der Kirchen eriftiert, fondern durch fie auch die Rirchen felbjt etnander 
naber gebracht werden, wird wobl jeder ernfte Chrijt die Untongsbejtre- 

bungen unterjtiigen. 
Wenn wir al8 Eoangeltjche Kirche da8 Unions-Ptotiv in den Wei- 
fungen der Heiligen Schrift finden, jo ift eS uns unerflarlich, wie etn 
Schriftgelehrter mie Walther einjt die Union ,,etn widergottlicjes, un- 
hetlbolles Wert” bezetchnen fonnte, wenngleich auch einiges Gute da- 
raus hervorgeqangen fein jollte (Mtitcfe, p. 108). Welch einen andern 
Geift atmet Dagegen doch der Bericht des Romitees on Organic Union” 
in fetnem dritten Wbjchnitt vor allem, fiehe p. 7 der Berichte der Sy- 
nodalbeamten. C@hriftlice Unton bedeutet eben durchaus nicht 
Religionsmengeret. 

Der Wunfeh, der fchon in dem Bericht der Britifchen und Aus- 
lanbdifden Bibelgefellfchaft fiir 1903/04: “Wfter WX Hundred Years” 
auf Geite 102 ausgejprochen worden tft, war auch fiir uns {chon lange 
ein Herzensiwunfch. Dort heipt es: 

“The representatives of the Christian Churches all go the 
same Bible for inspiration, and our earnest hope is that they may 


be given guidance to seek their perats of agreement, rather than 
their points of difference.” 


(8 fei mit geftattet, zu diefem Baragraphen nachiraglich die Wuf- 
merffamteit auf die Sunt Nummer von ,, Men and Miffions” (1919) 
3u lenfen, dte th a der Riidtehr der Konfereng vorfand. Sn ihe 
wird der fithne Plan eines nsnterdurd) World Movement” bejprochen, 
fiir Den Referenten, der zwolf Yabhre im Dienjt der Aeubern Meifjton 
geftanden, bon hochftem Sntereffe. *iir ihn erfcheint eine folde Union 
aller Proteftantt}dhen Kivchen als eine logifche Entiwidlung des fich 
im Dienft des Sheitbes Gottes betatigenden Chrijtentums.  Snbezug 
auf folche Unton fagt 3. Campbell White unter der Ueberfchrift: 
,Sbrit’s Program” (p. 298): 

“Protestantism has never seen an hour like this since Martin 
Luther nailed his theses to the door. A real united Protestant- 
ism, filled with the Spirit of God, may undertake anything and a 
divided Protestantism, with all our communions in separate com- 


partments, must stand with its hands | palsied in the BeescEee of 
the needs of the world teday. 

“Far away back in His great intercessory prayer, our Loca 
asked that “they all may be one, that the world may believe,” and 
it would be a strange thing if those who give their lives to help- 
ing the world to believe could be divided in their sympathies. 


“There are denominations in this country that are afraid to 
come into this movement now for fear that their autonomy, their 
sovereignty, their individuality might be sacrificed. It is the last 
thing that need happen.” 


¥ ott 5 
eerie 
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IV. Qhre Pflisten. 

Die Hauptpflicht der Changelifden Kirche bleibt die Bertiindi- 
qung de3 Eoangeltums von Chrijto Yefu al8 einer Gottestraft, felig 
gu machen alle, die baran glauben. Diefe Prediqt fchlieBt ein die Er- 
hauung der Gliubigen, die Verttefung ihres getftliden Lebens, aber 
auch die Eriwedung derer, die noch lau und untenfdjteden der Kirche 
angehoren. Ueber die Fiirforge fiir die jiingere Generation darf fie die 
altere nicht berjaumen, twelcher erftere viel Gegen und Wobhltaten 3u 
-bverdanten hat. Gin fdjwieriges Problem, das fdon 3u manchen Riaz 
gen in den Gemeinden AnlapB geqeben hat, das auch lekthin in unferem 
Theologifhen Ptagazin bejprochen tworden tit. (Jo. 5, 1919: ,Wenn 
etm etch mit fich felbjt uneinS twird.”) Die hier vorliegenden Bflich- 
ten der Kirche, wo fonjerbative und progreffive, oder aud) moderne 
Tendenzen (Gprachenfrage) einanbder widerjtreiten, erfordern ein groz 
Bes Map von Weisheit, um befonders in diefer Ueberqangszeit die 
Sinigfeit im Geift burch das Band des Frieden gu erhalten. 

Die Pflicht Der Kirche der SYugend aqegeniiber wird immer mehr 
erfannt. Sugendbereine und Jugendliqa zeigen das Ddeutlich. Die 
Arbeit der Gonntag{chule gewinnt immer mehr Bedeutung. Grofere 
Unftrengungen werden gemacht, ein Beweis, Daw auch hierin die Cvan- 
gelijce Rirche thre PFlicht gu erfiillen fucht. Wtodge fte immer mehr 
auf Griindlichfeit und Vertiefung in dtefer Wrbeit dringen. 

Wohl der Umitand, daf_ die Ptanner nicht gerade gahlretch in den 
Gemeinden 3u finden find, hat die Arbeit des Briiderbundes veran- 
labt. Gich der Manner in befonderer Weife neben den Frauen Zu 
widmen, fie fiir ben Dienft in und fiir dte Kirche 3u begetitern, tft 
in unfrer Beit bon groper Bedeutung. Steht die Gotiesfurcht obenan in 
Behandlung aller Seitfragen — twablt fich ein Briiderbund wie der 
in Neto Orleans, La., die Worte: ,Life, Light, and Lobe” gu feinem 
Motto (Coangelical Yearboof 1914, p. 45), fo diirfen wir deffen ge- 
wif fein, DaR nicht Ungerechtiqfeit oder Eqoismus, fondern die Gorge 
fiir dDa8 Woh! des Gangen die Richtlinte bleibt fiir Beantiwortung dte- 
fer *ragen. 

Bon den Mannern ays richtet fich der Blic der Kirche auf die 
Familie. Gange chriftliche Familten in der Kirche vertreten zu haben 
und das Evangelium in den Haufern und Familten, darauf hingu- 
witfen, fat die Goangelifcje Kirche in neuerer Zeit al3 befondere PFlicht 
erfannt, wie aus jenem Programm gu erfehen ift, bas zum Btele hat 
,die Ginfiihrung bon Hausandadten in 50,000 Familten auf vier 
Sahre 3u vertetlen.” Mag man auch itber ein folches in runder Bahl 
ausgefprodjenes Biel geteilter Meinung jetn, jo ift damit Dod) auf 
eine Pflicht Hingemtefen, die die Changelifche Rirche gur Bett ertennt | 
und mit befonderem Nachdruck gu erfillen fucht. : 

Da noch viele ohne firchliche BVerbindung dahinleben, bletht fiir 
die Xnnere Miffion noch manche Pflicht gu erfiillen; Hingu fommt nod) 
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Die Der Fiirforge fiir diejeniqen Gemeinden unfjerer Gynode, dte Mie 


den Verhaltniffen der febten Sahre bejfonders gelttien haben. 

Cine lebendige Kirche fiihlt ficherlich auch die PFlicht Aeupere Mrij- 
fion zu treiben. Der Gintwand, dak man ja 3u Haus genug gu tun 
habe und dak die Pittel im eigenen Lande noch beffere Vertwendung 
finden finnten, ift alt. Dtefet Gintwand wird durch dte Srfahrungen 
entfraftet. Ul Mr. Crowninfhield im Genat von Maffachujetts ge- 


gen die Xnforporation de8 ,MXmerican Board of Commijfioners for 


oreiqn Miffions” (der fic) im Herbft des Sahres 1810 fonftituterte — 
Warne: Whrif einer Gefchichte der proteftantijchen WMetijjionen) pro- 
teftierte, mei! e8 das BVorhaben der Behdrde war: to “export religion, 
wheras there was none to spare from among ourselves,” antior- 
tete ein Wir. White treffend: “Religion is a commodity of which the 
more we export the more we have remaining.” Und der bverftor= 
bene Arthur PB. Pierfon firqt in fetner Whhandlung hingu: 


“The logic of events proves that the surest ways to keep the 
Church pure in faith and life, is to push missions with intelli- 


gence and holy zeal.” (The Fundamentals VI, p. 14). 
Der Ruf, der an unjere Kirche ergangen ijt, neben der Wrbeit auf 
dem alten Mtiffionsqebiet in Snbdien, in Honduras eine neue Arbeit 
aufzunehmen, erfcetnt mir als ein Ruf von Gott zur Erfiillung neuer 


Pflichten. Cine gropere Chre als folch direften Ruf tann einer Kirche 


felten 3utei! toerden. 
Die LiebeStatigfeit der Gynode in thren Dtafoniffen- und Rran- 
fenhaufern, die Fiirforge fiir Waifen, Wlte und Gebrechlice, Epilep- 


tijche und Schmachfinnige, zeigt, baB die Ghangelifche Kirche nicht nur 


den Glauben hat, fondern auch die Ltebe aus dem Glauben, die nicht 


anders fann al8 die Werke des Glaubens 3u zeitiqen. Der Ruf nach 
mehr Diafoniffen fiir den Pflegedien{t fomohl als auch fiir den Dtenft 


in den Gemeinden und neuerdings auch in der Stadtmijfion (apt er- 
fennen, dah die Evangelifche Kirche ihren LiebesSpflichten in diefer Be- 
gtehung mehr und mehr gu entfpreden fut. var mup die Pflicsht 
fiir folchen Dtenft der Liebe bet den eingelnen GLedern der Kirche nody 
piel befjer erfannt werden, 

Bielleicht darf ich in diefem Bujammenhange The Chriftian 
Healing Miffion” ermahnen nach ,Cvangelical Herald” Mo. 22, pom 
29. Mai 1919. Cin Mr. James Mt. Hidfon, London, England, qriin- 
dete tm Sahre 1905 die Society of Emmanuel “for the revival of 
the ministry of healing in the Church of Christ.” Gr ging aus 
bon dem Gedanten, daR etn mefentlicher Teil der Wrbeit des Herrn 


auf Srden neben feiner Predigt das Hetlen der KRranten war, und dak 


Der Herr feinen Wuftrag an dite Yiinger, diefe Wrbett meitergufiihren, 
niemals 3uriicégegogen habe. ihrer in der Proteftantifden Cpisto- 


palfirce ftehen der Arbeit Hickfon’s, der fiirglich Bolton und Netw Yort 


befucht Hat, {ympathifch gegeniiber. Yn der Church Army, die inner- 


halb der WUnglttanifden Kirche der Galbation Army eta enfpricht,. 
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Inird jeine Wrbeit anerfannt durd) befondere “healing services.” ez 
Denfalls ijt dies eine intereffante Erfoeinung im Gegenjag aut ce 
nannien ,@hriftian Science.” Nach Hikfon ware alfo das Helen der 
Kranfen durds Gebet aud unter die Pflichten der Rirche 3u rechnen. 


Cine fchwierige Frage bildet heutigentages die Frage hinfichtlih 
Der Pfltcht der Evangelifden Kirche den Parochialfdulen gegeniiber. 
Man fann Hier star gleich einwenden, ob heute iiberhaupt noch bon 
einer Pflicht tn dtefer Vegiehung geredet werden fann. Die allgemeine 
Stimmung gegen die Parochialfculen und die daraus herdorgehen- 
den Staatsgefebe fcheinen and) die Stellung der Rirden diejen gegen- 
liber gu beftimmen. Yntereffant mar mir, mas Paftor G. Fr. Sdiige 
im ,,Uheologtjden Magazin” bom Januar 1919, pb, 26 iiber die Pa- 
rochial{chulen faat: 

Wir haben auch Parochialfehulen, ich darf wohl rughig jager, 
gefabt. Denn was fir noch an Sehuljyftem haben, jind doch mux 
berfilmmerte Iejte. Wir miugien eine Schule haben, weil twir jonjt 
Die Sinder Der Ddeutjchen Cinwanderer nicht erreicht haben miirz 
den . . . Solvte die ee aufhorte, lieRen auch wir unfer 
Sehulfyitent Zuricgeben; Denn fwir braucjen und fwollen nicht die 
Schule als die Flanaitatte unfrer Lehren mipbrauchen twie die Get: 
ten. Rom, fotvte Mifourt, waren Langit berqangen, twenn nicht in 
ifren Schulen es den Rindern als Hauptergiehungs- und Lehrgriund- 
jab eingeblaut twiirde, dafy ire Kirche die bejte, ja die etngige fet. 
Das ift aber ein Mipbrauch ne Gehule, den mir nicht billigen fon 
nen. Sm Gegentetl, toir befiirtvorten wnd unterjtiten das offent- 
Yiche Schulfyjtem, weil twir die Sehile nicht fiir feftiercrifae Stvede 
gebrauchen.” 

Hiergzu vergleiche man, toas Dr. Ganbdt por der Lutheran Gdi- 
torial ffoctation auperte, als er darlegte, dap fich die Lutherifche 
Rirche bier Feinden Coangelijcher Chriftenheit geqeniiber geftellt habe, 
namltchh ,Romantsm, Rationalism, Proteftant Crternalism, and 
Unionism.” (,,Zheol. Magazin” Ito. 6, 1916, pp. 463 Ff.) Bet der 
Belchretbung de8 vierten Seindes, der gegen die Lutherifcje Vinte der 
Verteidiung andringe, erwwahnt er die Parochialjchule wie folgt:, 

“The parochial school is another powerful defense, tho with 
every passing year it becomes such less and less. The Lutheran 
Church does not have the same hold upon its people which the 
Roman Catholic hierarchy has upon its subjects and it can not 
conscript its children from the parochial schools. Moreover, the 
teaching of language and the secular branches has fastened upon 
the Lutheran parochial schools the stigma of being un-American 
and in competition with the public school.” 


Gr auperte Dann den Gedanten, dah die Rettung der Situation 
in der echt UWmerifanifcen Ynijtitution der Gonntag|chule lage, dte 
amar nicht nur am Gonntag, jondern auch) mahrend der Wodhe reli- 
qtbfe Unterweifung darbieten folle und {chlteRt den Whfchnitt mit fol- 
genden Worten: 

“In this way, a strong wall of protection could be erected 
against the disintegrating unionism in a truly American fashion; 


for the parochial school as such will never be pec need as a 
truly American product.” 
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Tragt auc) die Liebestatigteit ber Ehangelifcen Kirche in getif- 
fem Ginne gur Qifung fogtaler Fragen bei, fo tft aus den Synodal- 
Berichten fowie aus den Befdhliiffen des Federal Council (,,Cvang. 
Herald” No. 22, 1919) zu erjehen, dah die Kirche fich mehr und mehr 
perpflichtet filplt, gu Der immer brennender twerdenden fogialen Frage 
Stellung 3u nehmen. Bet folder Stellungnahme wird fie als chrijt- 
lice Rirche niemalS das wefjentlich Chriftlie in ihr preisgeben, fon- 
bern an der auf GErfahrungen gegriindeten Uebergzeugung fefthalten, 
die im ,Gbangelical Yearboof 1914”, p. 60, in folgende Worte gefabt 


TNs ve 

“In the gospel of the kingdom, as it has been proclaimed and 
realized by Jesus Christ, and as it lives and works thru His 
spirit, there is to be found all that is needed for the salvation of 
the individual and the welfare of the community, for all peoples 
and for all time, and the Evangelical Church is conservative 
enough to stand for the old gospel of Jesus Christ and Him cru- 
ecified, and the whole of that gospel, and to nothing but this gos- 
pel, under all circumstances and conditions. At the same time, 
however, she is progressive enough to apply the truth and the 
power of that gospel to all the changing needs and conditions of 
mankind.” 

Diefer Standpuntt wird verhiiten, dem Leben Seju ,,nur eine 
fogtale, twirt{chaftliche, gefelljchaftlich-jtaattiche Geite abgugewinnen” 
und ,mit neuen Gyjtemen” eine Befferung der Verhaltniffe erztelen zu 
woollen. (Dr. Balber Synod, Bericht 1918, p. 5.) Daf eine folche 
Gefahr vorhanden ijt, 3etgte uns ein Gchriftchen: ,,The Social Prob- 
lem,“ publifhed by St. John’s Svangelical Gundayjchovl, Louisville, 
RKy., Das uns fetner Bett gugefandt worden ijt. Sn demfelben findet 
ftch auf Geite 7 unter , What Jefus Taught” folgende Darlequna: 

“Jesus taught everywhere that the vital point is not what we 
think about God but what our human relationships are; Jesus had 
no concern for creed but all for deed;. His whole ministry was a 
denunciation of oppression and tyranny, a protest against injus- 
tice, a plea for righteousness, justice, peace and brotherhood. We, 
then, must attack the social problem in that phase of it which 
expresses most vividly to us human relationships.” 

Yn der Antwort des ehrw. Synodal-Prajes in feinem Berit 
flir 1918 tft hinjichtlich jolcher Stellungnahme gefagt, dak fie ,,ganz 
entfdieden die Bedeutung des Lebens Sefu, fotwohl fiir das gerjtige, 
tie Das gefellfchaftliche oder biirgerliche Leben der Valter” verfennt, 

Auch der diesjahrige Bericht fann nicht umbin, fic) mit ,,Rirde, 
Kapital und °UArbeiterfrage” gu befchaftiqen und Ratfehlage gu 
erteilen (Ghnod,. Bericht 1919, p. 25). Diefes alles, wie auch neuere 
Literatur der legten Jahre, zetgt, dah fich die Kirche als Ganges und 
auch unfere Changelifche Kirche als Teil derfelben vor die Wufgabe 
geftellt fieht, fich etngehender mit der fogialen Frage 3u bejdhaftiqen. 
Mioge der Getit Gottes uns auch hierin in alle Wahrheit leiten. 

Sur Crfiilling all der angedeuteten Pflichten — alle etnzelnen 
aufgugahlen, tft in diefem Referat nicht miglid) — bedarf unjere 
Rirdhe der Kraft des Heiliqen Geiftes. Gie bedarf der Diener und 
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Dienetinnen des Herr, getitlic) und geiftiq aufs befte ausgeriiftet. 
Dies wtederum weit auf beftausgeriiftete und -geleitete Lehre und 
Ergziehungsanftalten zur Heranbildbung der firclichen Arbeiter und 
chriftlichen Fiihrer, auf die Pflicht beziiqltch der Lehranftalten, two die 
Anforderung der Gegenwart {don 3u. Verbefferungen gefiihrt hat. 

Gerner bedarf die Kirche der materiellen Mittel, um allen ihren 
Pflichten nachzufommen. Fit fie erfiillt pom Getjte Gottes, getriebert 
bon der Liebe Chrifti, zur Chre Gottes alles das zu tun, was fie al8 
ihre Pflichten erfennt, fo wird e8 ihr gemiR nicht an diefen Mitteln 
mangeln. Wergtpt fie nicht, in erfter Linie um die geiftliden Gaben 
anhaltend gu beten, Dann wird der Herr, dem da betdes gehsrt, Silber 
und Gold, auch alle ndtigen Mittel zum Aufbau und Ausbau feines 
Reiches ficherlich darreichen. 


Ueber die Liebe Gottes. 
Referat bon Pajtor Mt. Weber. 
(Sdtug.) 

Vetradhten wir diejes gweite Gebiet der frommen Crfahrungen, 
fo fallt un miederum ein doppelter Thpus auf: Die einen legen den 
Hauptwert auf das Wunder, auf bas Auferordentlidhe, Erftaunlide 
eines einzelnen Vorganges, der twegen feiner Ungeheuerlichteit al8 3u- 
berlaffiger Erimeis der Gottesliebe zu betradjten fei. Damit haben twir 
nun {djon betreten 

2. Das Gebiei des Wunders, Verfaffer madt darauf 
aufmerffam, Dap andere im Gegenfab 3u oben Gefagtem weniger ein- 
zelne Dinge al8 bielmehr ihr ganze8 Leben in allen feinen Wendungen 
riidfchauend ing 2Xuge faffen und glauben, darin, tweniger um etivai- 
ger Geltjamfeiten millen, als um bder inneren Stwedmapigteit willen 
die Spuren Gottes beobachten zu fonnen. (€8 fragt fich wieder, ob 
beides gleichivertige Formen derfelben Gache find, oder ob eta tie- 
ber das eine bor dem anbdern das echtreligidfe Crleben in grodperer 
Reinheit darjtellt. 

G38 wird die Mteinung bertreten, daB die allgemetne und tndivi- 
duelle Entwidelung, dte deutlich bom erjten. Tyhpus zum atmeiten fiihrt, 
eine gefunde ift und da8 Recht qtbt, diefem vor jenem die Palme guzu- 
erfennen. 8 twird dann auf die RindeSzeit vertviefen, da wir Gott 
um gute3 Wetter, und qute Schulgenfuren und um Heilung eines ge- 
brocenen Beines gebeten und ganz gliiclic) maren, menn einmal fold) 
ein Gebet fofort Erhirung gu finden fchien. Drokdem verfahren mir 
heute nicht mehr fo. Denn wir fcheuen uns, Gott fo pofitive und in 
ben natiirlichen Whlauf der Creigniffe tief einfchnetdendDe Dinge vor- 
gutragen. Wir bitten nur, dah unfer Leben tmmer aufmarts gehen 
moge, einem Hohen Siele zu. Wir find danfbar, wenn mir das im 
Ganzen fich herrlich erfiillen fehen, mdgen auch) mancherlei Wedhjel- 
falle diefen Glangz fchetnbar gunachft durdtreugen. 
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Diefe Cntiwidelung, die wir perfonlich erleben, ijt auc) in der 
Gefchichte de3 Getftes 3u fonftatieren. Genugfam ift e3 befannt, tie 
por allem die moderne Naturtwiffenfcaft die Grundlagen de8 alten 
Wunderglaubens erfchiittert und dadurc machtiq dem andern Typus 
Bahn gebrocen Hat. 

Hretlich hat man darin wiederum einen MRiicfchritt, eine Ber- 
flachung der Frommiagfeit gefehen. it Hatten eben das Vertrauen 
3u Gott nicht mehr, dap er Berge verfeben, oder den Lauf der Gonne 
aufbalten, oder golf Leqionen Engel fchicen fonnte. Und wir made 
ten damit dod nur der Naturwiffenfdaft fchmachlice RKongefjionen. 
Das mag fiir einige gelten, deren Glauben bon horneheretn {chmache 
Wurzeln hat. Mir uns aber ijt neben der WAnerfennung diefer miffen- 
fchaftlichen Forfchungen al8 quter und gottgemollter Dinge vor allem 
wieder die BVertiefung in das qottliche Wefen der Anlak geworden, 
Dak mir die alten Wiinfde und Gebdanten preisqegeben haben. Wir 
haben eben aus Gott gelernt, dah fetne Wege anders gehen, als mir 
moddten, und dak fein Wille weniger an eingelnen, auffallenden Wen- 
Dungen Yntereffe hat al8 an einer ftetigen innigen Fiihrung feiner Ge- 
treuen. Ueber den Wert und den Urfprung eingelner, ploklicher Hilfe- 
leiftungen fonnen tir un3 immer taufden. Das Warten und Bauen 
darauf gibt der Frommigfeit unfteten, jprunghaften Charatter, jtiirgt 
aus himmlifchen Hohen in dunfle Tiefen, um fie ebenjo [chnell wieder 
gu efftatifder Seligfeit emporgzutreiben. Der Blid aber auf da3 ganze 
Leben gibt un8 ein ungiwetdeutiges Bild und verleiht almabhlich der 
Brommigteit jene Rube und Stetigkeit des munfdlofen Sichgeborgen- 
iwiffen3 in Gottes Hand. 

EB zeigt fic) aljo auch hier mieder, Dak die Frommigfett durch diefe 
giweite Art nur fceinbar an Wert und Tiefe verliert, in Wahrheit 
aber erheblic) gewinnt. Darum find wir beredhtigt, die erfte Gedan- 
fenreihe, die fic) um das , Wunder“ im engeren Ginne gruppiert, bei- 
feite 3u laffen und die Gewifheit ber qottlidhen Fibhrungen 
imWebenalS dieedhireliqgidfe Form des Erlebens 
auf diefem Gebiete unjerer Betracdhtung zu Grunde zu legen. 

Wie aber ift diefe Fiihrung Gottes gu denen? Mit Auguitin 
fonnter wir nicht8 weiter arin fehen, al8 ein Ergebnis eines voriwelt= 
lichen Ratfehlufjes Gottes. Wir iiirden damit aber aud in die bs- 
fen RKonfequengen der Wuguftinifchen Lehre geraten, die, wie wir oben 
fahen, die Liebe Gottes aufloft, indem fie fie recht energifd behaupten 
michte. AWlfo fchetnt e3 fich doch um augenblicliche fpontane Hilfe- 
leiftungen Gottes zu handeln, um zettwetlige, wenn auch borfidtige, 
Cingriffe in den Gang der Dinge. Freilich macht 08 erheblide Gdhwie- 
rigtetten, Da3 anguerfennen, nachdem tir zugleic) aus unferer Er- 
fenninis pom Wefen Gottes und aus unferer modernen Naturerfennt- 
ni8 gelernt gu haben glauben, dah jedenfalls bie Wufentwelt ihren ge- 
{eloffenen Gang geht, ohne bon Gott gejtirt 3u werden. Wir fehen 
auc) bet diefer Fiihrung Gott feinesmegs aus feiner Referbe heraus- 
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treten und in den Weltlauf eingretfen. G38 gefcjehen dabei bloB lauz 
ter nattirliche Dinge, die nur in ihrer Gefamterjcheinung al3 ,,mun- 
derbar” erjdjeinen. 8 ift alfo nicht qut denfbar, dak Gott fich bier 
alg iibernatiirltcher Fattor von aufen in den Weltlauf heimlid hinein- 
greift und tmmer einmal gu unfern Gunften daran etwas beffert. 

Wenn es nun moglich ware, auch jene Erlebniffe, die wir bet der 
poubtung” haben, auf unterbeoufte Wirfungen Gottes in unferer 
Geele gurticgufiihren, in jenen Diefen der Geele, in denen fich, twie 
fir wiffen, Gott mirflid) mit ung beriihren tann, dann tare fofort 
Die Schinierigteit verfdmunden, dann braucht man nicht mehr die 
roubrung” al eine Rethe von iibernatiirlichen, auferen CEreigniffen 
Gottes zu betrachten. 

Und das jcheint tatjachlic) modglich. Haben tir doch gefehen, da 
jeder Att der Vereiniqung mit Gott auf unfer inneres und dadurd 
auf unjeren phyfifden Menfajen und unfere ganze Lebensfiihrung von 
hohem Cinflup ijt. Wer fic) mit Gott verbindet, geminnt daraus, 
pielletcht ohne dap er e8 weih und twill, Rrafte und Willensridtungen, 
deren Wirtungen bielleicht erft lange hinterher (oft ploblich) fichtbar 
werden. Dabet twird er e8 ,Fiihrung” nennen, twas im Grunde nichts 
anberes fein wird alg eine unmittelbare und nottwendige Wirfung 
unjerer Bereinigung mit Gott. Aber dabei mag der Menfd in man- 
cher Veranderung der Verhaltniffe in feinem Leben, dte einen iiberaus 
giinftigen Cinflup auf feinen Charatter gehabt haben, fo da® er ein 
gliidlichher Menjch wurde, mit Recht eine tounderbare Fiihrung Gottes 
feben. 
Was ift in Wirklichfeit gefchehen? Wir diirfen e3 un fo vor- 
ftellen: Der Menjd hat bon borneherein Gott gefucht tn innerer Ron- 
zentration, und Gott war bereit, ihm herausgzubelfen aus eta uner- 
traglidjen BVerhaltnifjen. Gott fieht viel weiter als der Menfch und 
beherrjcht die Dinge in einer freilich uns ganz unborftellbaren Weife. 
Mer Gott fut, glaubt fortgejekt nach eigenen Entfdliiffen 3u han- 
 deln oder Bufallen ausgefebt gu werden, die ohne irgend jemanbdes 
Zutun bon augen an ihn heranfommen. Der tatfachlide Sufammen- 
hang feiner Entjchliifje mit Dem tn feiner Geele waltenden gottliden 
Millen bleibt vorlaufig bem Bemuftfein verborgen. Go fonnten alle 
Hilfeleiftungen Gotte3, die der Fromme erlebt, befdjrieben werden. Yn 
dtefer Weife foOnnte auch immerhin ein uns vermitteltes, erftauntices 
Greigni3 vor fich gehen, das man al8 Wunder” im engeren Ginne 
bezeichnen mag. Mehmen wir gum Beifpiel einen Kranten, deffen Lei- 
ben an feiner. Geele furchtbar nagt. Seine Gebete bletben vorlaufig 
ohne Erfolg. Die Yergte tun alles, was fie tonnen, aber fehlieBlich 
geben fie ihn auf. Gr befcheibet fic) und erwartet das Ende. Da tritt 
ploglich eine Wendung ein, die nach der WAnnahme der Werte gar nicht 
mehr eriartet werden fonnte. G8 geht aufwart3s, er wird gejunb. &8 
ift ein Wunder gefchehen. Bei bem Gebet des Kranfen, jo Diirfen wir 
annehmen, ift eine Verbindung mit Gott eingetreten. Gottes Willen 
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aum Helfen hatte eine ErfdlieBung und Zufammenfaffung aller ge- 
fundbeitsfordernden Rrafte, Beruhiqung und Gefaptheit in der Seele 
aur golge, der KrantheitSprozeh wurde aufgehalten, und dte Gene- 
fung febte fchlieBlich unertwartet ein. Go fieht man, mie der Tatjache 
deS , Wunders”, das wenightenS in feiner reinften Form jtcherlich zur 
Religion notwendig gehort, in vollem Umfange gerecht werden fann, 
ohne gegen die Gefege de wiffenfcaftliden Denfens gu verjtopen. 

Daraus ift nun gu erfehen, dak diejes gange Gebtet der munder= 
baren gottlichen Hilfeletftungen fein gtweites Gebiet neben dem des 
unmittelbaren Erlebens der GotteSliebe ijt. Wes was hier der Brom- 
nie als eine direfte Tat Gottes zu erleben qlaubt, ijt erflarbar al$ eine 
fefunbare Wirfung jeneS anderen unmittelbaren Gotterlebens und 
mu al8 folche erflart werden. Mit dem Schlupfag: e8 gibt alfo nur 
eine Form, in der Der Bromme die Liebe Gottes erlebt: die Cinsmer- 
dung der Geele mit Gott, fcjlieBt diefer Whfag. Ym Anfehlup darar 
geben wir den Gedanfen der Rritif Wusdrucf, die befagt, dbaB Das 
Wunder heiht, eine Wirklichfeit gu denfen, die iiberhaupt nicht objettt- 
biert werden fann, fondern ganz der fubjeftiben Lebendigfeit men}dh- 
licen Sndibibuums angehort. Ferner, Dap ohne den Gedanten des. 
contra naturam in einem ftrengeren Ginne, al8 in der Stirche be- 
hauptet 3u werden pfleqt, die Religion iiberhaupt jich nicht aus{precher 
labt. Denn fie lebt nur dadurch, dafB einem Menfchen der Mtut geqe- 
ben tird, fich felb{t alS den Gegenjtand einer Giite 3u denten, die um 
feinetivillen alle Dinge werden lapt, obgleich er diefe Dinge zugleich 
in threm gefebmapigen Sufammenhange verftehen fann und muf. YAl- 
le8 Hangt bon ung ab, tie ein Dane fagt. Wir miiffen uns recht be- 
finnen, borwarts jehen und uns entichlieBen, die Welt und das Dafein 
mitt etnem licten und froblichken Glauben gu erfafjen. G8 mag wohl 
fein, Dah der Verfaffer dtefes Wrtifels folche GlaubenSworte fiir einen 
jet unhaltbar getwordenen Ausdruc der allerdings aus dem Urdri- 
ftentum ftamenden Xuffajfung Halt. 

Polgen wir feinen Wusfithrungen, die auf das Leben um uns 
hinfichtlic) der Erfahrungen der Liebe Gottes hintweifen, erqeben: 

3. Mf dem GebietderGejfmhidgte. Sir die Theologie fam 
vor allem Sejus Hier in rage. Die Grofe diejer qejdhichtliden Erjhei- 
nung und die in jeden Salle eminente Vedeutung feines Todes jder- 
nen die Liebe Gottes auts jtarfite und ungweidentialte 3u dofumen- 
tieren. Gie und alle die gefdtchtltchen Vorgange, die damit im orga- 
nifjden Zufammenhang ftehen, pflegen gemeinhin im Chriftentum recht 
eigentlich als die qroge, guverlafftge und allgemeine Grundlage unfe- 
res Glauben8 an die Gottesliebe angejehen 3u merden. Gin neues 
bedeutjames Gebiet erfchltept fich. hier, bon dem aus betrachtet fich un- 
fere Frage vielletcht tn einem gang neuen Lichte zeigt. 

Sroet berfchiedenen Dingen begqeqnen twir auf diefem Gebiet. Die 
neuere WUuffaffung hat betanntlich den Gedanten der Heilsgefdhichte 
gum MWMittelpuntte. Gie nimmt aus der gefamten Weltgefchicte den- 
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jenigen Ausfdhnitt heraus, in dem das Auftreten und Wirten Sefu 
borbereitet, Herbetgefiihrt und pollendet wird, und fieht nur in diefem 
Aus[chnitte die Liebe Gottes fich ausdriiclich offenbaren. Wieder aber 
ift e3 die Wiffenfchaft gewefen — hier fommt natiirlid) in erfter Linie | 
Die philofophifd-hiftorijde Arbeit der neueren Theologie in Betracht— 
Daneben miederum doch eine qrodfere Vertiefung in das Wefen und 
Wollen Gottes, die uns die heilsgefchidhtliche Gehrante niederretfen 
und abnitche, wenn auch jchiwdchere, Spuren der Liebe Gottes auch in 
Der auferjiidifden und auperdriftliden Religionsgefchicjte haben er- 
fennen fajfen. a nicht etnmal einen pringipiellen Unterfchied laffen 
fie beftehen gimifchen diefen qefdjichtlichen Gottesoffenbarungen und 
folcen in der gefamten natiirlichen Entwidelung der Welt — fo weit 
wir fie gu iiberbltcen bermbdgen. Der Berfaffer will nicht weiter aus- 
fiibren, toarum Ddiefe giveite Betrachtung fiir die richtiqere zu halten 
fet und feiner abfchlieBenden Beftimmung des Wefens der goitlichen’ 
Liebe zum Grunde ftegen. 

Was lehri uns alfo Natur und Gefchichte bon Gottes Liede? Dieje 
mrage er{chopfend 3u beantworten, miifte man eine ausfiihrlice Na- 
ture und Gefchichtsphilofophie vorleqen, e3 fonnen hier aber nur einige 
Andeutungen fen. Yn der Schopfung ijt bon Wnfang an eine Ten- 
Deng Zu beobachten, die bon chaotifchen Urzuftanden 3u immer gefchlof- 
feneren Cingelgeftaltungen 3u gelangen fucht. Wir fehen die Natur 
gleichfam fortwahrend Berfuche machen, ihr Biel immer vollfommener 
3u erreichen. Und jo verhalt e8 fich auch mit der Cntwidelung der 
Menfcden zu innerlich gefchloffenen Perfonlichfeiten. 

Natiirlich ijt auch die ,Crlofung” der Menfchhett aus dem Glend 
Der Giinbde etn twichtiqes Stick in diejem Prozek. Wher doch nur etn 
Sti. C8 tt verftindlich, da vor allem dte chriftlide Menfaheit, 
die immer herausfam aus dem dumpfen Drucd diefes Clends und voll 
@reude der jonnigen ,,yretheit der Kinder Gottes” entgegen ging, dte- 
fe3 Stiic als das Wefentliche des ganzen Prozeffes, deS qangen qott- 
lichen Willens und der Leiftung Yefu betrachtet hat. Wher der gott- 
fiche Wille, wie ihn Natur und Gefchichte offenbaren, mill mehr als 
eine Erlofung der Siinder zu Gottesfindern, Cr will innerlich felbftan- 
Dige, innerlich frete, reife — fongentrationsfahige Perfonlichfetten 
{chaffen. 

Wenn wir nun fehen, dak die Dendengz der Matur auf Konzen- 
trationsfabigtett geht, fo haben tir auf unferm Gtandpuntt ein Recht, 
Dieje Tendenz nicht blof als eine innerlich natiirlide Richtungstinie, 
fondern 3ugleic) als eine bon Gott getvollte, bon Gott hineingeleate 
Rielftrebigteit angulprechen. Yn unjerm eigenen Leben finden wit, 
bap Gottes Wille in uns auf immer ftraffere Kongentration hinaus- 
Yauft. Sekt fehen wir denfelben Willen in der gangen Schopfung 
alten und fagen mitt frohem Mute: Sa, das ift Gottes Wille” Cs 
ift dabei gleidjgiiltiq, mie mir uns das Walten diefes Willens bor- 
ftellen wollen, ob wir eS auf einem einmaligen Ratfdhlup in portwelt- 
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lichen Seiten zuriidfiihren oder e3 lieber al3 ein unablajjiges Wntetl- 
nehmen det Gotthett am Gange der Welt annefhmen twollen. Dre 
quttliche Liebe wird un8 in jedem Falle in ein neues Licht geriidt, Wir 
fanbden fie borhin in der Bereitwilligteit Gottes, fich mit der Geele des 
fongentrationsfahigen Menfchen 3u verbinden und ihm 3u innerer 
Kraft und innerem Gliie 3u verbhelfen. Gie tritt uns jet als Deil- 
nahme Gotte3s am Gefdic der Welt und der Menfchheit entgegen, mit 
Der ausgefprochenen AWhficht, fongentrationsfahtae Wenjden herangu- 
bilden, um fich Dann mit ihnen berbimbden 3u fonnen. 

G8 liegt auf der Hand, daw diefe srweite Wrt der Gottesliebe jich 
mefentlich bon der erfteren unterfchetdet. Gie geht der andern vorber, 
wahrend jene erft einfeben fann, twenn Ddiefe ihr den Boden beretiet 
hat. Gte erfabt dite Dinge und beftimmt den Weltlauf im Gangen 
al8 boriwartstreibenbde feelengeftaltende Kraft. ene aber erfabt die 
eingelnen Geelen felber in ihren bochiten Wugenblicen und erfiillt fie 
mit Reinheitt, Kraft und Gliid. Die eine fann als die ,univerfale”, 
Die andere alS Die ,indibtduelle Liebe” bezetchnet terden. 

Sndem nun die Letden Seiten noch einmal zujammengefapt und 
betrachtet twerden, erhalten tir ein neues Gefamtbild der godttlicden 
Liebe, aus dem fich uns Konjequenzen von groker Dragtwette ergeben. 


ILL. Gejamtbild. 


Zunachjt mug man fich daritber flar werden, dag Gottes indtvi- 
duelle Liebe nur einzelnen auserlejenen Wenjchen gilt, oder genauer 
gefagt: nur in augerlefenen %ugenblicen bet den einzelnen Wtenf{chen 
in Datigfeit tritt. Dies fojtbare Gut, das der Hdchite verleiht, was 
ein Menjch iiberhaupt erretchen fann: die Gegenwart Gottes in feiner 
Geele, das ift zugqletch etn iiberaus feltenes Gut. C8 wird, wie wir 
gefehen, ausfchlieblich den fongentrationsfahigen Mtenfchen guteil in 
den Mtomenten wirtlicher RNongentration. Wer dieje Fabhigkeit nicht 
nicht mehr befigt, hat gar feine Hoffnung, der Cinhett mit Gott und 
Damtt fetner individullen Vtebe tetlhaftiq gu twerden. Die gehdren 
dazu, die niemals ein anderes al3 vegetierendDes Dafein fiihren, den 
Bediirfnijfen des WAugenblic€s nachqehen und feinen Ginn fiir dte perz 
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turbolfern jo, Das tft auch mitten in der Kultur bet allen denen der 
yall, Die es nte gu einer ethifchen Vertiefung hres Lebens bringen. 
Wer nur im Banne bon Gefchaften, Bediirfniffen und Konventionen 
febt und iiberhaupt nur ein unentivicteltes Schbewuptfetn befigt, der 
Hat auch nicht mehr dte Fabhtateit, fid) auf den innerften Wefenstern 
gu fongzentrieren. Golcher fann deShalb iiberhaupt Gott nidt erfaf- 
fen, wet! Gott nur tn diefem innerften Wefen erfawbar ift. Der fann 
auc) bon Gott nicht mehr individuell geliebt werden, meil er fiir Gott 
iiberhaupt nicht erretdbar tft, metl e8 in ihm nits gibt, wo Gott 
wohnen und feine Ltebe entfalten fonnte. Wuch der fonzentrations- 
fabige Menfch fol fitch dariiber flar fein, dDaR in den Seiten, wo er 
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~ jeglicher Rongentration bar ijt, ifn feineSimeqs die individuelle Got- 
tesliebe wie eine treue unfidtbare Macht ftandig begleite. Denn diefe 
Liebe tft nicht eine jtets fich gleich bletbende Gefinnung, fondern ftets 
eine Die fommt und verfchiwindet. Gie fegt mit der Rongentration 
ein und hort auf, wenn diefe gu Ende ift. Fretlich will uns dies {diver 
in den Kopf, teil wir immer die Wnalogie der menfdlichen Liebe vor 
Augen haben. 

Die menfdliche Ltebe ift eine mehr oder tweniger fic) gleich blei- 
bende Gefinnung. Gie ijt gundcdft unwirtfam und fann nicht einmal 
dem Geltebten fundgegeben werden, fo lange réumlide Hinderniffe die 
beiben trennen. Sie bedarf der vermittelnden Beichen — Worte, Blice, 
Handlungen —, um fich Ausdruct 3u verfchaffen. 

Das alles “iit bet Gott anders. Bmwifden uns und Gott gibt e3 
feinen trennenden Raum. Wir fennen feine Mittel, deren Gott fic 
~ bedtenen miipte, um feiner Liebe Ausdruc zu geben. C38 gibt nur 
eine einzige Gchrante fiir feine indibiduelle Liebe: das tft eben der 
Mangel an Fabhigtett zur Konzentration. Yo diefe Schranfe fortfallt, 
jegt fetne Liebe fofort unmittelbar wirffam ein. G8 tit jinnlo3, bet 
Gott bon etner Liebe gu reden, die wie eine Gejinnung bet ihm felber 
bletben fonne, ohne fic) 3u Gubern. Gedante und Tat fallt immer bet 
thm 3zujammen. Gr wirft blog, wenn er liebt; und liebt nicht mehr, 
foenn er nicht mehr twirtt. 

G8 ijt nun aber nicht fo, alg ob alle, die auferhalb diefes Gee 
fichtStretfes jtehen, fiir Gott iberhaupt aleichgiiltig waren. Gie alle 
gehiren doc) weniaftens zum Beretche der anderen gottlicen Liebe, 
Der untberfalen Liebe, deren Objeft die ganze Mtenfchbeit ift. Bret- 
lich miiffen tir Dem Krittfer auch Recht geben, wenn er fagt, daw unfer 
Glaube nicht umbin fann, in den Litebesratfdhlup auch dtejenigen ein- 
bezogen zu denfen, die heute noch unfabig find, die Liebe Gottes Zu 
erfahren, und tird fitch, je intenftber die etgene Crfahrung der Liebe 
Gottes tft, um fo lebhafter der Verpflichtung jener gegeniiber bewupt 
bleiben. ©8 gibt taufend Weage, die zu Gott firhren, fagt der Berfaf- 
fer jelbft, und jeder wird einmal an jolche Wege geftellt. Yn dtefem 
Ginne gilt ficherlich das Wort: ,Gott mill, dak allen Menjchen ge- 
holfen werbde.” Und dielen ift geholfen worden und durften die tndt- 
piduelle Gottesliebe unmittelbar perfonlich erfeben. 2nbdere fommen 
nie fo weit. Sie bringen bon Haus aus zu wenig dazu mitt. Gie 
miiffen fitch bamit begniigen al3 WMittel qebraucht zu merden fir jene 
Brwecke des qvitlichen ViebeSmillens, — twie ja auch die ganze unterper- 
fonliche Natur nichts anderes ift al8 Mittel. Sie miiffen vdielletcht auch 
letben, miiffen fic) opfern fiir die Gefamtheit, wie der Soldat auf Dem 
Felde fiirs Vaterland, Nicht blok die Blutgeugen find fiir das Kom- 
men und Wachfen bes Retches Gottes geftorben: fiir dtefes 
Reich haben Taujende gelebt und ihr Leben gelaffen, die diel 
gu tnentg perfonlic) waren, al8 dah fie felber dazu Hatten gehoren fon- 
nen. Das tit nun das Gebtet auf dem all jenes fchter unbegretfliche 
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Glend 3u Haufe ijt, das fiir vte Beteiligten augenfdeinlich niemals 
Gegen, fondern immer nur Leiden und Untergang bedeutet. C8 it 
pas Glend, das immer nottwendig fommen mug in dem unabander- 
licen Gang des wobhlgeordneten Gangen und das auch Goites indi- 
piduelle Liebe nicht bon dem eingelnen abiwenden fann, da fie ja eben 
in diefen eingelnen gar nicht wirffam gu fein bermag, und das fie 
aud) gar nicht abmenden will, fofern fie tm Opfer des eingelnen 
irgendmie tteder eine Forderung ihrer legten Smecde an der Gejamt- 
eit erbltctt. 

Wenn man fich das alles vergeqenwartigt, wird deutlich, tote meit 
die qbttliche Liebe iiber das hinausragt, was wir unter Menjchen als. 
Giebe gu bezeichnen pflegen. Das Wort Liebe alfo auf Gott ange- 
wendet, blok Bild, bloR etn jtammelnder Berjuch tft, eine viel qro- 
Bere Sache zum Ausdrucf gu bringen. An gwei Punften tritt das 
befonders ftarf herbor, fiir die wir im menjchlichen Leben fein Wnae - 
logon haben: das ijt ihre herbe Gtrenge, die immer nur das eine 
groke Stel im Wuge hat, und ihr eigentiimliches Doppelgejicht, ihre 
fdeinbare Trennung in einen dem Univerfum und einen den Yndtbi- 
Duen geltenden Zweig. Die menfchliche Liebe wird niemals von jener 
herben Gtrenge 3u fein bermbdgen, teil fié immer mehr oder weniger 
auf finnlicer Unterlage rubt. Gie tft im Grunbde immer egoiftijd, 
Denn fie twill immer bon ftarfen Luftgefiihlen qetragen fein, die eben 
nicht fein fonnen ohne des anbdern Luftaefiihle. 8 ijt Dieter Wrt Liebe 
eigentiimlich, dap fie leicht in Hah umfehlagt, allerdings bet der Mut- 
terliebe fommt dag felten vor. 

Beim Hhoher entwicelten Menfchen fchiebt fich eine andere Wri 
Liebe hinein, die man etht{che nennt. Ste hat auch zumeilen ihre eiqen- 
artige Farbung, worauf wir nicht naher eingehen wollen. Diefe etht- 
fche Liebe, die bet Menfchen unbollfommen ift, tritt uns bet Gott in 
ftrenger Reinhett und gewaltiqer Grope entgegen. Nicht achtend die 
bunten Wechfelfalle des fleitien Menfchengemimmels, nicht fragend, ob 
ihnen das lieb oder letd fei, toa8 er tut, und nur die grdperen unter 
den Menfchentindern juchend, die langfam innerlid) reifen, jo fdrettet 
Gott gemwaltiq durch die Welt und haut an jeinem Wert mit jener 
erhabenen Objettivitat, mit jener granbdiojen Unbefiimmertheit, die 
meiftenS dte Chriften 3u mentg gefehen haben und die uns erft tvieder 
das Leben gu erfennen gibt, wie fie einft Suden und Grieden und 
andere Volfer in alten Betten gu ihrem Sehrecen erfannten. Das ift 
e8, was Ddiefer Liebe einen durchaus iibermen{chlicjen Charafter ver- 
leiht. Jenes eigentliche Doppelgeftcht ift das andere, mas damit 3u- 
fammenhangt. €8 ift fiir unfer Denten fchmierig, univerfale Liebe 
und indipiduelle Liebe zu einem Gangen 3u vereinigen. Wie fdnnte ein 
Menfch gedacht merden, der eine unermeflide Liebe hatte und zugleid 
fo achtlos an vielen Leiden voriiberginge, wie Gott? Gin folder 
Menjch, der diefe doppelte Liebe hatte, wie Gott, miifte zugleich bru- 
tal und gemiitpoll fein. Das tft undentbar. Uber mas bet Menfden 
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brutal tft, tft bet Gott grog, und mas bet Menfden gemiitvoll ift, ift 
jedenfalls auch etwas anderes bet Gott. Und beides verbindet fich bei 
igm 3u einem Gangen, wie eS aus einer Quelle flteBt und 3u einem 
Biele guftrebt. 

Die univerfale und individuelle Liebe ift als etngige Liebe 3u be- 
greifen, Die guerft nur das Gane, dann aber immer mehr eingzelne und 
Dadurch mit-wachfender Kraft das Gange erfaft und durchdringt, mas 
betdeS unjere Fafjungstraft iiberftetgt. Wir finnen den Wegen der 
qottlichen Liebe aber nachfdhauen, wie fie die Menfdjen bom Ganzen 
her erfapt, dann aber den eingelnen lenfend und leitend, da ihm alle 
Dinge zum Veften dienen miifjen. Man finnte zeigen, wie feine Wege 
in der Gefchichte gegangen jind, — man fonnte von Sefus reden, tie 
et perjonlich in fo unermeplichem Mae bon dtefer Liebe erfiillt mar, 
und doch gerade auch er alS Opfer dem inneren ortfommen der 
Menfchheit dtenen mupte. 

Dies mag genug fein, um das Bild, das fich uns von der Gottes- 
Tiebe ergeben bat, deutlich genug in allem Wefentlichen 3u gejtalten. 


OAV. Ergebuiffe and Wasblice. 

Der Xusgang bon dem urchrijtlichen Sab: , Gott ift die Liebe”, 
ergab eine Doppelte Erfahrung, die von dem freundliden BVerhaltnis 
Gottes zur Welt im Wgemeinen und die bon der individuellen fiir- 
jorglicken Liebe Gottes zum etnzelnen. Paulus hat die Frage htn- 
jichtlich Der indibtduellen Stellung Gotte3 im ungiinftiqen Ginne, Die 
{patere firchliche Theologie im giinftigen Ginne beantivortet, . Veides 
toaren unbhaltbare Pofitionen, 3tvifden denen die Folgezett hin und 
her fchwantte. Wuf der einen Geite ftanden mit Paulus die groften 
Geifter des Chrijtentums — jie fcheiterten an der Pradeftinationslehre 
und ihren Ronfequengzen. Auf der andern Geite ftand die breite Maffe 
des Chriftentums — jie bermochte Das Problem der Theologie nicht zu 
ldfen. Das gab eine unertragliche Lage in der Gegenwart. Die innere 
Unbhaltbarfeit der immer herrfchenden brettfircdliden Lehre und dte 
Unmbaglicdfeit, nod etnmal gum Auguftinismus zuriidzufehren, fchien 
mit aller Macht 3u einer Yteugejtaltung der Lehre gu drangen. 

Unfere Unterfuchung hat ergeben, dah tm Wefentlichen die ur= ~ 
hriftliche Lehre zu Recht befteht. Wir erfahren tatjachlich ein Doppel- 
teS: die untberjale, auf die Menfchen im Gangen begogene Liebe, und 
bie individuelle, bon un8 eingelnen erlebte fiirforgliche Liebe Gottes. 
Dak Gott grofe Biele fiir die Menjchheit habe und fich deshalb mit 
einigen, die aus der Maffe fic) durch tnneren Wert erheben, verbindet 
und feine Biele verfolgt, ift iiberzeugend, aber dak die anbdern fiir thn 
nicht da feten, fann uns nidt einfeuchten. Ob das ganze Problem der 
Thevlogie auf der einen Seite und dad der Pradeftination auf der an- 
dern Geite damit erledigt fet, fonnen mir mit dem Rritifer auch nicht 
einjeben. 

Der Verfaffer behauptet, bak das Ratfel der Bheodizee fo lange 
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unldsbar fet, alg man alle Menfchen in gleicher Weije als Objefte der 
Liebe Gottes betrachte. C8 wird auf die grofe Kataftrophe von Mej- 
fina vertwiefen und gefagt, daR ein grofer Teil diefer Ungliiclichen 
nidt pon ber inbdividuellen Gottesliebe getragen gemefen fet. Dah 
Gott, menn er uns individuell lieb hat, un3 vor einem Untergang 3u 
{chiiken vermag, fteht ihm dabet auger Smeifel. Cr meint, dap es 
auch in Meffina Menfdhen gegeben habe, die fo gefdiiBt morden find. 
Hilt andere aber mird diefes Ungliid nur den Dod hres phyitichen 
Menfden, nicht den ihrer inneren Werte, bedeutet haben. Dte OQura- 
len, Die fie vielletcht erduldet haben, modgén uns mitfiihlende Menjden 
tief erfchiittern, fiir Gott, deffen Liebe nichts Gentimentales an fich 
hat, fOnnen fie fein Wnlak gur Rettung fein, da eben thre inneren 
Werte, auf die e8 fiir ihn allein anfommt, gar nicht in Frage geftellt 
fporden find. ©8 fonnen noch andere da getwefen fein, die fiir Gottes 
Giebe batten in Betracht fommen fonnen, ter will das und fann das 
im eingelnen Falle fagen. Gott hatte wirfen fonnen, dap fie rechtzet- 
tig bie Stadt verlieBen oder irgendimie anders betwahrt blieben. Die 
qroge Wtaffe aber ftand ficherlich auperhalb diefer indipiduellen Ltebe. 
Und e8 war fein Grund und feine Moglichfeit da, DaB die Dinge an- 
ders batten gelenft werden fonnen, als tote jte nach Dem gefebmapigen 
Verlauf abtviceln mupien. Das ift nicht angenehm und erfreulich. 
Das Verfohnittche, das trogdem auch dtefe und andere ahnliche Kata- 
ftrophen haben, Iteqt in Dem Umftande, dak die Wtenjchen, die dabet 
Den Tod finden, doch lebtlich trgendiwte Den Qwecfen der univerjalen 
Gottesliebe dienen. Wredtel Gleichgitltigteit wird in tatige Barmber- 
gigfett, mtentel Hak in Liebe verwandelt, wiedtel Letchtjinn 3u ernftem 
Machdenfen gebracht durch folche Creiqntife. Und taujend andere, unz 
iiberfehbare feqensretchhe Folgen blithen al8 freundliche Blumen aus 
Den blutgetranften Ruinen. -Das ijt e8, mas die untverfale Gottes- 
liebe twill, Und dagu thr Leben Zu laffen, das ift e8, tas den Dau- 
fénbden, die fetnen Giotgfetismert in jich trugen, threm Tod noch wnbver- 
ginalichen Wert perleiht. 

So, meint der Verfaffer, twird die Frage der Theodizee gegen- 
ftandslo8, ebenfo die Pradeftination, 

Wenn eS richtig tft, dah der Menfoh als Cingeltwefen fiir Gott 
gar nicht in Betracht fommt, fondern in der Maffe verfchwindet, wie 
der einzelne Baum dem fernen Beobadhter, jo verliert aud) der Gedante 
einer Veftimmung der etngelnen jeden Ginn. Sudem ijt es nach unfe- 
rer Unterjuchung iiberhaupt nicht fo, alg wenn die Menfden hinficht- 
lich Des eigen HeilS in get getrennte Rlaffen zerfielen. Das joll an 
Diefer Stelle, um alle Mtpoerftindniffe gu vermeiden, noc) etnmal be- 
fonders betont werden. 

Dann twird ferner betont, dap die Uusfihrungen nicht jo erjchei- 
nen follen, al3 miirde dte Gottesliebe wie ein Privilegium der ethifd 
Reifen betrachtet. Gerade die RKongentrationsfahigteit ijt nicht etne 
Sache, die der etne, Der Reife, immer hatte, der andere niemals. Gie 
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ijt fetn Bejiz, den man hat oder nicht hat, fondern eher einer Schiele 
bergletcbar, die die Geele in ihren groften Momenten iiberftetqt, um 
Dann tpteder ing Ulltagsniveau hinabzufinten. Wielleicht gibt e3 mwe- 
nige ober gar feine Menjchen, die niemals in ihrem eben diefe Schiwelle 
erretchten. Und ebenfo ift niemand iiber diefe Erde geqangen, deffen 
innerer Wellenfchlag ununterbroden diefe Gchwelle iiberflutet hatte. 
Diefe und nod andere Erflarungen fiihrt der Verfaffer als Belege an, 
aus twelchen hervorgeht, Dah man dte Menfchen nicht in gmet getrennte 
Kiaffen teilen fann, twie e8 die Pradeftinationslehre tut. Das Leben 
lehrt ung bielmehr, dak jeder eingzelne mehr oder weniger zu den bet- 
Den Kreijen qehort, gu dem der bon Gott individuell Geliebten und der 
nicht in diefem Ginne Geliebten, tie dies in unferer Wnfchauung zum 
Musoruct fommt. ; 

Mit der Pradeftinationslehre verfcdhwinden dann auch die anderen 
Ronjequengzen de8 YXuguftinismus. Gewik umfakt — tie der Wugue 
ftintSmus richtig fieht — die indiptduelle gottliche Liebe tn beftimmten 
Augenbliden nur tmmer beftimmte eingelne Wtenfchen. Gie tut dtes 
aber nicht auf Grund eines finnlojen Cinfall3, jondern 3ufolge eines 
grogen organtjcen Zujammenhangs: mit einer Art naturhaften Mot- 
wendigteit fekt die GotteSliebe etn, wenn ftch der Menfch zu fongen- 
trieren beginnt. Wm Menfchen liegt e3, ob er dbagu fommt oder nicht, 
ihm bleibt die Wufgabe, mit allen Mitteln an der Erreichung diejes 
Bieles 3u arbeiten, fodak auch jener Fatalismus finnlog wird, der tm- 
met im Gefolge der Wuguitinifchen Lehre aufzutreten pfleat. 

Die Sachlage tft alfo die: Der Gedanfe der Gottesliebe tft tm 
Whriftentum im YWefentliden erfaft, aber jobald man ihn erfenntnis- 
mapig dDurchgufiihren begann — infolqe der anthropororphen Bor- 
fielung bon Gott fofort auf einen Whweg getrieben worden. Won da 
an hat er fich 3meit Wege qejucht, die beide gu undurchdringlicen Hin- 
Dernifjen fihrten. Wir find deshalb in unferer Unterfuchung noch ein- 
mal 3um Anfang 3uriicfqefehrt und haben bon da aus einen Dritten 
Weg gefunden, der pon borneherein twett abfetts bon dem der breit- 
chrijtlichen Lehre verlief, ein gutes Stick mtt den qrofen Geiftern tm 
Chriftentum zujammenbing, aber dann auch bon dtefen abbog und uns 
um alle Hinderniffe herumfiihrte, die Die andern BWege verjperrte. Dte 
hrijtlicje Theologie wird nun nicht mehr trobig auf etnem der betden 
Wege beharren oder fich heimlich iiber die Schiwierigfeiten hinweaq3zu- 
fcleicen fuchen, fondern tird ihrerfeits ben Gedanfen der Gottesliebe 
rebidteren und ettva in der Richtung des angegebenen Weges tweiterfiih- 
ren miifjen. 

— Bum Sdluh wird nod) hervorgehoben, bap die ganze aufftrebende 
neue Urt bon Frommigfeit erft durch das vorftehend gegeichnete Bild 
pon Gottes Liebe eine ausreichend theologifdhe Beqriindung erbalt. 
-Diefes Bild felbft aber getwinnt eben dadurch, met! eS Der neuen From- 
migfeit entipridt, febr an Bedeutung. Es tt aus dent Leber genont- 
men. &8 tft ein Whalang de$ in der Gegenwart vielleiht ganz befon- 
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pers ftarf und befonders eigenartig fich offenbarenden Walten Goites 
in der Welt. G8 ift ein Stiie des neuen Friiblings, der fich rings und 
auf allen Gebieten machtig Bahn bricht. Es ijt etn Gedanfe, der uns 
tm fegten doc) Gott nur naher bringen wird. 


A Plea for a Complete System of 


Religious Education. 
By Rey. A. Ernst, SUNDAY SCHOOL FIELD SEORETARY 


Impressed with the fact that every individual within our reach 
should be taught the value of the great fundamentals of Christianity 
as they have long been taught and preached in the Evangelical 
Church, I long to see the day in which we may have an adequate and 
efficient system of religious education. That there is an earnest 
seeking after “a way,” but that none has been found as yet, is the 
conclusion of an article on catechetics by Joseph Stump in the Amer- 
ican Lutheran Survey, August 27,1919. With an “absit invidere” 
for those who have labored with gifts and consecration in this field 
in the past, let us face the day of necessary adjustment bravely and 
accept religious instruction as the great issue now before our Church. 

Secular knowledge has become so advanced and so general that 
Christian education is far behind. A better instruction in the prin- 
ciples of our faith would guard our Church members against the 
acceptance of non-essentials and errors of sects. Surely our Church 
has always believed in Christian nurture, the traiming of the young, 
a personal acceptance of Christ as Saviour, based on an intelligent — 

3iblical and catechetical instruction, but somehow it is not as suc- 
cessful in the teaching function as it should be. 

We have always been conscious of the need of religious instrue- 
tion thruout the individual Christian’s life, but how the teaching 
could be done so that its effects are definite and permanent is still 
a problem. It must become clear, however, that there is an unbroken 
thread running thru the entire Christian instruction ‘and also thru 
the expressional life of the individual. This continuity 
must likewise exist between one group activity . and an- 
other within the congregation and also between the var- 
tous Boards of the whole Church body. To make this pos- 
sible there must be a most intricate relationship between the var- 
ious auxiliary organizations of the Church. A correlation of all 
church activities is one of the present-day aims of many denomina- 
tions. ‘This, however, can only be of real value if we have a definite 
object in view other than the mere unification of the various church 
agencies. The real purpose of the loom must not lie in the perfec- 
tion of the machinery, but in the perfection of the product it turns 
out. Surely we do not strive to perfect the organization of the 
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Church for its own sake, but for the sake of its products. The 
slightest hitch or stoppage in the machinery of the loom will cause 
a. defect in the lace or cloth, altho the pattern which was to be re- 
produced was perfect. A very definite spiritual life of the Church 
attained thru a well-organized systematic procedure is the purpose of 
our Church. We must leave room for the difference between animate 
and unaninate life, and, above all, bear in mind that the Lord alone 
ean. save the soul. We need not be afraid of uniformity if our pro- 
‘gram is broad enough to allow for all stages of growth and for differ- 
ence in character. Two leaves exactly alike have never been dis- 
covered altho they grow in the identical soil and surroundings. We 
must plant and cultivate and prune while the Lord gives growth. 
‘Since all denominations are aware that there is no real efficient 
system of religious education, but that this is the greatest need of 
the Church today, we must bend every effort to improve and unify 
all religious educational agencics. The artist may never produce a 
subject as perfectly true and beautiful as the Creator’s design in 
nature, but he is stimulated to copy and try his hand with greatest 
skill. Christ has given us a pattern of perfect manhood and lends 
us every aid to produce lives like His own. His call to work, His 
perfect pattern or design, His promise of success most tremendously 
stimulate us to action. For fifteen years I have heard discussions 
at conferences of all kinds on urore efficient religious instruction. 
Committees have been appointed to work out plans and to report. 
This was done, but further than to stimulate certain individuals to 
_ greater persistensy there were no results. Here and there a pastor 
published his own catechism, others produced supplementary courses 
to be used in Sunday school, a few Sunday schools worked out their 
own lesson plans for Bible study, some churches clung to what we 
had,and maintained their parochial schools and insisted that this 
would be the only solution of the problem of religious instruction. 
We too believe in holding what we have, but improvements in meth- 
ods, lesson material and in results attained is necessary to hold our 
own. In the last decade the principal effort of our parochial schools 
was to gain recognition as an equivalent to a public school. Very 
little if anything was done to improve its methods, its curriculum 
or its adaptability, while the training of a future teaching force 
was entirely dropped out of the program of the Synod. This fixed 
the doom of the parochial school as a Synodical institution. It is 
now only a spectre, as many other attempts to function along the 
same line are destined to become. The only agency with quite a 
history back of it and which has also contributed to the development 
of principles and literature in the history of religious education and 
which at the same time is capable of permanent existence, is the 
Sunday school. We may change its name, its method of teaching, its 
form of organization and its field of operation, but it is coming 
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closer and closer, as time goes on, to the Biblical principles under- 
lying religious education. We have reached a time when religious 
instruction needs no longer be considered in the experimental stage. 
Of all the advancement made possible thru the development of sci- 
ence in recent years, nothing is capable of greater promotion than 
religious education. For its use all sciences combine to offer all 
discovered or revealed facts, laws and causes. Modern religious psy- 
chology taking the child from the point of view of its own inner- 
soul-life developed since the last twenty-five years, (See Kindersee- 
lenkunde von Dietrich Vorwerk, 1912, page 7), is no longer known 
only to a few great scholars, but has now become a possible common 
property of all intelligent and ordinarily educated persons. Never 
in the history of the world have the chances for religious education 
been so favorable as they are today. 


Jn order that we may accomplish our purpose we must do the 
following things: 


I. DEFINE OUR PURPOSE 


1. A diffusion of the knowledge of the Gospels leading the 
individual to confession and rejection of sin and to the acceptance 
of Christ as Saviour. This means the adaptation of the material 
presented to the particular age and to the peculiar spiritual and 
physical development. In our country where religious education 
is not obligatory the efforts to teach are centered around a personal 
confession of Christ as Saviour. ‘(In the early church the teaching 
was centered around baptism). With us Evangelicals this confes- 
sion of faith is usually marked by confirmation. If any person is’ 
not ready to confess Christ at the time of confirmation it is self- 
evident that he cannot be admitted to the Lord’s Supper. If con- 
firmation is obligatory a confession cannot be insisted upon. In 
this case it is equivalent only to the attestation of knowledge which 
has been imparted. 

2. The further purpose must be leading the individual to 4n 
expressional life of the innermost faith. This means to be not only 
passively good, but actively, in thought, word and deed, at home and 
in public, and: to participate in all of the activities of the Evangel- 
ical Church as far as the person may be capable of rendering service. 
To impart religious knowledge from a positive Christian point of 
view and to receive accessions to the Lord’s kingdom and to our 
Church is the specific purpose of Christian instruction. 

3. To lead the persons to an attitude of holy and intelligent 
worship of the Triune God which is later cultivated in the divine 
service. Christian instruction prepares the soul to cast itself pros- 
trate before the altar of God and there in the secret of His presence 
be endowed with the Holy Spirit. There is a difference in the way a 
truth is impressed by teaching or by preaching, but this difference 
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is largely one of degree. We need not here define the preaching func- 
tion of the Church. It may suftice to say that it is the higher of the 
two. That the teaching function is the elementary and the funda- 
mental. It is an interesting and most helpful subject to study the 
usage and development of these two functions. The term synagog 
and temple, school and church, are not always synonymous to teach- 
‘Ing and preaching. Only an ideal condition which we cannot imag- 
ine on earth, would justify an elimination of either of these func- 
tions, despite the claims made by some that we will have no churches 
after several centuries on the one hand, and the dilatory attitude 
shown by the lack of encouragement or financial support given to 
religious education on the other hand. To accomplish our purpose 
we must enter upon it with no less determination and sacrifice than 
the missionary gives to his cause and we must not hesitate to spend 
equally as much for the teaching function as we do for the preaching 
function of the Church. The paltry three cents per child, etc., en- 
rolled in our Sunday schools is no longer a respectable support for a 
Board promoting a cause as great as religious education in our whole 
Synod. The Synod must bear the responsibility of this tremendous 
task and not permit it to rest upon the shoulders of the members 
of the Board of Sunday Schools alone. 


It, WH MUST DEFINE THE SUBJECT OF RELIGIOUS 
EDUCATION ’ 

I believe that a child should be taught Christian religion from 

its infancy and that we should not depend upon a purely free-will 
choice by the individual somewhere between fourteen and twenty 
years of age. We should not bar Christianity from making its im- 
pression and from helping to mould the character while every other 
influence is at work doing just this thing. We go further and believe 
in the right of a child to be well born, from a Christian point of 
view. The early church was mostly concerned about teaching the 
adults. This accomplished it directed its attention to the children. 
Later an error was made in ceasing to teach the adults and closing 
the period of instruction at the time of confirmation or confession of 
faith and expecting preaching and worship alone to do the work after 
that. The result was that in recent years again the need of teach- 
ing the adults became so apparent.that the effort to correct the former 
neglect again worked to the disadvantage of the child. The only 
_ solution is that we must consider the whole man, from his birth to 
his grave, as the subject of religious education. The aims have con- 
tinually shifted at different stages of the church’s development. The 
whole life of the individual church member, the entire congregation, 
the home mission field with its children and its adults, as well as the 
foreign mission field, belong into an adequate program of religious 
education. Certain periods in the local program should be marked 
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by an impressive graduation or promotion exercise. Just as we have 
‘confirmation to acknowledge the child’s acceptance of the faith, we 
should have a time when we promote persons, after a period of in- 
struction, to active church work. Such a plan of promotion should 
be continued thru the adults’ life. Prof. M. Rew says: “It is the duty 
of the Church to be a unit in her advocacy of an object inextricably 
interwoven with her future, to promote an orderly procedure of in- 
struction, to gain greater clearness concerning the aim, the manner, 
the method of such instruction and most consistently to prepare her 
future assistants both thoroly and properly for a successful perform- 
ance of the teaching activities. ‘The history of the Church is witness 
of the greatest effect ever produced upon her inner development thru 
the faithful discharge of this duty and the baneful effects wherever 
it has been neglected.” If we can agree that there must be an intelli- 
gent purposeful, systematic instruction including all of our church 
activities, we must get to work and adjust or correlate the whole 
work as far as religious education is concerned. There are many 
agencies operating independently within the church today, because 
the official program of the church made no provision to supply the 
needs which they came in to fill. In order that we may accomplish 
our purpose as a church, the correlation of all of the agencies is a 
pre-requisite. A tentative plan for such a correlation has been 
worked out about a year ago, by a committee appointed by the Board 
‘of Sunday Schools. This plan makes clear the educational process as 
it operates organizations within the local church and also shows in 
what relation religious education should. stand to every central 
Board in the Synod. 


Ill. WE MUST PUT TO WORK AN OPERATING FORCE 
The training of the teaching force is at least as necessary as 
the training of preachers. The Bible most frequently presents the 
relation between Christ and His apostles as a relation between 


teacher and scholars. The word disciple simply means pupil. How 


will our Church continue to exist with preachers only, preachers 


whose time is taken up with a thousand other duties, but who de-. 


vote only one of forty working hours to the teaching function. There 
is not too much preaching nor are our preachers too well trained for 
their task, but there is too little real teaching and the performance 
of no other cause so great has ever been entrusted to people who are 


so little prepared for that task as our general run of Sunday school - 


teachers. Our churches have simply been permitted to spend the 
money and the energy which was at one time invested in parochial 
schools somewhere else and religious education has suffered the con- 
sequence, Who is to blame? Could any individual. pastor, who 
had a vision of an educational system that would supplant the old 
plan, resign from his church, live on his own resources, diagnose 


pia Ol Gaeta a kt 


en 


4 A Plea for a Complete System of Religious Education. 429° 
the Synod and administer the remedy? Did we ever have, or have: 
we today any individual big enough to do this? What we need at 
once is a unanimous and wholehearted support of all of our pastors 
given to the forces engaged in religious instruction today and a 
standing back of the Board which promotes this work. Make use 
of our present printed material, methods and institutions to train 
our. people, then it shall not be long before we can overcome the 
shortcomings and replace them by things adapted to our peculiar 
needs. The International Sunday School Association came into life 
to fill a dire need, because neither the public school system of Amer- 
ica, nor the Church in general in this country, provided for religious 
education. Our Elmhurst Summer Training School came as soon: 
as our Synod failed to train the teaching force. We need 10,000: 
trained teachers engaged in religious instruction in our Church: 
within the next decade. We need a faculty to train these teachers: 
as well as we need a faculty for our seminary. We need to pray 
incessantly that God may give us pastors, instructors and whole con- 
gregations, consecrated to this cause who will give their time, energy 
and money. We need persons who can give us a complete Ev: angel 
ical lesson system in accordance with the best principles of the sci- 
ence of religious education. Persons who will be big enough to un-. 
ify all existing educational agencies, persons who can train an ade- 
quate teaching force and persons who will go along into the field to. 
put the plan into operation. I have had business men, financiers to: 
offer three months of their time to an organized effort to secure 
funds for Synodical purposes. We have always collected money for 
missions, for our seminaries and for our local churche : 
we now raise our voices when it comes to ae education and 
say: “The Kingdom is not built with money.” I learned of one of 
our ere maemibeee whom the pastor would not permit me to ap- 
proach for financial aid for our Sunday school work, who had shortly 
before given $1000.00 toward the Y. M. ©. A., and who shortly 
afterwards gave more than that to the International Sunday School 
Association. A good lady whom I approached told me that she had 
subscribed heavily to a new building at Winona Lake and could not 
at present support our cause, but would be glad to do so later. These 
and other similar incidents prove to us that outsiders are getting 
enormous sums from our Evangelical folks, which they would just 
as gladly give toward our cause if we were up and doing. Please 
understand me, I am for missions and for our seminaries, but surely 
there is no power. which has decreed that religious education in the 
parish should not beplaced on a par with foreign missions and’ theo- 
logical seminaries in the program of our Synod. It is the duty of 
our ministry to put it there. 
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A Study of the Relationship between Luther- 


anism and Calvinism: 
Rey. J. H. Horstman, Eprtor oF THE EVANGELICAL HERALD 
II. Calvinism versus Lutheranism— (Continued) 
Other Differences 


Calvinism, however, it must be remembered, is not merely a sys- 
tem of doctrine or of. theology; if it cannot, strictly speaking, be 
called a system of philosophy, it does at least embody a distinct view 
of life and of the world in their relation to God and His kingdom. 
And it is as such, and thru its influence upon civil and national life, 
that it has perhaps exerted a wider and more permanent influence 
than as a system of theology. : 


The distinctive characteristics of Calvinism, its emphasis upon 
2 


the sovereignty of God, and its serious conception of duty toward 
God and man, easily lend themselves to a stern and rigid view of 
life in its relation to God and His kingdom. From the absolute 
sovereignty of God for which Calvinism has always stood it is not 


far to what may, in all reverence, be called, in the terms of today, the 


autocracy of God, i. e., the relentless and irresistible enforcement 
of the divine purpose and decrees, regardless of human free will or 
self-determination. It was no doubt this spirit that led Calvin him- 
self to insist on rigorous church discipline as soon as he came to 
Geneva, and which upon his return from banishment impelled him 
to create the civil order for the city of Geneva which made it the 


duty of the State to foster the interests of the Church, carry out its . 


requirements and inflict temporal punishment on those who dis- 
obeyed the church rules. The intolerance thus encouraged was evi- 
dently also back of his treatment of Servetus, and it seems quite log- 
ical that the New England colonists, holding such a view of God, or 
influenced by it, should show the bitter intolerance expressed in the 
banishment of Roger Williams and Mrs. Anne Hutchinson, and in 
the imprisonment and execution of the victims of the witchcraft 
craze. 


Nor is it hard to understand how earnest, strongminded per- 
sons, moved by deep convictions and a serious and conscientious con- 
ception of their duty, should yield to the apparently righteous in- 
clination to force their convictions and opinions upon those who 
happened to be differently minded, as it appears, for instance, in 
the manner in which these same settlers forced all the inhabitants 
of the colony to attend church and even to maintain a “reverent” 
spirit while there, or which showed itself in the prohibition of all 
travel and amusements on the Lord’s Day, which, from their legalis- 
tic point of view, they consistently and fittingly called the Sabbath. 
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And may it not be this same exaggerated idea of the sovereignty of 
God, and this overwrought conception of duty which is responsible 
for the present-day ne oe sumptuary or “prohibition” 
legislation ? 

The Zealous Spirit in Calvinism 


Strange to say the religious organization which has done most 
to foster this legalistic, prohibitive spirit of Calvinism is one whose 
theology is in clear opposition at least to the strictly Calvinistic 
teachings of a limited salvation. At a time when religious life in 
the Anglican church was at’a very low ebb, the revival brought about 
thru the efforts of the Wesleys and Whitefield brought new warmth 
and sincerity into English Protestantism. From the very first holi- 
ness was the chief aim of John Wesley and his followers, and the 
term Methodists, originally intended to describe their methodical 
habits in this pursuit, clung to them ever afterward and was cheer- 
fully accepted by them. Tho adhering in the main to the doctrinal 
position of the Church of England, in full ministerial relations with 
which the Wesleys lived and died, the stricter Calvinistic doctrines 
of predestination and reprobation were cast aside, and the milder 
Arminian emphasis of repentance, faith and holiness was accepted. 
Of these three subjects, John Wesley said: “The first of these we 
count, as it were, the porch of religion, the next the door, the third, 
religion itself.” : 

“Methodism” says Professor (Otto, one of the keenest, most in- 
dependent and fairest of thinkers, “places its chief emphasis not 
so much upon doctrine or form of organization as upon directly and 
practically influencing the religious and moral life of the individual. 
Upon the principle that Christianity means a new life, and that this 
new life has its roots in religious feeling, it seeks first of all to 
awaken the emotions, the consciousness of sin and of divine grace. 
The strength of Methodism lies in its ability to do this in the quick- 
est and most effective manner. Every effort is directed toward stir- 
ring up the emotions rather than toward enlightening the mind or 
training the will. By exciting the religious feelings, often to the 
point of physical exhaustion, the Holy Spirit is as it were, forced to 
begin His work, and the feeling of the bliss of pardon must follow 


immediately upon that of contrition and agony for sin. ‘The new 


birth is no longer a natural development, taking place silently and 
unobserved, under the constant influence of the Holy Spirit, but 
rather a violent outburst of religious feeling accompanied by storm 
and stress, of which the individual is clearly and directly conscious. 
In the new birth man experiences an immediate transformation 
from a child of Satan into a child of God. The divine assurance of 


_ this transformation is based not so much upon the promises of Scrip- 


ture as upon personal feeling. 
“This new birth, however, is only the beginning; the old sin- 
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ful condition is done away with and man is freed from the bondage 
of hell. The next stage, sanctification, or hohness, makes him ready 
for heaven. Sometimes the two are simultaneous, more often, how- 
ever, more or less time elapses. Jiven tho many must wait long, for 
the fulfilment of their ardent desires, absolute holiness is not only 
possible, but many Christians have actually been able to say of them- 
selves that for years their lives have been as pure and sinless as was 
that of Jesus and that the Sabbath of their souls has never been 
violated. 

“Thus Methodism drags down the -spiritual into the sensual, 
and regeneration becomes a real sense-experience, occurring at a 
definite moment, so that the very day and hour can be given. Jus- 
tification becomes a subjectively felt and experienced process, and 
sanctification a form of life which can be definitely recognized, usu- 
ally, it is true, by merely negative expressions, such as abstinence 
from liquor, tobacco, certain kinds of amusement, etc.. In spite of 
its abhorrence of-priestly vestments or the monk’s cowl, Methodism 
thus shows itself as a sort of counterpart of Catholicism ; one might 
almost call it Catholicism in shirt-sleeyes. With Catholicism it has 
also in common the general tendency toward practical results, the 
capacity for compact and effective organization, and last but by no 
means least, the strong consciousness of its universal destiny. From 
this it derives its ability to adapt itself to circumstances. to frater- 
nize with those of other faiths, and too often also a ruthless intru- 
sion into other folds and a disrespect if not contempt of other forms 
of Christian life. Unquestionably Methodism has accomplished won- 
ders in home and foreign mission work, but its strength evidently 4 
lies rather in the ability to awaken spiritual life amid discouraging 
and degenerate surroundings than in the steady promotion of spir- 
itual growth.” Methodist membership, North and South, is given in 
the Federal Council Year Book as 7,166,451. 

We have devoted more space to the discussion of Methodism be- 
cause its principles and methods, more than those of any other 
denomination, reflect the popular tendency of American moral and 
religious life, 1. e. the tendency toward the achievement of quick re- 
sults, by spectacular and sensational means, if need be, even tho the 
results be superficial and transient. Indeed, it may well be a ques- 
tion whether Methodism has not been a very large factor in creating ° 
and encouraging this popular tendency to the point where it has | 
almost become a national characteristic. In England, for instance, 
where Methodism arose, and where it is also very influential, it has 
not affected the national life so widely and powerfully. 


The Zealous Spirit in Lutheranism 


It remains now to refer briefly to a manifestation of Luther- 
anism which is as quite remarkable in its relation to the typical Lu- 
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theran position as is Methodism in its relation to. Calvinism. Tn 
1839 a colony of Lutheran immigrants from Saxony settled in Mis- 
souri. After the banishment of their leader, Pastor Stephan, for- 
mer pastor of the Bohemian church, in Dresden, !Dr. \(C. E. W. Wal- 
ther became their guiding spirit and later (1847) was instrumental 
in organizing the Missouri Synod, which his aggressive and forceful 
personality controlled absolutely until his death in 1887. The Mis- 
souri Synod is the most influential constituent in the Synodical con- 
ference, organized 1872, with the synods of Ohio, Minnesota, Mich- 
igan, Wisconsin, Nebraska, Illinois and a Slovak Synod, most of 
which had formerly affiliated with the General Council. 

The Synodical conference recognizes the canonical writings of 
the Old and New Testament as the Word of God, and adopts as 
its own the.confessions of the Evangelical Lutheran Church of 1580, 
contained in the Book of Concord. Strict discipline is exercised, 
and the organization is bitterly hostile to any form of “unionism” ; 
its members are not eyen permitted to join in prayer with members 
of other Lutheran bodies. Membership in secret societies is also. 
forbidden to both pastors and church members. This attitude of 
exclusiveness on the part of the Missouri Synod and the Synodical 
Conference toward moderate Lutherans and non-Lutherans alike 
has served to.emphasize the spirit of sectarianism, which has always 
more or less characterized modern Lutheranism. 

In the writer’s article, “The Rise of Lutheran Sectarianism,” in 
the Evangelical Year Book for 1919, the development of this spirit 
of sectarianism is traced from its early beginnings in Breslau a cen- 
tury ago, following the proclamation of the Evangelical Union in 
Prussia, until it became a chief and determining influence for the 
majority of American Lutherans. While historic Lutheranism in 
Germany had often been extremely and even violently narrow and 
intolerant, it had never shown sectarian tendencies; indeed it could 
not have done so without at the same time departing from what had 
always been considered soundly Lutheran constitutional principles 
and cutting itself off from the organized visible Church, as the as- 
sembly of all believers. The Breslau Lutherans, however, took this 
decisive step during the developments which took place in Prussia 
between 1835 and 1850, thus grafting upon Lutheranism ‘a new and 
foreign principle, and introducing a spirit altogether out of joint 
with what Lutheranism had been before. This spirit was unquali- 
fiedly adopted ‘by the early Missouri Lutherans, who bad had no 
share whatever in the experiences of the Breslau Lutherans, for the 
simple reason that they were under Saxon ecclesiastical authority 
rather than under Prussian. 

It was this stricter confessional influence which later found its 
way into the other ‘American Lutheran bodies and caused the seces- 
sion from the General Synod, during the Civil War, which resulted 
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in the organization of the General Council. The recent merger of 
the General Synod, the General Council and the United Synod of 
the South into the United Lutheran Church jin America, was an in- 
teresting readjustment which seems to bring into clearer view the 
line that apparently separates American Lutherans into two more or 
less hostile camps. The unmistakable traces of Breslau sectarianism 
are found in the declaration that, while the Lutheran denominations 
which make up the National Lutheran Council do not believe and 
claim that the Lutheran Church is the Holy Catholic Church, or 
the only saving Church, they do believe that in essentials the Lu- 
theran Church is the Apostolic Church, with the word of God in its 
purity and the sacraments as instituted by our Lord (see September 
issue of his journal pp. 366-67. Nevertheless while pulpit and altar 
fellowship with pastors and people of other confessions are accord- 
ingly to be avoided as contrary to a true and consistent Lutheranism, 
there were present. at the special meeting of the Federal Council of 
Churches of Christ in America, at Cleveland, May 6-8 last, three 
delegates of the United Lutheran Church, one of whom, Dr. Knubel, 
president of the Church, expressed the hope that the relationship be- 
tween the United Lutheran Church and the Federal Council would 
become official and permanent. Dr. Knubel was also a member of the 
Committee of Twenty, which prepared the report which led to the 
organization of the Inter-church World Movement, and there were 
nine Lutheran representatives at the Cleveland Interboard confer- 
ence of the Movement, Apr. 30 and May 1, 1919. The bodies .asso- 
ciated in the National Lutheran Council are thus apparently aban- 
doning to a very large extent their former sectarian attitude and 
showing a more liberal spirit. 


Lutheran Zeal as Sectarianism 


A. AS TO DOCTRINE 
The sectarianism of the Missouri Synod and the Synodical con- 
ference is far more pronounced and emphatic, however. “As the 
formula of confession to all the (Lutheran symbolical books required 
of ministers for ordination by the Synodical Conference. is absolute 
and unqualified” says Dr. Richard in his book already referred to, 
“it would seem that the members could and would maintain perfect 
ecclesiastical and doctrinal harmony with other Lutheran bodies 
which likewise make unqualified subscription to the same Confes- 
sion. But such is not the case. In reality they (Missouri and the 
Synodical Conference) have been and still are in most violent dis- 
agreement with such, which condition arises from the fact that they 

do not interpret the Confessions as others do.” 
As an example of the manner in which the Missouri Synod and: 
the Synodical Conferences interprets the Confession, Dr. Richards 
describes the chief differences of interpretation existing between the 
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Missouri Synod and the independent Iowa Synod, which also accepts 
unreservedly all the Lutheran symbols as they have been laid down 
in the ‘Book of Concord in 1580. “Against these” says Dr. Richards, 
“the Missourians charge as ‘false doctrines’ the ‘open questions’ i. e., 
according to the definition of the Iowans, ‘questions about which 
there can be different understandings without church fellowship. be- 
ing thereby destroyed, as a question about which in the confessional 
writings our Church, no symbolical decisions have yet been laid 
down. Wherefore two views may exist together in our Church, ” 

“The Missourians deny that there are any such questions jfor 
Lutherans, and point to ‘Articles VII and VIII of the Augsburg 
Confession, and to the Smalkald |Articles, Part III, Article XII and 
declare: ‘In her confession our Church has recorded for all time 
what she believes, teaches and confesses. For the very reason that 
no controversy may arise concerning the question what our Church 
believes and confesses in reference to certain points or that such 
controversy may at least be adjusted without difficulty. Thus, for 
instance, the Formula of Concord in its second part expressly de- 
clares as its object that in setting forth its views a public and pos- 
itive testimony might be furnished not only to those who are now 
living, but also to posterity, showing what the wnanimous opinion 
and judgment of our churches were, and perpetually ought to be con- 
cerning those controverted articles.’ ” 

“Among the open questions, according to Iowans, are the fol- 
lowing: 

“1. Chiliasm, which Missouri rejects in its subtle as well as 
in its grosser forms, while Iowa holds that not every form of Chili- 
~ asm is to be rejected. 

“2. Antichrist, Missouri affirming that the Roman Pontiff is 
antichrist, while liwa holds that he is an individual yet to come. 

“3. The Church, Missouri holding that the Church is visible 
_ while Iowa holds that the Church has both a visible and an invisible 
side. 

“4. The Ministry, Missouri maintaining that the holy minis- 
try is the authority conferred by God thru the congregation as the 
possessor of the priesthood and of all ecclesiastical authority, to 
exercise in behalf of the congregation in a public way the rights of 
the priesthood.’ While Iowa declares: ‘The theory of transference, 
according to which individual spiritual priests transfer to one from 
their midst for public use the rights belonging to themselves, is to 
be treated purely as a theological problem”— an open question. 

“5. Subscription to the Confessions of the Church, Missouri 
maintaining that a person who subscribes to the Confessions un- 
equivocally, thereby declares his acceptance of all the doctrines con- 
tained in them, while Iowa declares that the doctrine to be of bind- 
ing force must be expressly stated, and not occasionally mentioned. 
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Hence distinction is to be made between the doctrines contained in 
the Symbolical Books. 

“Such are the principal ‘false doctrines’ alleged by the Mis- 
sourians against utheran bodies, which, like itself, subscribe the 
Confessions without any expressed reservation, and without dis- 
tinction between form and substance. They may all be regarded as 
strictly and rigidly confessional. In the language employed in the 
Lutheran ‘Church in Germany three generations ago ,they can be 
properly called Symbolists. But they stand apart from each other 
and do not agree as to the teaching of the Confessions which they 
subscribe. And yet it will be seen that not a single one of the points 
of difference touches the heart or center of Lutheranism, but they all 
belong to its periphery, and cannot be shown to belong to the essence 
of Christianity.” 

B. AS TO FELLOWSHIP WITH OTHER CHRISTIANS 

The attitude of Missouri Lutherans toward other denomina- 
tions is also very plainly reflected in editorial articles like the fol- 
lowing in The Lutheran Witness,: “We have heard Lutherans ex- 
press their dislike for the irreverence so noticeable in the churches 
of the sects (the italics are ours) and their dread of the confusion 
which reigns in many Protestant bodies . . . They tell us that 
if by any chance they were forced to leave the Lutheran Church, and 
compelled to seek spiritual refuge elsewhere, they would rather join 
the Catholic Church, where at least they might find solemnity, ear- 
nestness and some of the fundamentals of revealed religion, than go 
where all is bewilderment and disorder. Members of sectarian (ital- 
ics again ours) churches are themselves becoming disgusted,” and a 
Baptist minister is then ‘quoted as emphatically expressing his dis- 
sent from some current conceptions of religion and righteousness. 
The editorial then goes on to say: “The faithful Lutheran Church 
is the only Church that has no childish, minute pietistic stipula- 
tions. We cannot be thankful enough that God has so graciously, 
without our merit guarded us against this ‘negative piffle’ of Sab- 
batarianism, bone dry prohibition, immersionism, and other little 
prohibitions that are almost as bad as some of the rules of the ascet- 
ics of the Dark Ages.” Lutheran Witness, Mar. 4, 1919. 

“Why have we no fellowship with the Merger? (the United 
Church in America). Because this body officially tolerates unionism, 
which is a betrayal of the Truth and a dishonor to (Christ, and be-. 
cause the lodge has ‘free run of the premises. Our people are fre-. 
quently told by Merger laymen that the Missouri Synod is ‘too 
strict’. “Are we not all Lutherans? they say. Let the laymen judge 
for themselves. These five items our mail contained on three con-- 
secutive days: 

“1. Memorial church, Washington, D. C., celebrates annivers-- 
ary of a Gospel Mission jointly with ‘Presbyterians. 
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“2. At Cleveland, Ohio, the Merger Lutheran church con- 
duets union sery ices jointly with Presbyterian, Baptist, Congrega- 
tional, Methodist and Campbellite churches. 

. “3. At Lincoln, Nebr., the Merger minister conducts worship 
jointly with Presbyterians, Campbellites, Methodists and Congrega- 
tionalists.' The Merger minister at Lincoln is member of the Minis- 
teral Alliance of the town, in which all Protestant preachers, and 
also the Unitarian, who denies the deity of Christ, and the Jewish 
_rabbie, who calls him an imposter, fellowship. 

“4, Special Ascension Day services were held for members 
of the Knights Templar (Masonic) lodge in the Lutheran church 
at Altoona, Pa., the pastor himself being in charge of the services. 
The pastor ‘paid a beautiful and fitting tribute to the assembled 
knights.’ 

“5. Dr. Remensynder, of the Merger church, June 6 delivered 
the memorial address to the Odd Fellows at Milton, Pa., in their 
lodge-room in the post office building. 

“The Ohio Synod’s Standard was right when some months ago 
it said that tolerance of unionism and of the lodge evil is the most 
potent influence counteracting Lutheran union in our country today. 
Such things as reported above are an abomination in the sight of 
God.” 

Lutheran Zeal as Intolerance 

The thought and motive behind this sectarian aloofness appears 
in an editorial of the same paper, Sept. 16, 1919, in which the charge 
of extraordinary unfriendliness on the part of Missourians is dis- 
cussed. Reference is made to a statement of Dr. F. Pieper, presi- 
dent of Concordia Theological Seminary, St. Louis, that indiffer- 
ence to purity of doctrine is not identical with growth in loye and 
Christian harmony and that it were a great mistake to imagine that 
the love, pity, sympathy, humility and courtesy which the blessed 
Saviour demands of us requires that we tolerate false doctrine, un- 
scriptural practises and false teachers. If that were the case, then 
one commandinent of the Lord Jesus would contradict another, for 
the same Lord who has commanded, us to be pitiful, sympathetic 
and peace-loving and courteous has commanded us also to ‘avoid 
those who cause divisions and offenses contrary to the doctrine that 
we have learned” to “beware of false prophets” to “come out from 
among such and to be separate from them.” Rom. 16: 17; Matth. 
7:15; 2 Cor. 6: 17—“A nurse in a hospital may be very pitiful, 
sympathetic ane: comnenue, and yet refuse something for which a 
patient pleads’ . . . The same Jesus wept bitter tears over 
Jerusalem, nevertheless, at the same time, accused the Jews of being 
the cause of their own disaster, denounced their leaders as hypo- 
crites and blind guides, and threatened them with eternal damna- 
tion. Why did Jesus not come to some understanding and agree- 
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ment with the leaders of the Jews, with whom He did agree in many 
things? Why did He keep aloof from them and warn His followers 
to beware of them? Will any one be so blasphemous as to accuse 
him of being unmerciful, loveless and discourteous ?” 

“We Missouri Lutherans have every reason to admonish out- 
selves and to admonish one another to increase in love, kindness, 
mercy, pity and courtesy towards one another and toward those from 
whom we are separated by false teachers; but God preserve us from 
the sin and folly of trying to increase in any virtue by turning trai- 
tors to the King of kings!” 

We cannot eehe in: in this connection, from quoting the defini- 


tion of a sect given in the Lutheran Cyclopedia: “Sect means by 


derivation a party. It is the Latin parallel of the Greek hatresis 
(heresy), a sect organized to propagate a heresy, it is a malformation, 
which arises from a false subjectivity unwilling to accept the full 
truth, and either overemphasizing or repudiating individual features 
of doctrine. It generaly claims superior holiness and disregards the 
Catholicity of the Church. It injures the unity of faith, brings 
about division on wrong or insufficient grounds, and rends asunder 
the Church. The spirit of separation as well as errorism mark a 
sect.” 

The above will suffice to show the pronounced and even bitter 
sectarianism which prevails in the ranks of the Synodical Conference, 
of which the Missouri Synod may be regarded as representative. 
The 1919 Federal Council Year Book of phe Churches gives the 
membership of the Synodical Conference as 777,701, ie with 
the Lutheran membership of 1,689,815 seported on page 361 of the 
Magazin for September makes a total Lutheran strength of 2,467,- 
516 in this country. In view of the radical differences of opinion 
among the representatives of Lutheranism, there may well be a dif- 
ferbtice of opinion as to whether Lutherans can be regarded as one 
denomination. : 

In thus setting forth at some length the chars acteristics of Meth- 
odism on the one hand and of Lutheranism as represented by Mis- 
souri and the Synodical Conference on the other, we are merely 
presenting facts as they have been gathered from the most objective 


and authoritative sources available in order to make clear some con-— 


ditions with which any plan for Christian unity or closer co-opera- 
tion, to say nothing of organic union of the Protestant churches of 
the United States will have to deal. On the one side there is an ex- 
treme wing striving after enforced holiness, assuming perhaps un- 
wittingly a kind of moral autocracy over the consciences of men, 
and insisting on certain definite methodical legalistic ways and 
means of securing and expressing the power of God unto salvation. 


Opposed to this is an equally extreme wing, consciously or uncon- 


sciously striving after what might be called a doctrinal autocracy, 
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and seeking to.impose upon the minds of men for all time a rigid 
rakessighal system that would settle thru the confessions of the 
Church, i. e., on a theological basis, the thoughts and beliefs of Chris- 
tians down to the minutest detail. The essential similarity of the 
autocratic processes which both sides are following is at once evi- 
dent, each claiming for itself more or less supreme machine knowl- 
edge or wisdom, as the case may be, which others are not supposed to 
possess. Both are certainly influenced by more or less subtle racial 
traits and characteristics, the study of which, from the standpoint 
of racial or national psychology would be most interesting. Indeed, 
it was the writer’s intention to include this aspect also in the pres- 
ent study, but the work is growing beyond all bounds already, and 
he feels compelled to leave this task to some one better equipped to 
deal with it in a thoro and satisfactory manner. 

Dissensions of this kind necessarily have a far-reaching prac- 
tical effect. The simple fact that those believing in the same Lord, 
and with the same hope of salvation, regard each other in such a 
light, must be detrimental to the progress of true Christianity and 
a correct appreciation of its value by the masses of the people, who 
are as yet outside the Church. The additional fact that there must 
inevitably be rivalry and competition, if not open hostility in the 
efforts of each to extend its denominational activities and influence 
with the great waste which duplication of effort always brings,’ has 
greatly retarded the growth of the kingdom of God on earth and the 
clearer and fuller recognition by mankind of the truth and sover- 
eignty of God and the sufficiency of His plan of salvation for all 
wrong human conditions. 

Will it be possible to harmonize and reconcile these two mutu- 
ally exclusive and radically divergent wings of American Protestant- 
ism. It has been attempted so often, but with unsatisfactory and 
negative results that one is almost afraid to hope for better condi- 
tions. Indeed our Roman Catholic brethren contend that such di- 

_visions and dissensions are inherent in the very nature of Protestant- 
ism, because it denies authority in the matter of religion and be- 
lieves in liberty of conscience. Jt seems clear that any kind of 
closer approach will be practically impossible as long as either side 
persists in its intolerance of differing views. ‘The closing chapter of 
our study will attempt to find a way out for those who really long 
after unity of the faith and of the Spirit. 
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Die Generalfonvention der Evangelijden Mannervereine 3n Che 
hurjt vom 25,.—27. Wuguyt c. a. 

Mur mit SCebnfucht fonnen die VeilneHmer an der ,,¥ational 
Brotherhood Convention” jener fconen Tage gedenten, die fie in Der 
legten Auguftwode in Elmburft berbrachten. Gern hatten wir ,,Hiit- 
ten bauen” mbdgen, aber e3 ging nicht, nur 3u jcpnell mugten wir tte- 
Det ,,perunter bom Berge”. Elmburft ijt in der lebten Beit fo dtel er- 
ahnt und gepriefen worden, dak wir uns gar nicht wundern tiirden, 
inenn eS ihm ein bisden zu Kopf fttege. Und wie jteht es mit Coen? 
Die Leute in Eden miipten nicht menjchlich fein, wenn fie nicht Ber- 
qleiche anjtellten. ‘ 

Wie dem auch fet, Elmburft verfteht das RKonventionsqefchaft. 
Wir waren am Wtorgen in Chicago angefommen und. befanden uns 
algbald in dem ,Noop"-Diftrift, ber machtigen Herzfammer der Me- 
tropole des Wejtens. Wher nur eine halbe Gtunbde {pater fchon Hatten 
uns die gelben Wagen der ,,Northweftern” dorthin qefiihrt, mo in 
lanbdlicher Stille die eine der betden Herzfammern unferer Gynode ifr 
Wert verrictet. Hier war in der Tat gut fein. Die Profelforen jagq- 
ten uns fein Bange ein, denn fie waren alle trog ihrer grofen Gelehr- 
famfett ganz nette, umgangliche Menfchen. toch weniger brauchten 
wit uns bor den Profefforenfrauen .3u fiirdten, war ihnen doch allen 
etn fo einnehmendes und gewinnendes Wefen eigen, dafy wir im Geitte 
dem Dichter die Hand driicten, der da fagt: Was ware ef um euch 
Manner ohne das CEmig-Weiblice! Und nod mehr ftimmten wir 


- thm bei, al8 mir nachher gu Tifche fafen, und diefe felben Frauen un= 


ter uns waren als ,,foldje, die da dienten”. Sa, vor diejen Mabhlsciten 


inuirden wir gerne rede, Hatten wir mir die eit. Mach Qualitat und 3 


Quantitat letfteten fie das Menfchenmigliche, und un8 gegeniiber rech- 
nete ein Delegat aus, was fie wohl im Hotel oder tm Reftaurant ge- 
ae Hatten. Wenn dte Briiderbund-Ronvention fo gut gelungen ift, 
dann haben gewif} diefe gemeinfamen Mabhlgetten thr gut Teil nage 
betgetragen, 

Doc nun zur Sache, zur eigentliden Gade, Die Beteitigung 
war nicht, mas fie hatte fein follen. Mehrere qroke Stadte mit vielen 
Mannerbereinen waren faum dertreten. Befonders fiel uns auf, dah 
Shicago, das eine der betden Bentren unferer Gynode, faft ganz 3ur 
Seite ftand. Wir fonnten nicht umbin, dies Febhlen jdmerzlich 3u em- 
pfinden. Wir haben nicht nadhgefragt, aber wir permuten, daR der 
Krieq und die Sprachenfrage die Haupturfache maren, Cine Folge 
dDiefer ludenhaften Beteiliqung mar, dak die gefamte Ronvention von 
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Anfang bis zu Ende, nur von her UAbendmahlsfeier abgefehen, in engz 
lifcher Sprache abgehalten tourde. 

Bon St. Louis allein waren 30 Delegaten erfdienen, auch Evans- 
pifle und Lourtspille waren ftarf vertreten. Diefe dret Stadte qaben 
den Ton an auf der Konvention. Yn ihnen pulftert das evangelt/de 
Leben ftart, auch die Miannervereinsjache fdeint dort in Bliite 3u 
ftehen. Das Programm, das fie fich aufgeftellt hatten, namlich in der. 
Hauptiache die Unjtellung eines bezahlten Gefretars fiir die Briider= 
bundjache, ging durch. Gebretber diefes fiiblte fich angefichts bes man- 
gelnden Ynterejfes an bielen Orten veranlagt, dDagegen 3u fprechen, 
aber e8 twar ein Schinimmen gegen ten Strom. Dr. Torfch, der aus- 
Gezetchnete Leiter der Verjammlungen, wupte fic) vor Freude iiber die 
Mursfiihring fetes Planes fan gu fajjen. Es lage darin ett Zeichen, 
DaR die Gache der Ptannerbereine bon nun an in ein neues Stadium 
treten twoerde und thre Bufunft gefichert jet. Hoffen wir, dap dem fo 
~ fein moige. 

Nach unferer Unficht hHandelt e fich dDarum, awei Hauptfdhinierig- 
feiten 3u [djen. Die erjte und nabhelteqendfte ift die Frage: Wie fann 
id) meinen eigenen Wiannerberein jo geftalten, dap er nicht nur lebt, 
jonbdern auch am Leben bleibt? Darauf wurden allerhand %Antivorten 
jo nebenbei gegeben, aber etne iwirflich befriedigende Lofung murde 
nicht geboten. Das Cebiet der Fragen, die einen Ptannerberein bez 
riihren, wurde 3u eng gezogen. Das Reliqtdje und Rirchliche follte 
gemiR im Bordergrund jtehen, aver da8 Politifche und Oefonomifde 
follte nicht feblen. ,,Stable Government” mar ein der Themata, die 
aufgeftellt maren, aber e3 wurde gar nicht befprochen. Hatte man diefe 
Seite, vielleicht beffer unter dem Vitel ,Progref five Govern- 
ment” beleuchtet, jo ware das fiir die Arbeit 3u Haus fruchtbar getwe- 
jen. Wher bet der weifen Vorficht, Die man in unjerer Kirche in poli- 
tifden Dingen noch immer iibt, wiirde manchem wohl etwas angitlich 
‘Dabet getworden fein. 

Die andere YWufgabe ijt die, famtliche Bereine der Gynobde zum 
‘WAnfehlup gu bewegen. Da wird nun der neu zu wabhlende Getretar 
mit fetner YUrbeit einfegen fonnen. Gr twird grope Ridficht 3u neh= 
men haben auf die Nachwirfungen des Krieges und den Chauvinismus 
‘Der einen tie der andern Gorte meiden miiffen. Wir wiinfchen thm 
‘ptel Weisheit, viel Geduld und diel getitliche Kraft. 

Bon allem eingelnen, das fic) auf der Ronvention gutrug, gu 
reden, ift nicht ndtig, Der offizielle Bericht bringt das. Wher dte fdho- 
nen und eindrud3pollen UAhendandadhten, bon Paftor Gchief (der Zur 
jelben Beit gum Prafidenten von Elmbhurjt College ermahlt war) un- 
ter der _,faufelnden Ulme” gehalten, verdienen befondere Erwahnung. 
Nac einer YXutomobilfahrt durd) den Boulevard- und Partdiftritt 
pon Chicago und letblicher Speijung durch) den Frauenberein der St. 
Pauls-Gemeinde fand die Ronvention thren twiirdigen Wbfchlu in 
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einem @otteSdien{t in ber tounderfdjonen St. Pauls-Rirdhe. Dante. 
erfiillten Herzens fteuerten dann die Deleqaten wieder der Hetmat Zu 
mit bem herzlichen Wunfche, Dak aus der Zufammentunft in Elmburjt 
der Sache der Wannerbereine retcher Gegen ertwachjen modge. 


Die alteren Paftoren und die jungen Lente, 

Wenn wir bon den Glteren Paftoren reden, fo meinen wir nicht 
Die gang alten, die fich fchon mit Riidtrittsgedanten tragen. Dap diefe 
legteren fich-oft in bedauernSmwerter Lage befinden, wei jeder. Was 
Die Ghnode ihnen al8 Penfion bietet, ijt fo wentg, dap es faum dite 
Hausmiete bezahlt. Wenn man noch dazu bedenft, dag manche durch 
Den Miedergang de Deutfchen ftch gegwungen fehen, entweder englijd 
gu predigen, twas fie in bielen Fallen nur notdiirftigq foOnnen, oder ab- 
zudanten, fo ijt diz Frage fehiwer zu beanttworten: Was joll fiir fie 
getan fwerden? Ym Weft-Miffouri-Drftrift Hat man ein Paftorer- 
Heim gegriindet und dadurch fiir eine befchranfte Bah! eine befriedi- 
gende Lofung gefunden. SKiirglich ijt der Gedanfe aufgetaucht, aud 
in andern Diftriften jolche Heime gu befchaffen und dadurch einer grd-= 
Beren Wn3ahl von Paftoren einen freundlichen LebenSabend 3u ermbdg- 
iicen. 8 ijt nicht absufehen, toarum ein folches Projeft andersmo 
nicht ebenjowoh! durchfiihrbar fein follte als in Wept-Miffouri. 

Wher, wie gefagt, wir reden Hier nicht bon den ganz alten Pajto- 
ren, jondern bon den tm Meittelalter ftehenden, alfo pon etiwa 45 Sah- 
ren an und aufimarts. Gte alle arbetten an der Sugend in Gonntag- 
fehule und Sugendverein, aber marum findet man fte fo felten auf 
den Programmen der Gonntag{dhul- und Sugendvereinsfonbentionen? 
Unfere. Erfahrung mag eine befchrantte fein, aber fotveit fie geht, fon- 
nen tir fonjtatieren, Dap die Redner Let diejen Gelegenheiten fajt alle 
zu Den gang jungen gehdren. Das Haupterfordernis jeheint gu jein, 
Dap fie nicht nur Haare auf den Bahnen, fondern befonders auf dem 
Kopf Haben und amar blondes, braunes, fchwarzes oder allenfall8 aud 
rotes, aber fein qraues oder meliertes, und befonders nicht ettoa gar 
fein3! 

Und doch handhaben viele diefer alteren B lider beidbe Sprachen 
qang letdlich. Die Beamten der betreffenden Behirden find wohl meift 
felbjt jung und jegen dte Rednerlifte aus Nraften ihrer Wlters- und: 
reundesflaffe gufammen. Dadurch werden die Briider aus dem mitt- 
leren Vebensalter gum alten Cifen getworfen, fomeit die jungen Leute 
Der Gynode in Vetracdht fommen. Da aber in vielen Gemeinden die- 
Sugend eine grofe Rolle fpielt, fo fommt e8, dak bet Predigerwahlen 
der altere Paftor metft qar nicht in Veritdfichtiqung fommt. Wir miif- 
fen einen haben, der die jungen Leute angieht", fagen die leitenden 
Geifter, und der altere Upplitant ift um eine traurige Erfahrung tei- 
cher. Wiirde bet qrogen Konventionen nicht nad) dem Alter, fondern 
nach Fahtgtett und Erfahrung qefragt, jo wiirde die Gache bald nicht 
mehr gang fo etnjeitig fein und auch der Gltere Bruder mitt mee Optt= 
mismus in die Sutunft fchauen fonnen. 
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Action! Action! Action! 


Go ruft Cicero tn feinem Buch iiber den Redner aus, auf die 
iberaus gqrofe Widhtiqteit eines lebendigen Vortrags den Ton 
legend. Natiirlich braucht er das lateinifche Wort “actio”’, Wenn mir 
Das englifche “action” an die Spige gejtellt haben, fo entnehmen wir 
Das der ,Homiletit” pon Dr. Herrid Yobhnfon, dem verehrten Lehrer 
vieler unfjerer Briider in McCormic Seminary (Chicago). Was er 
Dort iiber die Wusbildung der Stimme, die Gefte und das ganze Aufz 
treten bes Redners fagt, tft fehr lefens- und beherzigensiwert. ALS 
Sechreiber diejes fener Beit in MtcCormid eintrat, maren ihm Ddiefe 
Vortrage iiber Redefunft und ,,Clocution” etwas ganz Neues. Yn fet- 
ner Wusbhildung war dies Gebiet ganz vernadlaffiqt worden. Und nod 
heute fitmmt er Dr. Yohnfon darin bet, dak, wenn dte Paftoren die 
Kunft de Vortrags mehr ftudterten, der Nirchenbefuch ein ganz an- 
Derer fein twiirde, felbjiverftanbdlich ohne Vernachlajfiqung der get ft- 
liden Uusriiftung. 

Noch fiirglich haben wir an ganz verfdhiedenen Blagben drei Redz= 
ner gehort, die jeder auf feine Weife, eine groke Wirfung ergielten und 
gioar metjt durch ihren eindriicflichen Bortrag. Der erjte ftand vor 
ung foie etn moderner Apoll, feine Stimme bon mannlicher Kraft und 
doch voll Schmelz und Weichheit, feine Geften mapvoll, aber angemef- 
fen. Gein Ton war ettoas zu pompos und feierlich, obwohl 3u dem 
Manne paffend, und an feiner Yufrichtiqfeit fonnte fein Bweifel fein. 
Was ihm fehlte, war der Unterhaltungston beim Crzahlen, da doch 
Beifpiele und FMluftration nicht fehlten. Cr betvegte fich 3u viel auf 
oratorijden Hoben und riicfte felbft das AtagqSqebiet fogufagen in 
die Wolfen hinauf. Doch dtefer Mtangel twiirde nur auf die Dauer 
fich fithtbar machen. Go twte e8 war, folgten alle jeine Zuborer thm 
mit gefpannter Aufmerffamfeit und fahen nicht nach der Uhr. Hatte 
er 3u feinen retchen Gaben noch etwas Humor und einfache Volfstiim- 
lichfeit qehabt, fo mare er untwiderftehlich gemwefen. 

Der ziveite war diefem erften im Bortrag noch iiberlegen. Geine 
Gejten twaren mehr mannigfach, munderbar fprechend 3u Betten, fetne 
Stimme mehr mannlich, obfdon nicht fo flangvoll tie die des erften. 
Gr verftand vollfommen die grofe, aber mwenig geiibte Nunft des Flii- 
fternS. SOft fant feine Stimme 3u einem Ptani{ftmo hinab, aber dod) 
nod) verftandlich und o, wie eindriidlich! Geine Gedanfen twaren ntdht 
tief, noch originell, zum gropentet! improviftert, aber natiirliche Red- 
nergabe und durch) flange Erfahrung ertworbene Beherrfdung des Or- 
gan und der Gefte, fomie der Cindruc eines Achtung gebietenden Xeu- 
feren machten die Rede zu einem twethevollen Genug. 

Der dritte mar fchon ein Mann bei Jahren, feine Kraft gebro- 
chen. Und doch fobald er die erften Gabe gefprochen, hatte er die Wuf- 
“mertfamteit aller. 218 er aber in Sug fam, nahm er gu an Gifer und 
Feuer. Cr erinnerte un3 an das, was bon dem alternden John Knox 
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gefagt wurde: ,Oft mufte er auf die Rangel getragen werden, aber 
twenn et tparm geworden, redete er mit fo viel Kraft, dah ihn fetne 
Qubhorer zutvetlen mit Engelsfliigeln aus der Rangel zu ent{chweben 
ertvarteten.” 

Ganz fo grogartiq war eS mit unferm Alten nicht. Wber dod) 
iibertraf er mett alle unfere Ermartungen. Gr hatte etne Art den Fin- 
ger aufgubeben, um die Xufmerffamfeit gu feffeln, die fehr mirtfam 

“jwar. Dazu fam natiirlich, dah alle3, was und twie er eS jagte, Den 
Gefeben der Rede auf natiirliche und einfache Weife entjprach, Wir 
fonnten ung vorjtellen, dat} diefer Mann in feinen beften Jahren etn 
herborragend tiichtiqer Rangelredner geiefen fein miiffe. 

Hier haben wir nun drei Veifpiele angefiihrt, die uns die Wich- 
tigfeit eines guten Bortrags ad oculos und ad aures demonftriert 
Hatten. Unfere Lefer mogen nicht imftande fein, dite Yoentitat diefer 
Dret Nedner giwerfelSohne fejtzujtellen; aber dah fich’S lohnt, der Er- 
langung eines pacenden Vortrags nachgujtreben Frith und jpat, dar- 
liber fann feine rage fem. 
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‘The Real Democratic Education, Is It Vocational or Classical? 

It has been a claim made by the friends of liberal and classical 
education that it was a real democratic power. But the opponents of a 
broad education, who have regarded only the economic demands and 
have had a narrow vocational point of view, have designated classical 
and liberal culture as aristocratic. Now, strange to relate, the new 
Jabor movement in England and America, particularly the British Work- 
ers’ Educational Association are advocating a more general liberal cui- 
ture. 

Robert Bruére, of the Bureau of Instructive Research in Washing- 
ton, D. C., in an article on “The New Nationalism on Education,” pub- 
lished in Harper’s Magazine for July, quotes from a British pamphlet 
on “What Is Democratic Education” and comments upon it in these 
words: 

“In contrast with the usual schemes of practical trade and technical 
education by which educational reformers commonly propose to improve 
the quality of the labor-market, this trenchant document is an impas- 
sioned protest against the ‘utilitarian aim which is the curse of our 
schools. . . . Harrow was founded for poor working-class boys. The 
education provided was classical. It was an education which makes 
not only freemen, but leaders of men. The upper class flung themselves 
on this school. Its sons filled Eton, Winchester, Rugby, as well as Har- 
row. . . . In Denmark Grundtvig wanted to lift the agricultural popu- 
lation sunk in miserable poyerty. Did he begin to give instruction in 
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the raising of crops and feeding of poultry? On the contrary he ban- 
ished the ‘useful’ subjects and gave a humanistic training pure and 
simple. The results have amazed the world... . To come to our 
own land. Why has our elementary school system been, in some re- 
spects, a failure, and our domestic-economy lessons in particular an illu- 
sion? Because the teaching was based on the false assumption that 
useful information forced on undeveloped minds educates... .. We 
thought the banquet of life was to be spread for all—all, the best that 
is, the best that will be, open for those who can receive it. The really 
great thing is that liberal education should be open to all who can profit 
Dye res” 

These words of English labor leaders are supplemented by the fol- 
lowing discussion of Mr. Bruére: “It is nota noteworthy thing that at 
the very moment when our great university foundations are coming 
increasingly under the sway of business men with predominantly utili- 
tarian conception of education, when specialized technical schools are 
steadily encroaching upon the province of that ‘idle curiosity’—that pur- 
suit of matter-of-fact knowledge for its own sake which is the distin- 
guishing characteristic of the university proper, the keenest minds iu 
the wage-working group should be insisting with increasing determina- 
tion upon a liberal education for every boy and girl, every man and 
woman, as the indispensable qualification for democratic citizenship?” 

The answer to this question is not far to seek if the spirit of real 
liberal and classical training is known. The thoughtful labor-leader is 
coming to recognize that the technical and purely vocational training is 
mere training and not education in the real sense.. It prepares men and 
women to be wheels of the great economic machine. The specialized 
preparation for life is enslaving. Minds that know only their immedi- 
ate tasks cannot measure large problems. To have real liberty we need 
liberating culture that makes first for humanity. Consequently when 
the awakened wage-earners seek liberty they cannot approve of a train- 
ing which only makes tools of them. They must demand humanistic 
culture to defend their humanity. It is being understood by them that 
they can never have broad leaders without liberal education. Democ- 
racy cannot last if it be not given opportunity for the knowledge that 
makes men free. 

While the fresh vision of labor is seeing the real democratic im- 
port of liberal and classical education our utilitarian politicians, manu- 
facturers and business men are enclosing the work thru their demand 
of immediate utility and mechanical efficiency. If they do not arise 
they will fall as a class. 

The kind of preparation which they are giving their sons will not 
enable them to cope with the rising labor leaders who are seeking broad ~ 

culture. The sceptre of control in great human and rational and world 

questions will pass into the hands of those who love liberty and free- 
dom rather than the industrial and commercial increase at the expense 
of broad knowledge. The schools, colleges and universities which do 
not read the signs of the times but remain slaves of the mechanical 
order will not help the new democracy. 
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The classical and liberal culture if rightly permeated by Christian 
ideals is the philosophy of real freedom. The view-point of utilitarian 
and vocational education is the philosophy of a merely economic, indus- 
trial and commercial world. It glorifies man’s body and gain at the 
expense of his spirit and eternal destiny. The war has shown the prac- 
tical outcome of the utilitarian outlook of gain and greed. Democracy 
demands the rights of men, the freedom of their lives and spirits. 

When our country began its struggle for independence its leaders 
found much inspiration in the classics. They often quoted them. Alci- 
biades was the type of the corrupt and impure man; Miltiades. stood 
forth as the model of justice; Cincinnatus was the inspiration to un- 
selfish service of country. Our greatest congressional leaders were at 
home in the best ideals of Greece and Rome. They found in them aids 
to democracy. The modern and narrow utilitarian training has deprived 
public men of the advantages of the liberal culture. It has made them 
and our country poorer in motives for democracy. And now come the 
men of labor and rightly say: .“Give us the liberal and humanistic cul- 
ture. It is the guarantee of liberty and democracy.” 

This new turn of affairs in the world of education ought to be un- 
derstood and used by the Church. We of the Church ought to say to 
the rising, new democracy, that by sacrifice the Church kept burning 
the torch of liberty in its small and often despised colleges, while the 
great state universities bowed their knees to Mammon and the gods of 
mechanics, utility and enslaving efficiency. But the Church must also 
know the day of its opportunity and so advance and equip its colleges 
that they can serve and direct the new movement. 

If the democracy seeking culture aims to maintain its liberties by 
mere humanism without religion we shall see only another failure. It 
is necessary for the Church to demonstrate that it possesses the secret 
of abiding freedom and lasting democracy in that idealism of the world 
unseen which can redeem the seen world. Democracy seeks the real 
value of every person. The deepest philosophy of Christianity is the 
philosophy of personality. We possess the truth and have the chance; 
but will we be large enough to use the day of our visitation? Our de- 
fect is smallness of vision, lack of liberality, disorganization in methods, 
and want of underlying unity in ideals and purpose. We often follow 
those about us instead of leading. Can not our Lutheran Church do 
something worth while, and shake off the fetters of hampering tradi- 
tionalism, the hands of narrow and provincial interests, the self-imposed 
limitations of aloofness from great educational movements, in order 
not to follow but to find an adequate forum in which to proclaim the 
gospel thru education as the magna charta of spiritual democracy and 
vital liberty.—John A. W. Haas, President of Muhtenberg College, Al- 
lentown, Pa., in “Lutheran Church Review.” 


The New Views of Immortality. 
“We must alter our idea of Resurrection, particularly at this won- 
derful Hastertide,” wrote a widely-known editor in the Easter Number, 
‘this year, of one of the most popular secular magazines in America. 
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‘There is, he says, “a new cosmic coming of Christ” in the world today. 
“We err sometimes in thinking of the Resurrection as something to 


happen to us at some fixed time,’’ he declares, and then adds, ‘We can 
have our Resurrection when we choose: it can be now.” 


Many other “new views” of immortality have been expressed since 
the war changed so many persons’ ideas on so many things. ‘“Multi- 
tudes of soldiers have found a new belief in God and immortality,” said 
an evangelical preacher in his own pulpit last year. “These men,’ he 
continued, “were confronted daily with the death of the body, but they 
saw beyond death a new and unending life.” Then this, minister goes 
on to say, “The words of Bible writers are quoted as settling forever 
the fate of some of those who have laid down their lives in this severe 
struggle, but their labor is in vain.” That is, according to this min- 
ister, it is in vain that any one calls in the Bible as an authority on the 
question of immortality, for he would have us believe that the Bible 
settles nothing unless it agrees with men’s own ideas. 


Does men’s immortality depend in any way on God’s judgment or 
God’s forgiveness? According to an editorial answer in a widely read 
woman’s magazine, it does not. A wife wrote asking whether she may 
believe that her husband, who had lived a thoroly unworthy life as man 
and father, but who had given his life on the battlefield, had by his 
death done “enough” to assure his blessedness in the life beyond. And 
the answer of this magazine includes these statements: “It was not 
God’s to judge or forgive. It was the wife’s and society’s whom he (the 
husband) had injured. And they both have forgiven him. 
Somewhere, some time, the idea*that is the Universe had birth tron 
God, and souls, indestructible, immutable, are the very essence of that 
idea. Somewhere, somehow, this soul, freed from bodily weaknesses, 
has gone winging into the place belonging to it. Be very sure that it is’ 
a place of noble opportunity, and rest content.” This ‘new view of im- 
mortality” makes it depend upon what a man does to earn it, and 
whether he is forgiven by other human beings. God has nothing to do 
with it. 

Magazine fiction, as well as magazine philosophy, gives us the new 
views, or the rejection of the old views. In a short story in another 
popular magazine the heroine says to a young minister, “I think your 
sermons are splendid. That one yesterday about the resurrection of the 
body was wonderful. To think that we will all meet in heaven, looking 
just the way we do now. (Of course, the Bible says nothing of this sort, 
but the girl or the minister seemed to think it did). Altho I must con- 
fess that I never did quite understand how any one who was blown 
to bits by a shell could possibly—”’ And the mother of the girl breaks 
in just then “with a warning frown” and the reproof to her daughter, 
“You are scarcely qualified to discuss such matters. Pray change the 
subject.” 

A very popular magazine writer, speaking for the soldiers, declares 
in these positive words their confidence that “Our spirit would go on 
forever, when our bodies, like blood-stained tunics, had been cast aside.” 


Spiritualism, or more correctly Spiritism, is insisting more loudly 
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perhaps than ever before in the history of the world that men take & 
new view of immortality. This particular “religious peril from the 
war” will be discussed more fully in another editorial in this series. 
Certain widely quoted statements from others are well known to the 
public, as for example, Cardinal Mercier’s word: “If I am asked what. 
I think of the eternal salvation of a brave man who has conscientiously 


given his life-in defense of his country’s honor, and in vindication of. 


violated justice, I shall not hesitate to reply that without any doubt. 
whatever Christ crowns his military valor, and that death, accepted 
in this Christian spirit, assures the safety of that man’s soul... . He 
may not have made a close analysis of the value of his sacrifice; but 
must we suppose that God requires of the plain soldier in the excite- 
ment of battle the methodical precision of the moralist or the theolo- 
gian? Can we who revere his heroism doubt that his God welcomes 
him with love?” 

And Donald Hankey’s famous sentence has been seen everywhere: 
“Men, if you are wounded, it is Blighty; if you are killed, it is the Resur- 
rection.” 

A book by two Scotch clergymen suggests that there are many sol- 
diers “whom neither the heaven nor the hell of the pre-war theology 
can receive’; and then says that the Church, in the religious revolution 
brought about by the war, “must propound not only a doctrine of heaven 
and of hell, but also a doctrine of an intermediate state.” Then follows. 
this strange exegesis: “Even in hell, there can be no complete isolation 
from God. For hell itself is within the compass of His omnipresence, 
and the man who makes his bed there at last is brought thru anguish 
to say: ‘Lo, Thou art here!’ God is also in hell, and wherever He is 
He can only be doing one thing—trying to win His children to Him- 
self.” But any well-instructed Bible student knows that the verse here 
quoted, Psalm 139: 8, uses for “hell” the Hebrew word “Sheol,” as thus: 
translated in the Revision; and that Sheol means simply the place of 
the dead, not the lake of fire or the place of everlasting punishment. 


An editorial in a religious journal discusses “The War and Immor- 
tality,” and emphasizes the fact that, according to a number of books 
dealing with the attitude of the soldiers toward death and immortality, 
the instinct of immortality was almost invariably found, and “practic- 
ally every soldier who died took it for granted that he was going to go 
on living in some other world.” 


Just there we ought to be clear on one point: that immortality 
does not mean merely the survival of the spirit. The spirit is not 
mortal, but the body is. Therefore “immortality” refers to the eternal 
survival of the body, which, if the body has died, is possible of course 
only by a literal resurrection of the body, a raising of the body from 
death into a new and eternal bodily as well as spiritual life. This is the 
teaching of the Bible. All persons, the Word of God declares, shall be 
raised from the dead in their bodies; but there is a resurrection unto 
eternal life, and a resurrection unto the second shedere or hell (John 5: 
28; 29; 1 Cor. 15: 22, 23; “Rey. 20:4, 11-15). 

So we see that the mere “instinct of immortality” means little or 
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nothing. It is not a question of whether there is a life after this, but 
where that life after this is going to be spent. 

One of the fallacies and perils from the war, in our religious think- 
ing, is the constant reiteration of what the soldiers think or say about 
religious truth, as tho that had any bearing whatsoever upon what the 
truth really is. In this editorial on immortality, in the religious jour- 
nal mentioned, for example it is stated that “fear of some kind of pun- 
ishment in the next world, different from what they were experiencing 
here, seemed to be utterly absent from the minds of those millions of 
boys.”’” But what the true Christian is interested in, what every man 
ought to be interested in, is not what may be absent from the minds of 
men, but what is present in the mind of God. God has plainly told us 
in His Word what His mind on these matters is. Shall we trust Him, 
or the minds of soldiers? Jesus said, as recorded for us in the Word of 
God, “I am the resurrection, and the life: he that believeth on Me, tho 
he die, yet shall he live’ (John 11: 25). 

So let us remember that in the matter of immortality, as in all 
else concerning which the Word of God has anything to say, we can 
test any and all views, by the searching little couplet: 

“Tf it’s new, it isn’t true; 
And if it’s true, it isn’t new.” 
—Sunday School Times. 


Black Is White. 


By LINCOLN CoL“corpD 


Senator Johnson. When our Government thru you, Mr. President, 
in January, 1918, made the Fourteen Points as the basis for peace, were 
those points made with the knowledge of the existence of the secret 
agreements? k 

The President. No; oh, no. 

In these simple and tragic words, Woodrow Wilson, closing the dis- 
cussion of the secret treaties at the White House conference on August 
19, closed also finally and for all time that magnificent page in history 
upon which he once was cast to appear as the protagonist of the New 
World. 

Thinking back along the kaleidoscopic two years that have passed 
since America entered the war, I came to a period, in the summer of 
1917, when a wholly different conception of the conflict that now obtains 
was held by the Administration, and when I was privileged to be one of 
a group that had constant access to the highest sources of information. 
This group at that early date based its conception of American policy 
in the war upon a knowledge and understanding of the secret treaties. 
I should be untruthful, indeed, if I did not state that the initiative in 
the formation of this conception emanated from the Administration. 

From our position of advantage in the unofficiai world (we were 
mostly journalists), we were able to provide the Administration with a 
great deal of the information of the press and the street. For instance, 
in the summer of 1918 the secret treaties were often under debate in the 
British House of Commons. (Does not Woodrow Wilson read his Han- 
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sard?) On.the 28th of June, I think it was, Foreign Secretary Balfour, 
in answer to interpellation from Liberal members, made his notorious 
statement on the secret treaties: “By these treaties we stand—our na- 
tional honor is bound up in them.” This statement I had the pleasure 
of bringing to the attention of the President and of Colonel House by 


letter, enclosing the newspaper clippings of the incident, and pointing 


out very fully-its bearings. 

I could multiply the instance by hundreds. Our journalistic group 
was in constant communication with Colonel House; every item of news 
regarding the secret treaties was at the disposal of the Administration. 
I can recall dozens of conversations with Colonel House about the se- 
cret treaties, going back as far as the summer of 1917. And I remember 
how again and again during that season, and during the following win- 
ter, we urged upon the Administration the danger of the course that 
was being followed by America; the unwisdom of leaving the secret 
treaties unrepudiated; the fact that Russia was the heart of the war, 
and that we were losing Russia by failing to support her demands for 
a revision of the Allied war aims; the perfectly obvious fact that, if our 
negative policy were pursued much longer, when the time came to dom- 
inate the peace conference for “liberalism,” it would be too late; the 
whole ominous and disheartening trend of the situation. 


But those we saw (and chiefly Colonel House) were serenely opti- 
mistic. They reassured us day by day with promises of the President’s 
steadfastness. Never, we were told, would Woodrow Wilson turn 
against his principles. The future was safe and secure in his hands. 
Our job, we were reminded, was to help roll up the President’s power, 
against the day when he would be called upon to make his great stand. 
Needless to say, it was at this time, and especially as we watched the 
development of Woodrow Wilson’s Russian policy, that we began to lose 
faith. We were young and ardent men, but we were not fools. 


At the White House the other day, they spoke at some length of 
moral obligations. But what can be an honest man’s opinion of the pro- 
priety of signing a treaty of peace which embodies all of the provisions 
of all the secret treaties, and which embodies also the machinery of a 
new piece of international government, the League of Nations, thru 
which all the provisions of this treaty are to be maintained by con- 
certed national action? What can be an honest man’s opinion of the 
propriety of signing this so-called peace treaty, when America went into 
the war under the leadership of Woodrow Wilson for aims precisely op- 
posite to those incorporated in this settlement, when every word of the 
publicly expressed policy of Woodrow Wilson thruout the war has been 
specifically and plainly opposed to such a consummation, and when the 
country that made such unselfish sacrifices understood quite clearly that 
it was fighting to destroy the very forces which in this treaty have been 
entrenched in power? Shall we not keep faith with ourselves and with 
our own country first of all? 

And what shall we think of this amazing charlatan, this man who 
himself expressed America’s ideals, and who, now that he has brought 
back nothing but the secret treaties, blandly tells us that these are the 
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ideals? The psychology of Woodrow Wilson, at least, will be a study 
for the ages. The source of his power lies in a capacity for complete 
self-delusion. He is not disturbed at the terrible thing that he has 
done; he is quite contented in his mind. He has persuaded himself that 
the secret treaties are the Fourteen Points. He cannot be caught by ar- 
gument, because he immediately leaps into another plane. He wins by 
foot-work, while the world thinks it is head-work. He possesses the 
supreme gift of making himself believe that he is always right. Sin- 
cerely insincere, he can see black as white. 

And now he is willing to play upon the country’s lack of informa- 
tion, while lack of information he himself brought about thru his bu- 
reaucratic engines of censorship and suppression. He has robbed Amer- 
ica of its true and independent Americanism. He has prostituted the 
soul of a nation—the most sacred charge that can rest in the hands of 
a leader of men. It will take America years and maybe generations to 
recover from the blight of his hypocrisy, from the, deep wounds of his 
autocratic designs. 

But America is wonderfully healthy, after all. She did not go to 
HKurope to fight for the secret treaties, for any pact which sustains them, 
or for any League which guarantees such a pact. She went to fight for 
her ideals. Her ideals, apparently, are not what has been won. Is it a 
victory, or a defeat? Shall America put her hand to the infamous se- 
eret treaties, or shall she withold her hand? The issue is perfectly 
clear, and cannot be evaded. Oceans of hypocrisy wouwld not cover it up. 
Woodrow Wilson may talk till doomsday, but the American people are 

._ not yet cursed with color-blindness. They still see white as white, and 
black as black. They may be great enough to save the nation’s honor 
in spite of him.—The Nation. 


The Outlook for Disarmament. 


So far from there being an end to preparedness for slaughter, ob- 
serve how gruesomely armaments are being heaped upon armaments as 
*the fruit of the Holy War that was to end war and as an accompani- 
ment to the new concert of the Powers. The American establishment 
is to be greater than before the war, the dreams of the war-tool makers 
having been fulfilled manifold. In Italy and France, where, before, 
each peasant woman carried a soldier on her back and a future soldier 
at her breast, her burden must now be increased so that the world may 
be made safe for the annexations and the mandatories and the inter- 
national usurers. No plan for the reduction of armaments below the 
pre-war standards has been formulated. On the contrary, the suppres- 
sion of Tunis (the Belgium of France) and of Tripoli (the Serbia of 
Italy), the forced administration of Asia Minor, and the imposition of 
exterior governments upon Russia are now to serve the munition- 
makers of Latin Hurope as an excuse for a preparedness which dis- 
armed Germany can no longer offer. Out of the economies which would 
accrue to the Germans from their enforced relief from armaments, the 
new Holy Alliance can thus draw indemnity funds) for arming to the 
teeth against a day of future reckoning among themselves. Britain, 
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whose wonderful adaptiveness was exemplified by her navigation of the 
bombing Zeppelin, R-34, across the Atlantic, is spending $350,000,000 
for military air-craft this year. France is spending $270,000,000 on air 
armament, also as a fitting accompaniment to the League of Nations. 
Scarcely need the Nobels, Du Ponts, Vickers, Creusots, and Remingtons 
be downhearted. A peace of reconstruction and a league of democracies, 
based upon mutual disarmament, might have confounded the war-mak- 
ers and saved the world. Soon a tribunal is to sit in Hurope to place 
the blame for making the war. An easier task for a tribunal would be 
to find the four old men who have invented the next war and the twen- 
ty-three wars now current.—The Nation. 


An American Spy System. 

The New York Evening Post says, “Under the direction of John M. 
Shaw, one of the Hylan administraticn’s special deputy police commis- 
sioners, the Police Department is organizing a vast secret service bu- 
reau whose ostensible purpose will be to. spy upon Bolshevists, anar- 
chists, and other persons conspiring against the government.” It is 
said that this organization is to be modelled after the American Pro- 
tective League. It is to include men and women in all walks of life, 
and its members are to act as spies in labor unions, private clubs, and 
wherever people come together. A call is made for two thousand volun- 
teers, to include lawyers, physicians, professional men, mechanics, la- 
borers, waiters, and the like. The force is to be thoroly organized un- 
der captains, with assignments to zones, districts or classes of suspects. 


This organization is to operate in New York City, and altho we are ; 


hundreds of miles distant, we protest against this form of spy system 
for any part of our great country. This is but another evidence of the 
inexplicable tendency on the part of those who have been loudest in 
their claims of genuine Americanism to become the advocates of the 
extreme evils which they charged against Germany, and which they 
blamed as the causes of the recent awful war. We have always prided 
ourselves in this country upon the fact that we were free froma spy 
system, and, tho we may not have been as free from it as some of us 
supposed, we have found no reason in the results of the system which 
sprang up with the war to believe that we have any need of such a sys- 
tem now. The inner peace of our country depends more upon the con- 
fidence which our people have in each other than upon any other one 
thing, and nothing could possibly be more destructive of such a confi- 
dence than the knowledge that all of us are living under the secret, sus- 
picious observation of our neighbors. If a system like this should be 
inaugurated in New York it would readily spread to all parts of the 
country. Then we would have added to all of our other evils a wide- 
spread distrust among our people. We need nothing of the kind. Our 
laws provide for the punishment of overt acts. It requires no spy to 
identify the culprit when such overt acts as are punishable by law are 
committed. Besides if there were a need for such a system, for the pur- 
poses, specified, the possibilities of abuse along lines, with which many 
have become acquainted in recent years, are too numerous to justity 
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the existence of such an organization, no matter how successful it might 
be along those specified lines. 


But speaking of the things which we are copying from Germany as 
she has been pictured to us by her most severe critics we should enu- 
merate in this connection two other things,—one, the program of the 
League to Enforce Peace, which could not be effective without making 
this a militaristic country, and the other, the program to give the mo- 
nopoly of education into the hands of the state, which according to all 
testimony would sooner or later place us just exactly where it is 
claimed that Germany was when her educational system subordinated 
every human interest to the service of an autocratic state—American 
Lutheran Survey. 


-A “Church League for Social and Industrial Democracy” in 
the Episcopal Church. 


The Living Church of April 19th contained a letter signed by sev- 
eral well-known church-men stating their purpose of forming an asso- 
~ ciation of those who believe that “it is a part of the Church’s duty to 
stand firmly for the bringing in of justice and love to the economic, po- 
litical, national, and international life of the world and who are not 
afraid of attempts to translate this idea into actual and specific meas- 
ures.” F 

After considerable delay, owing to unavoidable circumstances, a 
statement of principles of this new organization is completed and ap- 
pears below. A program of proposed activities is in preparation and 
will be presented for action at the meeting during the General Conven- 
tion in Detroit. The title, ‘Church League for Social and Industrial 
Democracy,” has been adopted for use in the meantime. 


Pending this meeting in Detroit the following will act as temporary 
officers: Acting President, the Rt. Rev. Charles D. Williams, D. D., 
Bishop of Michigan; chairman of the executive committee, Miss Vida 
D. Scudder of Wellesley College; executive secretary, the Rev. Richard 
W. Hogue, D. D. Among the members of the executive committee are 
the Rev. J. Howard Melish, the Rev. Bernard Iddlings, Bell, Dean 
Charles N. Lathrope, Mrs. Mary Simkhovitch, the Very Rey. W. P. Ladd, 
D. D. 

The organization seeks. to unite for intercession and labor those 
within the Church who wish as Christians to promote all sound move- 
ments looking toward the democratization of industry and the socializa- 
tion of life. Any member of the Church may by signing the statement 
of principles which follows make himself a member of this organization. 

“We, the undersigned, members of our Lord Jesus Christ, recogniz- 
ing that our discipleship pledges us to become like Him in sacrificial 
love, and conscious of our power thru Him to further the speedy coming 
of His Kingdom on earth, do give our assent to the following principles: 

“J. We affirm our belief that only that social order can properly be 
called Christian which substitutes fraternal cooperation for mastership, 
in industry and life. 
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“TJ. We assent to the following declaration, officially promulgated 
by the General Convention of the Church, and promise earnestly to as- 
sist the Church in putting into actual practice the principles therein 
laid down, viz: 

“ WHEREAS, The moral and spiritual welfare of the people demand 
that the highest possible standard of living should everywhere be main- 
tained, and that all conduct of industry should emphasize the search 
for such higher and more human forms and organization as will gener- 
ally elicit the personal initiative and self-respect: of the workman, and 
give him a definite personal stake in the system of production to which 
his life is given; and : 

“ WHEREAS, Injustice and disproportionate inequality as well as 
misunderstanding, prejudice, and mutual distrust as between employer 


and employee are widespread in our social and industrial life today; ~ 


therefore be it 

“ «Resolved, The House of Bishops concurring, That we the mem- 
bers of the General Convention of the Protestant Episcopal Church, do 
hereby affirm that the Church stands for the ideal of social justice and 
that it demands that achievement of a social order in which the social 
cause of poverty and the gross human waste of the present order shall 
be eliminated; and in which every worker shall have a just return for 
that which he produces, a free opportunity for self-development, and a 
fair share in all the gains of progress. And, since such a social order 
can only be achieved progressively by the effort of men and women who 
‘in the spirit of Christ put the common welfare above private gain, the 
Church calls upon every communicant, clerical and lay, seriously to 
take part in the study of the complex conditions under which we are 
called upon to live, and so to act that the present prejudice and injus- 
tice may be supplanted by mutual understanding, sympathy, and just 
dealings, and the ideal of thorogoing democracy may be finally realized 
in our land.” 


“III. We believe that, far from the Church being in tendency and 
membership reactionary and unawakened, it is, as a matter of fact, 
ready and anxious, to a degree unsuspected by the world, to discover 
the way in which it can best be useful in forwarding the new order; 
and we, therefore, pledge ourselves. to help the great mass of Church 
people, who are as yet uncertain how they can function, to find the way. 


“IV. We believe that for us as Christians. the proper procedure is 
not to formulate a social policy and then seek to justify it from our re- 
ligion, but rather to start with our Lord’s revealed will and to deduce 
from it our social program. 

“V. In case of persons in our own communion whose positions are 
endangered by reason of their social radicalism we promise to make 


investigation and if necessary to publish the facts; and to the limit of. 


our ability we intend to give moral and practical support to religious 
teachers and preachers who shall clearly be seen to have incurred per: 
secution thru advocacy of social change. 


“VI. We believe that the Church of Jesus Christ has a distinctive 
contribution to make and responsibility to fulfil which do not charac: 
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terize secular organizations. We recognize the supreme need of the 
world for that Power by which men and women of faith shall gain the 
strength and wisdom requisite for the surrenders and readjustments of 
democratic living. We, therefore pledge ourselves to encourage the use 
of prayer and sacraments, that thru them people may be released from 
selfish inhibitions and inspired to work with God for humanity. 

“VII. We are keenly conscious of the urgent need that the Church 
preach the Power and Will of Jesus Christ, not only to the passing era 
of selfish competition and industrial mastership, but also to the emerg- 
ing democratic order. We recognize that the mere transfer of social 
control from a self-seeking few to self-seeking many would in itself be 
of no benefit to the world and of no honor to God, and we therefore are 
convinced that in terms of the new day of industrial democracy the 
Gospel of Salvation by sacrifice, service, and fraternity must be 
preached with no uncertain voice. 

“VIII. Recognizing the earnest endeavor under difficulties of those 
working within our theological seminaries to train our coming clergy 
for useful labors in the new age, we intend to work for such changes 
in management and curriculum as shall enable theological students. to 
know, preach, and practice the social Gospel. We further intend to as- 
sist in recruiting such candidates for the ministry as shall enter it 
with desire for socialized leadership. 

“TX. We pledge ourselves to investigate social and industrial pro- 
grams as they may arise, to make contact with their leaders and all 
thors, and to spread accurate knowledge of them among our Church 
people. 

“X. We deplore the contempory suppression of freedom in Amer- 
ica and shall work for the immediate restoration of those bulwarks of 
democracy, the rights of free assembly, free discussion, a free press, and 
a free pulpit. Without these any minority seeking to express itself 
is encouraged to the use of force. 

“XI. In making this statement we are convinced that we endorse 
no things irrelevant to the Church’s abiding mission, but that we affirm 
the convictions of the great company of the prophets, saints, and mar- 
tyrs of days past, and of the Lord of the Kingdom, our Saviour and Re- 
deemer, Jesus Christ, to the fulfilment of whose Holy Will we hereby 
dedicate ourselves anew.’”—American Lutheran Survey. 


A Speech by Anatole France. 

The following address was made by Anatole France before the Con- 
gress of Teachers’ Institutes at Tours on August 7, as reported in 
VHumanite’. 

Citizens, Dear Comrades: It is an old friend who addresses you. 
He stood with you, beside the great Jaurés, in 1906, when you began the 
fight for the right to organize. This right assured, it is for you to regu- 
late its usage; and this is why your syndicates are now assembled. 

This Congress. has yet another object of capital importance: the 
reorganization of elementary education. Count only upon yourselves to 
accomplish it; prudence will be your guide. 
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It was with veritable joy that I read in a newspaper yesterday the 
thought of our friend Glay on this subject. “War,” he said, “has suffi- 


ciently demonstrated that the popular education of tomorrow must be- 


entirely different from that of yesterday.” I have hastened to open my 
heart to you: I see that yours are in accord with mine. 


Teachers, dear friends, it is with ardent emotion that I address 
you; deeply stirred with anxiety and hope that I speak to you. And 
how could I fail to be deeply moved when I consider that the future is 
in your hands, and that it will be for the most part what your spirit 
and your care shall make it? 

In developing the child, you will determine the future. What a 
task at this hour, when the world is crumbling, when the old order of 
society sinks under the weight of its sins; and when conquerors and 
conquered are alike plunged in a common misery, in which they bandy 
expressions of hatred. 

In the social and moral disorder created by the war and perpetuated 
by the peace which has followed it, you have everything to do, every- 
thing to rebuild. Have courage! Be of good cheer! It is for you to 
create a new humanity, it is for you to awake a new intelligence, if 
you do not wish Hurope to fall into madness and barbarism. People 
will say to you, “To what purpose so much exertion? Man does not 
change.’ So! He has changed since the age of the cave-dweller, now 
for the worse, now for the better. He changes with environment, and 
it is education which transforms him, even more perhaps, than air and 
food. Certainly the education which has rendered possible, which has 
favored (being practically uniform among the peoples whom we call 
civilized) the frightful catastrophe under which we are now half-buried, 
should not be allowed to endure for a moment. And above all, it is 
necessary to banish from the schools everything which makes children 
love war and its crimes; and this alone will require long and constant 
efforts, unless all of its panoplies should be swept away at an early day 
by the breath of world revolution. 

In our bourgeoisie, great and small, and even in our proletariat, 
the destructive instinets for which we justly reproached the Germans 
are carefully cultivated. Some days ago the amiable La Fouchardiére 
asked a bookseller for books for little girls. They gave him only stories 
and pictures of murders, butcheries, massacres, and exterminations. 
Next Mi-Caréme we shall see at Paris, in the Champs ElysGes and on 
the boulevards, thousands and thousands of little boys dressed by the 
inept care of their mothers as generals and marshals. The cinema will 
show them the beauties of war: thus they will be prepared for the mili- 
tary career; and while there are soldiers there will be wars. Our diplo- 
mats have left armies to the Germans in order to be able to keep them 
themselves. In their swaddling clothes men are prepared to be soldiers. 


My friends, we must break with these dangerous practices. The 
teacher must make the child love peace and its works: he must teach 
him to detest war; he will banish from education all that which excites 
hate for the stranger, even hatred of the enemy of yesterday; not that 
it is necessary to be indulgent to crime and to absolve all the guilty, 
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but because a people, whatever it may be, at whatever hour, is composed 
of more victims than criminals, because the punishment of the guilty 
should not be visited upon the innocent generations, and because, 
finally, all peoples have much to pardon each other. 

In a beautiful book which has just appeared, and which I counsel 
you to read, Les Mains Propres, an essay of education without dogma, 
Michel Corday has written these fine words, which I use to reinforce my 
own. He said: “I hate that which reduces man to the level of the 
beast, forcing him to attack whatever does not resemble him.” 

Oh, that idea! I pray with all my heart for its disappearance from 
the surface of the earth. I have hate only for hatred. 

My friends, make hatred hated! It is the most necessary and sim- 
ple part of your task; the state to which a devastating war has reduced 
France and the whole world imposes upon you duties extremely com- 
plex and consequently extremely difficult to fulfil. Pardon me for re- 
turning to this; it is the great point upon which everything depends. 
It is for you, without hope of aid or support, or even of consent, to 
change primary education from the ground up, in order to make work- 
ers. There is place today in our society only for workers; the rest will 
be swept away in the storm. Make intelligent workers, instructed in 
the arts they practice, knowing what they owe to the national and to 
the human community, 

Burn all the books which teach hatred. Exalt work and love. Let 
us develop reasonable men, capable of trampling under foot the vain 
splendor of barbaric glories, and of resisting the sanguinary ambitions 
of nationalisms and imperialisms which have crushed their fathers. 

No more industrial rivalries, no more wars: work and peace. 
Whether we wish it or no, the hour is come when we must be citizens 
of the world or see all civilization perish. My friends, permit me to 
utter a most ardent wish, a wish which it is necessary for me to ex- 
press, too rapidly and incompletely, but whose primary idea seems to 
me calculated to appeal to all generous natures. I wish, I wish with 
all my heart, that a delegation of the teachers of all nations might soon 
join the Workers’ Internationale in order to prepare in common a uni- 
versal form of education, and advise as to methods of sowing in young 
minds ideas from which would spring the peace of the world and the 
union of peoples. 

Reason, wisdom, intelligence, forces of the mind and heart, whom 
I have always devoutly invoked, come to me, aid me, sustain my feeble 
voice; carry it; if that may be, to all the peoples of the world, and 
diffuse it everywhere where there are men of good will to hear the 
beneficent truth! A new order of things is born. The powers of evil 
die, poisoned by their crime. The greedy and the cruel, the devourers 
of peoples, are bursting with an indigestion of blood. However sorely 
stricken by the sins of their blind or corrupt masters, mutilated, deci- 
mated, the proletarians remain erect; they will unite to form one uni- 
versal proletariat, and we shall see fulfilled the great socialist prophecy: 
“The union of the workers will be the peace of the world.”—The Nation. 
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Cin glaingendes Frelicht. 

Win 9. Wugujt fehloR Ernft Heinrich Ha el, dev weltberi:hmte Profej- 
for der Zoologie an der Univerfitat Sena, im Wlter von 85% Yahren die 
Wugen int Lode, nachdem er nicht weniger als 58 Yahre lang mit der ge- 
nannten Univerfitdt verbunbden getvefen tar und fehr viel gu ihrem Ruhme 
beigetragen hatte. Wuf welttweiten Neijen, durch felbjtandige Forjdungen 
_ umd genial gefehriebene hoche und populdrivifjenfdaftlice Schriften und 
Viidher ertwarb er fich einen Muhm und Cinflup, der ih gu einem der Herz 
porragenditen Fithrer im deutidhen Geijtesleben de$ lebten Halbjahrhun- 
dert3 machte. C8 ware fo tdricht wie unredjt, feine qropen wiffenfchafthdert 
Rerdienfte als folde irgendwie fehmalern zu twollen. Cr war ein Bahn- 
brecher und Wegiweifer. Und tare er bet feinem Fach geblicben, jo tiirden 
wir thm gerne ein Lorbeerblatt auf das Grab legen. 

Aber ex hat ich yatele gefiiplt, nit allen ifm 3u Gebote ftehenden 
Ntitteln dem deutjehen 2 Volfe fete Gottes- und Unijterblichfeitsglauben gu 
nehmen. Bet Herbert eis und Darivin in die Schile geqangen, wurde 
Hacdel einer der erftert Vorfampfer des materialijtijdben Mlontsmus, d. h. 
jener philojophifcen Theorie, die an Stelle der in der Schrift gelehrten 


Schipfung unter radifalfter Ablehnung und WAusfehaltung eines fehaffenden,~ 


ordnenden und erhaltenden Gottes die (vermeintliche) Gelbjtentividlung 
ftellt bon den niedrigiten Organismen bis hinauf zum Menjehen. Qn einer 
bedeutenden Wngahl glangend und bejtechend qejchriebener Werfe juchte er 
feine gotteSleugnerijchen Theorien unter das Volf gu bringen. Dr feines 
pWeltraifeln”’, die, in gtvo0lf Sprachen itberjekt, ecitie ungebheire Verbreiz 
tung gefunden haben und das Cvoangeltum voit eases gelvorden find, 

berivirft er auf das allerjchroffite jede theologtiche BetrachtungSiveife, jede 
dee bon einer mreifchlichert Unjterblichfeit, bon ciner jittlichen Weltordmimg 
amd fomit bo einer eigen BVergeliung. Der Gang fetnes iwijfenfchaft- 
Vichen Ruhnres vberlich Hackels glaubensfeindliche THeorien cin grokes Gee 
fwicht. Mit Gier tourden fie verjehlungen bon einem abgefallenen Gejehledt, 
dent ett jo gelvaltiger Beuge wider die unbequieme Religion CHhriftt und 
wider Die Verniinftigfett allen religtdfen Denfens und Empfindens mur gir 
twillfonmnen tar. Wher die Folgen der neuen ,Offenbarung” eriviejen fich 
auf dem fittlichen Gebtete als fehr verhangnisvoll. Hacel$ Mahnungen 
gur jelbjtlojen Hingabe an das Schine, Gute, Wahre Hatten nur die Kraft 
der Hohlen Phxvaje. Denn wenn jich cin Menjfeh einmal dariber Har” gu 
fein glaubt, da ex nichts wetter ift als cin Hodchit giviltjterter Wife, umd 
daf} eS feinen Gott und fein Sittengefeb und feine Vergeltiung gibt, dap 

Das gange fittliche Leben des Menfehen vom tiefften Lajter is aur sauna 
Tugend mur auf mechanifdhe Krafte und chenrijdhe Mifchungen in feinenr 
Organismus guritefgufiiHren ijt und nicht auf ein etwiges guttliches Gefes, 
dann fehlen in him die Vorausfebungen gu wirklich fittlidGer Hebung. Go 
ijt eS denn auch begreiflich, dafy in Hactels moniftijher ,,Sittenlehre” 3. BV. 
eine Wuffafjung vor der Che gu finden ijt, die der freien Liebe gleicht iwie 
ein Ci dent anderen; fo fann eS denn auch nicht iberrafehen, wenn in die- 


fer fogenannten Gittenlehre dex ,,freitillige Tod“, wie Haeckel den Selbjt- 


mord begeichnet, als ,Selbfterldofung” gelobt , wird, menn die Tdtung 
/jchwdchlicher neugeborener” Kinder fotwie durch Kranfhett Lebensfatt ge- 
fwordener Crivachjener befiirtwortet toird. ,Ertijung pont Iebel” nennt er 


Die fefstere. ,,Treue Hunde und edle Pferde, mit denen wir jahrelang 3u-- 
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fammengelebt haben und die twir lieben,” lehrt GHacel, ,tdten tir mit Recht, 
fyern jte int hohen Alter Hoffrungslos erfranft find und bon fdhmerglichen 
Leen qepeiniqt twerden. Cbhenfo haben wir das Recht, oder wenn man 
twill, Die BFlicht, den fchiveren Leiden unferer Wtitmenfden em Ende au be- 
reiten, tvenn fehivere Nranfheiten ohne Hoffruung auf Befferuna ignen dte 
Grijteng unertraglich machen, und wenn fie felbft um Crlsfung bon dem 
Nebel bitten.” (LebenSivunder, Seite 130.) 


Wir mitffer eS alS eine faljche Vorfpiegehinag, als eine Untwahrheit 
begeichnen, ivern Hacel jeine Theorie de Unglaubens, fetne Wilfenfchaft 
al$ monijtijce Religion” begzeichnet. Deni diefe hat mit Bestehinaen des 
Menjehen git einer Gottheit rein nichts gu tun, da er das Beftehen irgend 
toelcher Gottheit ja von vorneherein Yeignet. Oder foll etiwa dte feiner Wifz 
jenfchaft angehangte Verehrung der dret monijtifchen Gottinnen ,,Schin-z 
Heit, Wahrheit, Tugend” als Cntjcharldiqung gelten? Das ijt diefelbe Falfch- 
muingeret, Die 3. B. auch die befannte Hhygient{che Verbindung tretbt, men 
fte jich jtait als einen ,,Gefundheitspfleqevercin” als paride Chrijti” bez 
Zetchnet und dagu noch als _,,twijfenfchaftliche’. 


Wo eine Kirche ijt, da braucht man Kirchen. Hactel fpricht davon, dap 
feine moderne Naturiwijjenfchaft ,cinen Palaft der Vernunft” bauen miiffe, 
/it Dent tir mitteljt wnjerer new gefwonnenen nroniftijcen Weltanfechauung 
Die wahre Dreieinigfeit des 19. Sahrhunderts andachtiq verehren, die Trtz 
nitat deS Wahren, Guten, Echonen. — Die Gottin der Wahrheit wohnt im 
Tempel der Natur, tm griinen Walde, auf dem blauen Meere, auf den 
fehneebedeciten Gebirgshohen; aber nicht in den Dumpfen Hallen der Klofter, 
nicht in den Methrauchduftenden Rirchen. Diefer ,,herrliden Gottin” nahen 
tir uns nach Hackel nicht durch ,,finnloje Wndachtsubungen und gedanfen- 
lofe Gebete”, eek Durch ,liebevolle Betrachtung der Natur nit Teleffop 
und Mttfroffop”. CS tt nur fchade, Dap ibn die inbritnjtige Wnbetung diez 
fer §errlicjen Wahrheitsqoitin nicht davon abgehalten hat, das auf feine 
Gejteling und ngabe vont Kunjtmaler Gabriel Mar auf die Letnmand 
phantajierte Bild de$ ,Uxr-Wffenmenjchen” dem gangen deutjchen Bolt als 
echt (1!) angubieten; und dah eS ihm fein Wahrhetishilius gulieg, gum ,,Be- 
foeis” der Wehnlichfeit der Wirbeltiere Whbildungen gu falfehen, und im 17. 
Rapitel fetner ,Weltratfel” einen objfuren literarijehen Schmierfinfen ,,Sa- 
Yabdin” als cinen hervorragenden englijchen Theologen gu begetchnen und 
defjent Shmubbuch ,Sehovas gefammelte Werfe” als Hauptaquelle fiir feine 
habipriibenden WAWusfalle qeqen das Chriftentum zu beniiben. Dtefer Unehrz 
lichfeit fchamte fich der englifche UWeberfeber feiner ,,Weltratfel” fo, daw er 
das RKRapitel nach der fiinften %uflage nicht mehr unter feinem Namen erz 
fheinen lafjen wollte und Hacel endlich betwog, eS durch cin anderes, tahr- 
heitsqetreueres gu erfeben. Sn der dertfchen Ausgabe aber blich eS wetter 
qeeletie = 

Was die siweite Kerjon der Hacéeljdjen Dreieinigfeit, die Gottin des 
Guten, anbetrifft, jo tet ex bet diefer doch nichts Befferes, als bon der 
Ariftlicjen Moral ausgugehen mit der Forderung der ,,Liebe und Dulouirg, 
de8 Mitleides and der Hilfe”. Die dritte Perjon aber, die Gottin des Scho- 
nen, fteht in um fo fehrofferem Gegenfas gum Chrijtentum, von dem Hackel 
fo grundunivahr behauptet: ,Die Verachtung der Natur, die Whinending 
pon all ihren unérjdhopflichen Reigen, die BVertwerfung bon jeder Art bon 
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jehiner Kunjt find echte Chrijtenpflichten.” Co etwas fann nur der vollig 
blind getwordene Hap behaupten. 

Hacel verachtet aber neben dem Tempel der Natur auch die Kirchen- 
gebaubde fiir die PFlege feiner monijtifjeen ,Religion” und die chriftliehen 
Rejte nicht. Die lebteren jinfen natitrlich 3u Heidnijehen Naturfetern herab. 
Wm moniftifeen-Conntag wird an Stelle de3 mvftifcen Glaubens an iiber- 
natiirliche Wander die Lehre des flaven Wifjens von den fahren Wundern 
Der Natur treten. Ind die Kirchen werden dementjprechend eingerichtet und 
ausgefehniiictt werden. ,,Bivifehen den Hohen Saulen der gotifcen Dome, 
welche von Lianen (Sehlinggewachfen) amfechlungen find, werden jehlanfe 
almen und VBaunrfarne, zierliche Vananen und Bainbufje aw die Sebhop- 
fingSfraft der Troper erinnern. Jn gropen Aquarien, unterhalb der Ktxr- 
chenfenfter, iverden reigende Medifen (Quallen) und Siphonophoren (Po- 
{ypen), buntfarbige Norallen und Gterntiere die Munjtformen des Pteer- 
febenS erlautern. Wn die Stelle des Hvchaltars wird eine Urania treten, 
twelche an den Betvequngen der Weltforper die Will madt des Sube 
ftanggefebes darlegt.” 


Doch genug. der getwaltige Unhang, den Hadel als ,,Meligionsjtifter” 
gefunden Gat tnt deutfeher Volf und unter anderen Volfern, ijt ein Setchen 
Der Beit, das den Ernften zu denfen gibt. Man muy dabei uniwillfiirlich 
an PBaulus denfen, der Ttmotheus jchreibt von einer fommenden ,,Beit, da 
jte Die beiljame Lehr nicht leiden werden, fondern nach ihren eigenen Lite 
ften then jelbjt Lehrer aufladen twerden, nachdem ihnen die Oren jiicen, 
und fwerden die Ohren von der Wahtheit gu den Fabel fehren®. Das 
qlangende Srrlicht, das jo viele in Den Gumpf der monijtijehen ,Religton” 
lodte, ijt erfofejen. Die Gonne der Wahrheit im Evangelium aber wird 
Iweiter [euchten ,mit Heilinrg unter den Flitgeln”’, nachdem Hacels ,Welt- 
ratjel” und andere Jrrjchriften, iwie er jelbjt, langjt gu Staub amid Wjche 
geiworden fern werden, (,%Xpol.”) 


Carnegie. 


Mir 11. Yarquyt ijt auf feinent Gommergut ,Shadow Brook” in Mafjaz 
chujetts der Stabhnagnat und Gropphilanthrop Yudreww Carnegte gejtorz 
ben. Und tweint et Wlanin tie er die %itgen jehltept, Daun darf man jehor 
einen Wrugenblic jtille jteHen und etnen Blice in fein Leben tun. Cr war 
einer bon den gang Groen, aber auch von den ungewsdhnlich Grokhergigen 
unter dew MNeteher; ser Vela, dent der Meichtunr itber dew Kopf iwuchs, 
dem er aber die Seele mtcht verhartete und das Herz nicht ertdtete, der jich 
mehr als Haushalter fihlte wie alS Bejiker und der jo, wie er e3 eben 
jah und verjtand, nit voller Sanden — Hunrdertmilfionenweife qab.- 1901, 
in feinent filnfrordfechgigite Yahr, nahin er fich vor, feinen Neitdhtum gum 
Wohl der Wenjehheit weggujebenfen. Er befay damals ein Vermbqen von 
ciner Viertel Meilliarde, d. H. 250 Milltonen Dollars, und hatte, ohne viel 
Dagu tun gu nuiffen, mm feinent achtgtgiter Witersjahre fiinfhundert Millioe 
nen bejeijen. Wher ev twollte feinen Metchtumt weggeben, und gwar in der 
Halfte der Yeit, die ev gebraucht hatte, thu gu erwerben. Und nun machte 
ec fich Daran mit einer betwunderiungsiverten Energie und gab ungefagr 
300 Millionen weg: itber $20,000,000 im Jahr, mehr als $50,000 im Tag! 
Mngeheure Summen gab er fir Btloungsanjtalten, befonders Hsihere and. 
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Hobe, wohl aus einer Ueberjdhagung formaler Bildung, wie man fie for 
haufig findet bet Emporgefommenen, denen felbjt cine bejfere Getjtesergic- 
hung verjagt war. Dann lagen ihnr Volfs-Vibliothefen fehr am Herzen. 
Ex errichtete deren nicht weniger als 2000 in allen engliferedenden Lan 

Dern der Erde mit einem RKoftenaufivand von $53,000,000. Wir begreifen 
den Charatter diefer Vibliothefen foiwie dic Hoffining, die ex an fic fuiipfte, 
wenn wir uns an fein Wort erinnern: ,,Shafefpeare ijt mir mehr als die 
Bibel“; er war fein Kirchenmann. Fir die Forderung des Untervridts jtif- 
tete er $16,000,000, aus welcher Gummie er wu. a. arch eine Benjtonsfaije 
fiir afademtjche Lehrer jchaffen fieh. Cx ftiftete 1911 einen Xonds von 
$25,000,000, die jogenannte Carnegie Corporation, zur Sicheritellung feiner 
Schule und Vibliothefjtifrungen nach feinent Tode. 

Um den Heldenz und Mitterfinn im Volf gu nahren, qriindete er 1905 
die ,Oero Commiffion” und gab ihr $5,000,000, damit aus den Binfen die- 
feS Rapitals jolche, die in der Rettung vow Menjfehenleben Heldennmt bez 
thiefen, Durch Chrengeichen oder Yenfionen belohnt werden follen. Hine 
dDerte bon Mannern, Fraucn und Kindern find die Entpfanger von Stipen- 
Die aus Diejen Fonds gelvorden. Cr ftiftete, twas iwenige tvijfen, areh fir 
Deutjdhland einen Heldenfonds von $1,500,000 wind einen ebenfolchen von 
$130,000 fiir die Schweiz. 

Cines feiner fete und Hdehjtern Adeale war die Wbfchaffung des Nrie- 
ges. €r jchenfte $10,000,000 zur Griimdung eines internattonalen Fric- 
DenSsfonds und bate nit einem Kojtenaufivand bon $1,500,000 den berr- 
lichen Friedenspalajt tnt Haag in Holland. Wie ein Blik fiel die Kriegs- 
erflarung im Ylirqujt 1914 in die erjte qrofe Tagqung feines ertraumten Friez 
densparlamentes, dejfen Mitglieder eben dDaran waren, fich gu verjantmeln. 

Wie pon der Bildung des Geijtcs, ertwartete er arch grope, gu grove 
Dinge von der BFleqe des Geniiites, befonders durch die Mlujif, derei fLet- 
Ddenfchaftlicher Freund und Gonner er, der jelbft vollftandiq Mujtfuntune 
Dige, war. Hunderten bon Kirchen und injtalten fchenfte er Pfetfenorgeln. 
Fir die Carneqie-Wiujifhalle in New Yorf gab er $2,000,000 aus. Cr ge- 
Dachté auch mit bvollen Handen feines jchottijchen Vaterlandes. ber fiir 
eigentlich reliqidfe Biwece, Kirchenbau, Mifjion u. dgl., hatte er Leider tve- 
niger Verftandnis und gab er nie eine grofere Summe. ber er gab und 
gab Sunderte pon Millionen nach dem Licht, das er hatte, und befehamte 
Dadurch Die metjten fehr Reicher, die nicht find fwie die Qitelle, dte tmimer 
und alles gibt, fondern ivie der Strudel, der alles in fich Htnetn jargt und 
aiwinat. 

Dap er fein reicher Faulenzer tar, dafitr fpricht alletn jehon der Mine 
ftand, Da er nicht mentger als jieben Biicher fehrieb. Wir nennen mur 
Das Reich des Gefchafts” (1902), das in acht Sprachen itberjegt wurde, 
/robleme der Gegenwart” (1909), ,Triumphierende Demofratie” (1856), 
,Das Coangeltum des Retchtuims”. 

Die Gefchidte Wundrew Carnegies ijt wie cin Roman. 1835 tn Schott- 
fand geboren, fam er, dreigehn Yahre alt, mit fetnen Cltern nach Wmertfa. 
Hier trat er in Allegheny bei Pittsburgh als Webergehilfe in cine Baume 
wollenfabrif cin; Dann wurde er, achtgehn Sahre alt, Depefchentrager, lernte 
pabei bas Teleqraphieren und wurde Telegraphijt. Bn diefer Stellung avan- 
cierte er feiner grofen Tiichtigfeit wegen bis gum Diviftons-Superinten- 
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denten. Dann verband er fich mit Mr. Woodruff, dem Exfinder des Cifen- 
bahnjcdhlafteagens, und betrieb mit ihm die erfte Fabrif folcher Wagen, two- 
durch ex den Grund zu feinem Reichtum legte. Dann begann er feine Pez 
troleuntunternehmungen. Cr faufte ein grofes Wreal Land, bohrte nach 
rOel” und ergielte in einem Sahr aus einer RKapitalanlage bon $40,000 
nicht weniger alZ-cine Million Dollars reinen Barprofit. Mach dem Krieg 
ging er an dite Eijen- und Stablproduftion, in twelcher er bald ungeheure 
Erfolge erzielte und das Fundament legte fiir die Grope und die Bedert- 
tung bon Bittsburgh al$ Borort der amerifanifden Cijene und Stahl- 
inDdujtrie. 

Qu grogen Chren ijt der einjtige arme Weberjunge durch feine Wobhl- 
tatigfett befonders der Schulivelt gegeniiber gefommen. Wit Hohen afade- 
mijden Liteln fehmiicten die Univerfitaten Englands, Schottlands und 
Wmertfas den ungelehrten Mann. Cr tourde fogar Lord Reftor von der 
Andrews Univerjitat jotvte derjenigen von Wherdeen. Mun iit er den Weg 
alles Fletfches qegangen. Gr hat fir andere gelebt und gejammelt. Der 
Viirgermeijter von Pittsburgh tat twohl daran, dak er an feinent Todestag 
alle ®laqgen der Carnegieftadt auf Halbmajt feben liek. Hunderttaujende 
fehauen dent Toten mitt tiefent OQanfe nach und jegnen jetn Gedachinis. Gott 
aber, Der gexrechte Nichter, wird 1m den Lohn geben, der ihnt nach feinen 
Makitaben gebithrt. 

Bum Sehlu etliche epigrammatijche Wusfpritche des edlen Mtannes: 

nDer Tag tft nicht fern, two ein Mtenjch, dex Mtillionen felbitbehaltenen 
Reichtums guriiclapt, unbetweint, ungeehrt und unbejungen fterben wird.” 

/ketchtum fann nur infofern Glic bringen, als er alS grogere Gelez 
genheit benitbt toird, andere glitclich 3u machen.” 

/Wenn man zguriicdfdhaut, hat man nie das Gefiihl, gu viel gegeben gu 
haben, wohl aber mug man oft bedauern, nicht mehr gegeben 3u haben.“ 

peur die Vollfommenbeit ijt fein Preis zu hoch.“ 

/Werde Metjter in einem Fach, nicht Pfufeher in jeden.” 

/Wie teh gu meinen erften $1000 gefommen fet? Sch habe fie mir er- 
f{part.” ; 

*  ,&% ijt ei ntedrigeS umd gemeines Begehren, Geld aufgubhaufen; diez 
feS mu immer eines Menfchen Sflave und darf nie fein Serr und Gebie- 
ter iwerden.” 

Gin PHtlanthrop tit qewoshnlich ein Mann, der mehr Geld hat als 
Verjtand.” 

/Wenn teh Faujts Handel machen fdnmte, fo iwitrde ish e3 tun. Joh 
iwirde irgend etvas geben, tenn itch mein Leben gur Halfte noch einmal 

durehleben fonnte.” (,Apol.”) 


In Hawaii. 
WILLIAM C, ALLEN 


In the middle of the Pacific Ocean are the beautiful Hawaiian Is- 
lands. There the stately mango, the scarlet flowered poinciana, the big- 
leaved bread-fruit, the tall cocoanut palm swing in the tropic breeze. 
There are charming drives between the lofty mountains and the coral- 
fringed sea. But to the lover of humanity all these sink into insignifi- 
cance in comparison with the racial concord discovered in this land. 
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One morning recently I was in the first grade room of a public 
school in Honolulu. It was presided over by a Hawaiian teacher and 
there were fifty-eight children in the room. In front of me stood little 
Russians, Americans, Filipinos, Koreans, Spaniards, Hawaiians, J apan- 
ese, Chinese, Portugese, Porto Ricans, besides many mixtures. It was a 
typical scene, 


On the street-cars of Honolulu you find yourself surrounded by all 
sorts of men and women whilst being whisked thru the pretty sun-lit 
and rain-cleansed streets of the city. Americans and the white nationals 
of other countries surround you. There are dark skinned Hawaiians 
with their often fine and expressive features and lustrous eyes, whilst 
serious Portugese, lively Porto Ricans and active little Filipinos are all 
in evidence. Negroes are occasionally seen. You elbow the Orient with- 
out visiting it. Dignified Chinese and Japanese are particularly observ- 
able. Most all members of these races wear the conventional western 
attire. The women, excepting some of the oriental peoples, generally 
dress in white. If you want to see magnificent black pigtails graced 
with brilliant colored ribbons, sit in a Honolulu street-car some after- 
noon when the school children are going home. Many of the adult Chi- 
nese women are garbed in their national blues and wear pantaloons of 
the regulation eastern style. The host of fetching Japanese costumes 
appeal to you. The dark-eyed women of the fascinating Land of Art dis- 
play an infinite variety of patterns and colors in kimonos and other Nip- 
ponese accessories connected with dress. Their robes, as in Japan, are 
gay beyond description. The wonderful white stockings and gites con- 
stitute a form of foot gear seen nowhere outside of the far East. All 
these people are polite and orderly in their association and converse to- 
gether as if of common racial origin. The little Japanese ladies bob and 
smile gracefully when compelled to step in front of you. 


In Honolulu the oriental business quarter almost imperceptibly min- 
gles with the American business section of the city. Japanese and Chi- 
nese sign-boards with their strange characters are interspersed with the 
English alphabet. The exquisite tints of the fabrics of oriental civiliza- 
tion touch the more somber colors from the Occident. Japanese and Chi- 
nese counting houses are served by men who barter in different lan- 
guages and who calculate with balls strung on wires. There is mutual 
patronage of establishments conducted by different breeds of men. The 
wholesale concerns present very similar characteristics. Some of the big 
oriental houses do an annual business of from half a million to several 
millions of dollars per year. These rivals entertain a mutual respect for 
one another and pull together on behalf of Hawaii and Honolulu. The 
fact, so little understood by those who are insular or prejudiced in their 
feelings, that the broadest cosmopolitan principles of business are trans- 
muted into success is finely illustrated in prosperous Honolulu. It pays 
to be polite and generous to competitors. 


According to the 1916 report of the Governor of Hawaii the esti- 
mated population of the Territory, exclusive of United States military 
forces, was divided as follows: Japanese 97,000; Hawaiians 23,770; Port- 
ugese 23,755; Chinese 21,954; Americans, British, Germans and Rus- 
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sians ageregated 16,042; Filipinos 16,898; part-Hawaians 15,334; Porto 
Ricans 5,187; etc. 

In such a community society becomes somewhat blended. The Jap- 
anese marry little outside their own people. Other races more or less 
inter-marry. There is mixed blood along with the purest racial strains 
in the higher social circles of Honolulu. Territorial and consular social 
functions are attended by representatives of all the races. In the inti- 
macies of private life, as elsewhere, people largely keep within their own 
group, influenced by education and wealth quite as much as. by the color 
of the skin or racial descent. 

A leading college professor of Honolulu has said of the Islands, “The 
group may be looked upon as a great international laboratory.” It 
teaches the priceless lesson that men and women can, under what we 
apprehend to be the most trying conditions, live close to one another in 
great harmony if they agree to do so. It has performed the splendid pa- 
triotic and political service of sending back to Japan and China thou- 
sands of ex-workers. who have reported to their people at home that jus- 
tice and good-will are possible under the flag of the United States. This 
is a mighty factor in the maintenance of the cordial] relations so neces- 
sary to a continuance of the spiritual and material interests of the na- 
tions involved,—none more so than American. 


The Christian workers of the Territory are alive to the possibility 
that the young people of these different races may not find a spiritual 
home after attaining maturity either with their parents or with Amer- 
ica. Special work on their behalf is carried on successfully. The Friend, 
a publication of Honolulu founded in 1843, is now published in five lan- 
guages. Church services in both American and foreign languages are 
reverently conducted in spacious oriental places of worship. The con- 
gregations of churches of oriental patronage are overwhelmingly made 
up of boys and girls under twenty years of age. Their Japanese and 
Chinese pastors are devoted and sincere men. They perform an admir- 
able service to America by taking young men into their homes and in- 
structing them in the principles of the Christian religion and the politi- 
cal ideals of their adopted country. 


Some of my readers will naturally think that the varied population 
of Hawaii live in amity because of latter years the Islands have been 
strongly guarded by the army and navy of the United States. This fails 
to be a satisfactory explanation when we remember the historical fact. 
that this concord has always existed and that in practical experience the 
heaviest armed soldiery does not suffice to create racial unity. The as- 
sumption that the climate leads all these diverse people into a compla- 
cent attitude toward one another also falls to the ground when we re- 
call that the different breeds represented include not only the most sen- 
Sitive nations of the earth but some of the emotional tropical peoples as. 
well. 


I have asked numerous men prominent in Hawaiian life what rea- 
sen they could assign for the racial harmony that obtains in the Islands.. 
The following may epitomise the views expressed. A leading Japanese 
pastor answered: “They (all races) have been treated well. Many of 
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the leaders and employers of Hawaii are largely the descendants of mis- 
sionaries and have treated their people in a Christian spirit, with frank- 
ness and with a spirit of goodwill—that is the great lesson.” Said a 
widely known Chinese minister; “We all live near together and under- 
stand one another. There is no discrimination between races either by 
local or United States government, or in schools, Y. M. ©. A., churches, 
or in any other respect. The backing for the above is found in the lib- 
eral and Christian attitude of men in control of the country, who are 
largely the descendants of missionaries and who have maintained the 
Christ spirit in racial matters.” A prominent white resident of Hono- 
lulu replied: “We treat them all like men—we don’t slobber over them 
—hbut we treat them all alike, Americans, Portugese, Japanese, Chinese, 
Porto Ricans, Filipinos, Hawaiians, all receive the same treatment in 
every respect. Their children all go to school together, sit by one an- 
other, play with each other, and no favoritism is shown to any, politi- 
cally or otherwise.” : 

So then, the divine injunction to do unto others as we would have 
them do unto us is largely responsible for this extraordinary situation. 
All these people prove responsive to the fundamentals of justice and 
love. 

The value of practicing the Golden Rule in dealing with other races 
is clearly indicated in Hawaii. The importance of maintaining its pre- 
cepts is becoming increasingly recognized on the Pacific Coast. Japan 
has for years honorably restricted emigration to America. It is ex- 
tremely difficult to get along with other people if you fear or suspect 
them. We are face to face with the Orient. If we are to do business 
with Japan and China, the innuendo so often in the past applied to Ori- 
entals without foundation in fact, must cease. Our people will pay a 
tremendous price if they permit a portion of their press or citizenship 
to indulge in international rudeness or folly. Satisfactory relations and 
the interests of religion alike depend on whether we treat the Far Hast 
in a spirit of courtesy and goodwill or no. Christian people all over 
America have a vast responsibility in this matter. The best develop- 
ment of America and the highest patriotism are bound up in it. Will 
the churches rise to the needs of the hour? Can we begin too soon?-— 
Lutheran Survey. 


VBevobachtungen im canadijshen Wejten. 

Wenn man faft 5000 Meilen per Bahn, iiber 500 im Auto und noch 
einige Strecen per WAchfe und auf Schutter Rappen guriicfgelegt Hat, tft 
man um eine Anzahl Veobachtungen reicher getvorden, die man gern mit 
feinen ®reunden teilt. Ach, was hat der Vertreter eurer Prophetenfdjule 
nicht alles tvahrgenommen auf feiner jiingften Reife nach bem canadifchen 
Weften! Er mar 74% Woden aus feiner Naufe fort, aber eF erfdjlof fich 
ihm eine Welt, die an Reizen alle Werfe der Wiffenfdaft und Bildung auf 
Den muffigen Biicherbrettern itbertrifft. Da mwebht ein frifher Wind in 
Danitoba, Sajfatchewan und Wlberta. Der fegt mit feinem reinigenden 
Haud alle verfehrten oftliden Vorjtellungen vom tweiten Weften einent aus 
dem Hirn. Mean reift und reift und reift und meint fich weit jenfeits der 
Grenze gu befinden, too die Welt mit Brettern vernagelt ijt, da auf etmmal 
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tauden Gropftadte aus der Oede auf, wie Winnipeg, ein Wunder des nordz 
jweftlichen Fort{dhritts.. Breite, quigepflafterte, mit Sdattenbaumen bejftan- 
dene Stragen, elegante Mefidengviertel und Parks, wimmelnde Gejdhaftsjtra- 
pen und riejige Gebaude amerifanifden Mufters. Und Regina und DMooje 
Jaw und Medicine Sat und Calgary und Edmonton lajfen jtdh auch fehr 
gitnftig vergleichen mit unfern gropitadtifden Sdhonen. Wlerdings Hat der 
Krieg das rafdhe Wufblithen diejer Stadte in den legten bier Yahren ge- 
henunt, wie aus mandem ins Stocen geratenen Bau und dem Unblicé un-z 
aahliger vertoundeter Golbdaten erfichtlich twar. Wuch fchienen die Erntez 
ausfichten fiir Diefes Sabhr nidjt jehr verfpredend. Und von der Weigen-z 
ernte [eben die Provingen, die ich Durchrift. Wher twas der Nahrungsjinn 
an Iwogenden Gaatfeldern vermiffte, das erfebte meinent Ginn fiir die Werke 
Der gottliden Hand die reigende YXatur.. 

Wuf allen Pfaden prangten Blumen in buntejter Mannigfaltigtert. Wnd 
wer ijt nicht ein Betvunderer der Blumen, der wilden Bhimen, meine id, 
bie ohne die PFlege eines fichtharen Gartners ftch gu befaupten twiffen im 
Kampfe um thren Pak an der Gorne! Die Flora der Prairien tuts einem 
genetgten Veobachter an. Gie nennt einem die Namen nicht threr gierlicen 
Sungfern, die int lilafarbenen, lach3farbigen, purpurnen, rofaroten, magen- 
taroten, Himmelblauen, twolliqziveiBen und goldenen Gchmueé ftrablen. Wer 
aber mun-mal die Flora gerne hat, der beachtet doch fo mancherlet Befann- 
te3: den gierltch geformten Frauenfdth jener Ordjideenart, den Ouft und 
das abimechjelnde GErroten der fwilden Nojen, dite flammenden Banner de3 
Vhitweiderich, den qlithenden Kelch dex Feuerlilte, die Prairiefegelblume mit 
duntler Mitte und herabhangenden goldenen Strahlen, die Gatllardia in 
dDunfelroter und goldgelber qezactter Scheibenpracdht. Das ertrnert mich an 
unjere liebe Ytachbarin, die bor meiner Wbretje noch betenerte, dak fie fiir 
drei Gaillardapflangen einen Dollar begabhlt habe. Und auf der canadifcen 
Krairie waren fie gzu>-Taufenden fret und umfonjt gu pfliicten. Was hatte 
das fiir die Sdhulfajfe doch eine fehine Simme abgeqeben, tvenn die erblic= 
ten Gaillardis alle in Geld umgujeben getwejen waren! Doch gu den Bhiz 
men guriice, Die prachtiger find als alles, was Geld 3u erfaufen bermag. Sh 
gablte an 15 verfdhiedene Wrten bon Pflanzen mit qraugrimen Stergeln und 
Blattern, alS ob diefe ,Feldgrauen” jich am bejten gu behaupten twiikten 
auf ditrrer Steppe, befonders der Prairiefalbet und das Silberiweidenge- 
jtrauch. Nugelige und flachsftengelige Naftuffe mit roten und mit gelben 
Bhiten, Schneeholder, Anemonen, blaue Glocenblumen und hellblauer Flachs, 
Labfraut, Strohblimen, Widens und KNeearten und manderlet fonjtiqes 
Getwachs interefjierten den Beobadter auch. Cr fand jelbjt an dent Unfraut 
beachtenSiwerte Blige, tte die auferordentlide BVermehrungsfabhigfeirt des 
verencdineed” m gut gepfliigtem Weer. Sm gut beftellten Gemeindegarten 
fonnen auch die verfdhrobenen Bibelauslegungen der — mun, id} twill fie 
nicht nennen — fojnelle Erfolge ergielen! 

Die Tiertwelt der Prairie, obgleich betwealicher und fcheuer al die 
Flora, drangte fic) auch meinen Blicen auf. Ueber mehr als ein Galb-e ~ 
dubend Goffern fubren wir dahin im faufenden Wuto. Die Farmer miogen — 
eS uns gedantt haben, denn die allgegentwartiqen Goffer find eine Landz 
plage. Cinige Habichte und Sdhneceulen fahen wir auf der Gofferjagd. 
Out, da fprang ein groger Yadrabbit aus dem Sdhneeholdergebitfa auf. 
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Driben lief ein Cayote oder Prairiewolf iiber den beacerten Boden dabin. 
— Ungablige Spuren der ehemaligen Vifon oder Viiffel waren gu erfernen, die 
fogenannten ,Buffalo Trails” und ,,Buffalo Wallows.” Erftere fhlugen 
immer den geradejten Weg nach den Waffertiimpeln ein und vergtweigten 
jich twett itber die Praivien. Fuchsloher, Dahshshlen, Stintfaken im Harz 
manten Pelz, Vijamratien in ihren ftrohernen Pfahlbauten auf dem Wafer, 
Merimale der fleikigen Biber, die madhtige Bappln zum Dammbau ab- 
genagt und umgetworfen Hatten, traulide graue Cidhsrnden, Kopf und Ge- . 
tweth bom erlegten Moofe bei einem meiner Wirte, der ein gewaltiger ager 
bor dem Herrn twar und die Moofez und Cariboue und Wapitijagd fide) nicht 
unterjagen liek, und neben Ddtefen Betchen der Belstrager dann auch die gee 
fiederten Betvohner der Giimpfe und Teiche und Geen, die Wildenten und 
Wiswen und Sdhnepfen und Steipfiike und Kruminfdjnabel und gelbbriiftige 
und rotfhigelige Staare und Wiejenftaare und Mebhiihner und toads fiir 
Vogel nicht fonft beleben die grafigen und feenreichen Steppen! Da briite- 
ten die Wildenten gu Taujenden und die Cntenmiitter fibrten thre Sungen 
gu den erften Flotteniibungen der gefiederten Ntarine aus. Pradchtiger Wn- 
Blick! § Und nicht mit dent Gefichtsfinn allein, fondern auch mit dem Ge2 
fehmacdfinn follte ich die canadijdhen Wildenten fennen lernen; denn obaleich 
Das Cutenjdhiepen bor dem 1. September jtreng verboten twar, griffen Ge- 
jchivtjter S. auf ihrem Weiher einfach ein halbes ODubend Wildenten ohne 
fie gu fcieBen und lieken fie ins PBredigt oder Profefforenamt twandern. 
Die leer gebratenen Bruft- und Sdhenfelteile ftarften mich noch auf meiner 
Hetje nach den Staaten zurite. 

Ant unbvergeflicdhjten aber tvird mir ein Ubftecher in die canadtjden 
weljengebirge bleiben. Bruder H., der mit nach Lafe Vuife fubr, war min 
gerade fein Seragjteiger. hm ging auf halbem Wege fon der AWtem aus 
und er 30q eS bor, bom Hotelfeniter aus den flaren Beragfee und Victorta- 
Gletidher dabhinter zu betradien. Bch aber jttefelte weiter auf ftetlen Berges- 
pfaden. Durch fihlen Nadelwald mit entgitcender Wlpenflora. Hauptfach= 
lich die berjdiedenerlet Heide reigte mic: purpur, wei} und gelb. Und 
Gauflerblumen, Welet, Steinbrech, Waldmetiter, Mauerpfeffer, Lebernrwofe, 
Wntennarta. Und, 0, diefe Pracht der Kaftillea, die auf der Chene blaffer 
bLiiht, Hter aber in tiefftem Scharlach den Wbhang farbt, twas Wunder, dats - 
man fte ,Sndian Paint VSrujh” nennt! Und dann ftiirgte bom Bergeshang 
der Giekbach herab mit fdaumender, eiSfalter Gletidhermild. Und die 
pflangenfofen, nacten Felfengacen fronte ein Dtadent bon etvigem Schnee 
und Gis. Sch mupte meiner Wonne durch laute3 Wufjauchzen einmal nach 
dem andern WAusdrud verlethen. Bch meinte, Gott fchon vorbher Lieb gehabt 
aut haben, aber teh habe mich auf3 neue beim Unblicl der Vergesfpiben in den 
Shipfer verliebt! Sch berjtand, was ber altifraclitife Harfenfehlager fagen 
wollte mit feinem: ,,Xch Hebe meine Augen auf zu den Bergen, von weldhen 
mir Hilfe fommt.” Sch lernte Ralebs Wunjch gu tiirdigen, als er bei der 
Verteilung KRanaans bat: ,,So gibt mir nun diefes Gebirge!” Und twenn 
irgend einer meiner genetgten Lefer mal bis nach Calgary itber die canadi- 
foe Ghenen fommmen follte und vielleicht die Ebenen gu eintonig findet, der 
mace einen Wbftedher in die Canadian Roctes” und lerne den Gott der 
unendliden WXusdehnungen auch als ben Schopfer der eisgefrinten Hodhen 
befundern. (%. W.'C. Meher, im ,Gendboten.”) 
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(When ordering books, please mention this Magazine.) 
Nore—Reviews, when not signed, are by the Editor. 


The New Orthodoxy by Edward Scribner Ames. The University 
of Chicago Press. 1918. 127 pages. 

That theological beliefs are in a state of flux with many is obvious 
to the'most casual observer. In the liberal churches this fact finds 
ready and full expression, while in the more conservative communions 
it does not come so to the surface but is felt as an undercurrent. It | 
would be foolish to think that the theologians of the 16th century had 
spoken the last word in statements of doctrine. Nearly everyone, at 
any rate, concedes that the emphasis may change, that, for instance, in 
the Reformation Era the stress was on justification, and that in the 
Pietist and Methodist movements it was on sanctification; or that the 
view-point of the old theology was individual while ours is social. Such 
change of emphasis or view-point has. not found authoritative expres- 
sion as yet. In the social programs of great churches or church fed- 
erations, however, a modern counterpart to the old formulation of creeds 
may be found. Ours is not a creed-making age. We are more concerned 
with practical questions. We leave the old doctrines untouched if we 
can, for we know it might breed strife, if we did not. Besides, a great 
many think it does not matter. When we have to battle with Capital- 
ism, Bolshevism, and Catholicism, what is the use of reviewing dec- 
trinal controversies or picking a quarrel with the evolutionist? 

Yes, but there remains the old question, “What think ye of the - 
Christ?” In the modern revisions of doctrines He is always the stum- 
bling-block. So in this present book. Christ is to the author the great ob- 

. server of human life. He brings out the great truths that pervade its 
organism. He is:not the first one to do it, no, he is one of many expo- 
nents, but he does it better. He indorses the moral distinctions that past 
ages have brought to recognition. He teaches and practises the law of 
love, and in his outlook on the future he is buoyed up by faith, i. e., 
belief in the great possibilities lying in the human race, if well guided. 

Such an estimate upon Christ is not adequate. And we realize 
what we may expect of the writer on other subjects: The Bible is a 
great book, but it had a very human history. For us the King James 
Version has put it in the form of a complete book; but in the mean- 
time the spirit is working, and there is nothing to hinder us to include 
the poems of Whittier, Lowell and some of Tennyson’s with the Bible - 
lyrics, or the teachings of the wise men of modern times with those of 
Jesus. Jesus and Paul and Luther and Bishop Brooks he mentions in 
one breath, his Bible is a “growing Bible.” : 

-The “changing goal” of the Church will be its desire to furnish in- 
spiration and guidance for the realization of modern ideals. The new : 
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attitude is to “build the city of God here,’ not, as expressed in the old 
bymn, “I’m but a stranger here; heaven is my home.” 

We have become quite familiar with that spirit. There is also a 
great amount of truth in it with which we heartily agree. But to put 
Christ on a level with Plato or Buddha or Shakespeare, won’t satisfy us, 
and to obliterate the difference between secular and spiritual, between: 
God’s kingdom and the world, is, not a new, but a dangerous experi- 
ment. Few of us, we think, will be ready to substitute this New Ortho- 
doxy for the old one. 


Evolution in Christian Doctrine by Percy Gardner (professor 
in Oxford University). 1918. 241 pages. 5 shillings net. Williams and 
Norgate, London; G. P. Putnam’s Sons, New York. 

The subject of this book is almost the same as that of the preceding 
one altho they are the productions of two different continents. It is evi- 
dent that the liberal movement in the Christian Church is making itself 
felt everywhere. The book is the forty-first volume of the “Crown Theo- 
logical Library.’’ The works already published of that series are nearly 
all of the same theological school. The great majority of them are 
translations from the German. Adolf Harnack leads the list of these by 
great odds. That fact serves to characterize the nature and standpoint 
of the works. At the same time it shows to how great an extent liberal 
theologians in the English countries are dependent on German research. 
The author, writing during the war, in a way apologizes for this by say- 
ing that, if he and his kind have learned so much in method and view- 
point from German scholars, their findings should not for that reason 
be received with an unfavorable prejudice. 

The writer is a member of the English “Broad Church.” This wing 
of the Anglican Church is somewhat rationalistic in spirit, but strongly 
opposed to the Romanistic tendencies of the Ritualistic party. He isa 
“Modernist,” who believes that Christian doctrine has not found its final 
statement at the time of the great Councils, nor, for that matter, in the 
Reformation century either, but that contemporary philosophy and 
science will affect it at all times and make modifications necessary. He 
believes in evolution in the spiritual world as well as in the physical. 
There is, indeed, a permanent element in the Christian religion, its spir- 
itual excellence, but also a changing one, that which relates to human 
forms of expression, to world views, organization. We can notice an 
evolution even in the New Testament, from the embryonic state of 
teachings in the Synopties to the more elaborate theology of Paul and 
the-mystic views of John. That the revelation of God and adequate 
religious views was gradual in the Old Testament is generally conceded, 
but the author thinks that such a process can also be traced in the New 
Testament. Its main stages would be the Synoptics, Paul, John. 

The orthodox view of the origins of Christianity—he calls it ‘“cata- 
elysmic,” i. e., sudden, calls for a miraculous birth of Jesus, for miracles 
all the way thru, and for a miraculous resurrection and ascension. 
Gardner thinks we can get along without these miracles. Even the res- 
urrection, altho he grants that the disciples must have had some kind 
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of vision, can be dispensed with. The character and message of Christ 
are the essential thing. He does not want to eliminate the divine ele- 
ment in the gospels or the history of the Church. God is immanent in 
his world and kingdom, but he works in accordance with law. The be- 
lief that has a preference for miraculous intervention is a- superstition 
which belongs to an earlier stage of development. 


In this way he subjects the theological beliefs of the Church to a 
‘critical test. The doctrine of the Trinity as a belief in three persons in 
the deity is untenable. Jesus had a beginning in time and altho the — 
perfect revelation of God for us He is not God Himself. The Holy 
Spirit is not a person but an influence and a power working in the 
Church. It is true the creeds teach differently on these subjects, but 
we must have the privilege of re-interpretation. A Christian of the 
20th century cannot be put into the straight-jacket of old-time orthe- 
doxy. He does not believe in objective reconciliation (see Denney on 
Reconciliation in the preceding number of the ‘“‘Mag.’’), nor even that 
salvation comes by faith without works in the accepted sense. Luther’s 
teaching was only that outward works don’t justify, but inward dispo- 
sition only. 

How can a man with such views subscribe to the creeds and the 
thirty-nine articles of the Church of England, we ask. He says, because 
-this subscription is only meant in a general way and leaves each indi- 
vidual clergyman the privilege to interpret these articles in the light of 
20th century theology and according to the dictates of his conscience. 
We would call this dishonest or at least inconsistent. He says, dis- 
honest it cannot be for the practice is well understood and tolerated, 
and as to its being illogical or inconsistent, he contends it is the re- 
deeming feature of the Englishman in church and state that he is incon- 
sistent. To his capacity for compromise, for adaptation to a changing 
environment, to his readiness for necessary changes without breaking 
with the past, he owes a great deal of his success in politics, adminis- 
tration and world power. To this even the Church of England owes her 
continuing existence and vitality in no small measure. 


" 


1 
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Christ in You. New York. Dodd, Mead and Co. 1918. i84  - 
pages. 

The book is anonymous. Why the author has withheld his name 
we ean but guess at. We imagine it is on account of the very unusual 
theology he offers. The title seems unsuspicious and orthodox enough. 
“Christ in us” is a very common term for the unfolding of the Chris- 
tian life in the believer, the process of sanctification. You expect some- 
thing like F, B. Meyer’s Exposition of I. Peter on his “Way into the 
Holiest’”’ (John 10-17), but you are far off the mark. The writer is a 
mystic, not a medieval mystic, who, by contemplation, sinks his indi- 
viduality in the deity, yet expects no results on the physical plane, but 
a modern mystic, who by rising to the God-consciousness, triumphs over 
sickness and death itself. We are not at all sure that we follow him in 
his mystical flights. His language is plain enough, nothing involved. 
about it, the sentences as brief and transparent as St. John’s; there is 
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also a steady flow of Bible references. But his interpretation is differ- 
ent and he moves on a different level. He readily admits it. He says 
most people live on the sense plane, they must, however, move to the 
spiritual. 

The fundamental truth is that God is everything. He is every- 
where, more, the whole God is in every blade of grass. Much more in 
the human consciousness, if we only come to know it. But the trouble 
is most people feel their separateness from Him. They see personal- 
ities, limitations, sin, error, sickness. If they follow the teaching of the 
author they will feel they are part of the deity, strength and victory 
will be theirs, and altho the limitations. of. personality are lifted, their 
individuality is only intensified. 

“All outside energy is waste and hindrance. As you quietly wait 
upon God, the breath of life renews each particle of the body by its 
silent, orderly activity. In the silence the heart of flesh will have be- 
come one with the heart of the spirit; and thus you bring about perfect 
circulation of the blood.” “Tonight when you rest, do not allow the 
senses to suggest weakness or weariness; instead allow your spiritual 
atmosphere within and without to enfold and invigorate you, until you 
are conscious of spiritual conquest before you sleep. Your whole body 
will be renewed by this holy baptism, and your awakening in the morn- 
ing will be a triumph and a joy.” 

We duly ask in reading a book with such a title, where does Christ 
come in? Well, the writer makes much of Christ, but his way of speak- 
ing of Him is such that no substantial meaning seems to remain. “The 
eross of Christ has a wide meaning, and only divine wisdom can inter- 
pret its greatness and its love. The principalities and pewers can no 
longer harm you against your will. .-The cross was the lifting up of 
humanity into divinity. You can never know the full meaning of sacri- 
fice until you too enter into sinless and selfless Christhood.” Under 
these circumstances we fear that it will ever be hidden from us this 
side of heaven. 

The author tells us in one place how he entered into the spiritual 
world, and in another how he stepped into greater fulness of God, into 
life more abundant. But we fear that there will be few who wish to 
take him for their guide. 

It stands to reason that he has nothing to say of the change in 
outward conditions so much stressed by the exponents of the social gos- 
pel of our times. If a man can rise over all the hindrances, limitations 
and imperfections of the environment by a mystical act of union with 
the divine, he won’t bother about such little things as the Christianiza- 
tion of the Social Order. He sees his task in leading as many as he can 
into his way of thinking and aspiring, and the happiness of the indi- 
vidual is assured. 


Religion for Today by John Hayner Holmes. Dodd, Mead and 
Company. 1917. $1.50. 335 pages. 

Mr. Holmes is the pastor of the Church of the Messiah in New York 
City. He classes himself with the radicals in religious thought, He 
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has the courage of his convictions even when they go against the most 

powerful currents of public opinion. When the war broke out between 

the United States and Germany, he stated his opposition in the strong- 

est terms and announced that no support would be given it from his 
pulpit as long-as he had charge of it. Only recently he charged the 

Council of Federated Churches with cowardice for not taking up the ease 

of the conscientious objectors when it was unpopular, and only espous- 

ing when it became safe again to do so (see article in “Rundschau” 

of July number). 


In this book he gives a number of addresses as delivered in his 
church. They are representative of his religious position and his views 
on social and other live questions of the day. The very first one, the 
“New Religion,” discloses what we may expect from him. He makes 
reference to the address, several years ago, by Chas. Eliot, the former 
head of Harvard, on “The Religion of the Future,” and pronounces him- 
self in substantial agreement with that thinker. The new religion will 
be in entire harmony with science. Whatever science finds out in geol- 
ogy, anthropology, psychology, history or any other sphere and shows 
valid reason for, theology will accept. . Old superstitions will be aban- 
_doned and all bigotry and dogmatism discarded. The new religion will 
be entirely dominated by ethical standards as contrasted with the theo- 
logical point of view. The vital thing in religion is not faith, but char- 
acter. Not’ what a man believes about the birth of Christ or the fall of 
man or the resurrection of the body, but what he is as a man, is the 
true test of religion. Creeds, rituals and confessions will disappear, and 
in their places will remain the moral sentiment as the all-sufficient con- 
tent of religion. The new religion will be social, not individual only. 
It will be universal. Of course, there will be divisions according to 
races and nationalities, and divisions within particular countries for it 
is impossible to get uniformity of thought. But these distinctions will 
not affect the vital aspects; the moral principles prevailing everywhere 
will be the same and form the bond of union the world over. This new 
religion is really ‘no new religion but the old one practised by all good 
men, of all ages. He quotes Theodore Parker as one who taught this 
religion “pure and undefiled” and declared in his last days, “The re 
ligion I preach will be the religion of enlightened men for the next 
thousand years.”’ It is the Unitarian view of religion. It appeals. t» 
the man of science, the aristocracy of the mind, the natural man in all 
ranks of life. It finds expression in an ever-increasing literary output, 
and yet it cannot boast of great popular support. The Unitarian 
Church, inspite of great leaders and able writers, numbers less than 
75,000 members after a propaganda stretching nearly over a century. 


It is not necessary to examine the addresses individually. That is, 
they are all well written and clearly presented, but the standpoint is 
elcar and intelligible from the first. Since religion is morality and 
morality has become, by slow evolution, an integral part of the mental 
nature of man, divine revelation in the ordinary sense was not neces- 
sary. No religious book, be it the Vedas or the Koran or the Bible, can 
claim divine origin. They all had their natural growths as a product 
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of the moral forces operative in a certain environment. They have no 
more authority than their character can demand. The mind of man 
itself is the highest authority. As in the domain of politics liberty has 
taken, or is taking, the place of authority, so it will be in religion and 
the Church. No creed, even if backed by all the twelve apostles, should 
be imposed on any man, he ought to be entirely guided by his own 
reason as to what he is to believe. 

We certainly cannot follow the author in his extreme individualism 
and liberalism. To us morality is the fruit of religion, not religion it- 
self. We believe salvation makes our character, but not that character 
makes our salvation. We believe that holy men of God have written, 
moved by the Holy Ghost. But when we come to the social program of 
the man, the relation of the Church to the world, the mission of the 
Church to save and re-make the world, not only the sinner, we cannot 
but admire the stern idealism of the man. He “hews straight to the 
line, let the chips fall where they may.’ He scorns every adaptation 
to the world and its standards. He contends that the Church has lost 
the support of the poor because she has been contented to play police 
officer for the existing order of society and state. He denounces war 
uncompromisingly, and all in all stands before us as a man of lofty 
principles, sturdy manhood and a prophet’s fearlessness. 

He sees clearly and admits unreservedly the difficulties of a theistic 
view of the origin and evolution of the world, but he also shows just as 
convincingly that the atheistic or agnostic interpretation of the uni- 
verse are still more irrational and less impossible of proof. He con- 
tends strongly for the personality of God, and his arguments for it, if 
not sounding profound philosophic depths, are certainly ably presented 
‘and convincing to the ordinary man. ; 

So whatever be our opposition to his theology, no one can read the 
‘book and study his views without being mentally and morally invig- 
-orated by it. 


Prophecy and Authority. A study in the history of doctrine 
and interpretation of Scripture by Kemper Fullerton, Professor of Old 
Testament Literature, Oberlin Graduate School of Theology. 1919. 
MacMillan Company. 213 pages. \ 


This book does. not aim to discuss the prophecy or prophets of the 
Old Testament as the advocates of social justice, as has been done so 
frequently in late years. Nor does it stress the need of the prophetic 
note of authority for the modern preacher. It rather contends for the 
modern view of the interpretation of Scripture, as applied to.the proph- 
ecies, chiefly of the Old Testament. The author had intended originally 
to give a history of Bible interpretation. But since the war seemed 
to make people indifferent to the discussion of historical subjects, he 
limited the scope of his work to a phase which, in his opinion, would 
promise practical results. What the people of today need, be thinks, is 
a less dogmatic and more scientific caposition of the Scriptures. They 
must be taught to know that the prophets, in particular, spoke for their 
times and must be studied from that view-point. Therefore he discoun- 
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tenances especially the position which sees in them fore-tellers, and 
emphasizes that they are moral preachers who proclaim the will of God 
to their contemporaries, but in such a way that they become models 
for the moral and religious leaders of all coming times. While this is 
his chief subject, the argument is, nevertheless, so conducted that we 
feel the original, more comprehensive plan is not entirely abandoned 
‘and throws the discussion out of balance. Still we are not so very sorry 
for this, for, while the author does not strictly confine himself to his 
subject, he gives a very interesting presentation of the more important 
stages of Bible interpretation. 


This is especially true of the times of the Christian Apologists and 
Fathers of the first centuries. The first defense of the Christian faith 
had to be made against Jewish opponents. The first apologists for the 
gospel of Christ, therefore, derived their arguments naturally from the 
Old Testament. They aimed to show that Jesus was the Messiah pre- 
dicted in the Old Testament. In trying to accomplish this they em- 
ployed the allegorical exposition of the Old Testament. This method 
was the method of the times. It had first been used by the Greek phil- 
osophers to justify the mythological extravagances of Homer. Later, 
Philo employed it to show that the Scriptures were in harmony with 
the teachings of Greek philosophy. So the Christian apologists adopted 
this generally accepted way to prove that the Old Testament Seriptures 
had been fulfilled in Christ. Here the author’s quotations from Justin 
and others are very full and interesting. They illustrate that the apolo- 
gists believed that nearly every detail of Christ’s life, sufferings and 
death was a fulfilment of a definite Scripture prophecy or type. 


When Gnosticism arose it was necessary to shift the argument from 
the Old to the New Testament. The Gnostics did not believe in the Old 
Testament but they believed in the New. So the Christian writers. 
started from this common ground and sought to prove from the teach- 
ings of Jesus and the apostles the divine authority of the Old Testa- 
ment. Their great service they rendered here was that they saved to 
the Church the whole of the Scriptures and prevented the faith from 
becoming evaporated into theosophical speculations and the gospel from 
a complete Hellenization. “But in doing this they stretched the uses of. 
the allegorical interpretation to the very limit. Tle writers themselves 
felt the difficulties and absurdities in which they involved themselves. 
But instead of trying to find a really scientific, i. e., an historical, 
method of exposition, they finally took a fatal step. When Scripture 
proof became unsatisfactory they appealed to the authority of the 
Church. The Church thru its leading congregation, bishops, councils, 
and lastly thru its creeds, became the voucher for divine truth and the 
interpreter of the faith. It is true the Scriptures never lost the place 
of supreme authority} but, side by side with the Scriptures, Tradition 
was raised to a level with the Scriptures, and the right of interpretation 
was vested in the Church, and in time to come in the Papacy. 


The Reformation made its appeal from the pope and the Church to 
the authority of Scripture. Hence the Reformers taught the doctrine of 
the perspicuity of Scripture. So they,were compelled to give up. the 
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allegorical interpretation of the Bible. It is their great service to have 
paved the way for a sensible, historical exegesis of the Scripture. <As 
Luther says, “It is necessary, if one will understand the prophecy, to 
know how it stands in the land, what events transpired, what the people 
thought, what the relationships were which they sustained to their 
neighbors, friends or foes, and especially what their attitude was toward 
their God and toward His prophets.” Here we have the principles of 
modern critical exegesis, especially as related to prophetic literature. 
Calvin adhered even more rigidly to sound exegetical standards. They 
both insisted that the words of Scripture had not a double sense, literal 
and allegorical, but a literal sense only. It is true that Luther, owing 
to his “christo-centric’” view of the Scriptures, often resorted again to 
allegorical interpretation, and that Calvin, following his view of ‘‘types” 
in the Old Testament, departed far from the literal sense. But the 
foundations of a natural, sound and scientific interpretation had been 
Jaid. And altho the Lutherans of the 17th century, in their endeavor 
to stress and buttress orthodoxy, relapsed again into artificial views of 
inspiration which robbed the writer of his independence and responsi- 
bility by making him a mere pen or instrument of the Spirit, the gram- 
matico-historical interpretation of the Scripture has won the day. If we 
employ it we can guard against the vagaries of the day, the millennial 
hope, the undue pressing of adventistic teachings. It will cut the 
ground from under sectarianism which finds its chief source in dogmatic 
Scripture exegesis. It will make for reality in religion because it makes 
of prophets and apostles real men who served their own time and by 
doing that served well the men of all times. f 


We are not agreed with the writer on the elimination ef predictive 
prophecy. We insist that in the teaching of the kingdom of the Lord, 
in the role assigned to Israel as the vessel of God’s revelation, in the 
Messianic hope there is an important predictive element which should 
not be ruled out, explained away or obscured. But in the book’s strong 
plea for a scientific exegesis of Scripture and in the description of the 
history of Bible interpretation we find real merit, and we are con- 
vinced that it will clarify the views of every careful reader. 


In looking over .the five books we have so far commented on, our 
readers will notice that they nearly all belong in the liberal school. We 
were struck with that ourselves. They are from different and represen- 
tative publishing houses in the Hast, and, on further investigation, we 
find that these big firms almost without exception favor and publish 
that kind of books. For books of more conservative character one has 
to go to the denominational publishing houses. It is foolish to attribute 
this state of affairs to the influence of German theology, as has been 
done so often in recent years. For aside from the fact that American 
theologians have by this time reached the age of maturity and can no 
Yonger claim the rights of minors, the theory of “Evolution” which ut 
derlies all these changes of belief and attitude toward life, nature, God 
was worked out by Darwin, an Englishman, and popularized by Huxley, 
another Englishman. It can only be said fhat German theology has at- 
tacked orthodox belief from a philosophical. basis, while the other, es- 
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pecially the Anglo-Saxon, countries have done so from the standpoint 
of the exact sciences. 
We are now in the midst of these influences and must see to it 


that we are just as open-minded to new truths as tenacious. in holding - 


on to fundamentals. 


The Modern Meaning of Churchmembership by John ™. 
Versteeg. The Methodist Book Concern. 1919. 160 pages. 75 cents 
net. 

The Church has been under fire for some time. Some think she 
has not been doing enough to justify her existence. Others claim her 
creed is antiquated, her voice has no general appeal any longer, her 
sun is setting. It is against such preachers of pessimism that this book 
is written. The author is unsuppressingly optimistic. He dedicates his 
volume “to Daisy, ohne who never doubted clouds would break; never 
dreamed, tho right was worsted, wrong would triumph; held we fall to 
rise, are baffled to fight better, sleep to wake.”’ He shows the Church is 
necessary as an organization to unite and inspire those striving for the 
best with the highest ideals, as an institution to make whatever gains 
are made in this direction permanent. The Church is the one organiza- 
tion that gives all others vitality, for her faith is one of power. She 
has done a great civilizing and harmonizing work in the past and will 
find in that a perpetual-challenge to live up to her record in the future. 
It is true that there is confusion in the Church. She does not speak 
in the old time tone of authority. Truth is often sacrificed for ortho- 
doxy, and unity for selfish and narrow sectarianism. Yet the change is 
coming. The modern church is putting an end to the idea that the 
Church is an end in itself. Creeds that choke life and rob it of joy or 
fulness are being done away; and if the Church is not as authoritative 
as it used to be, it has gained in sympathy and humanness and in the 
instinet for service. Union is also coming, not that there shall be one 
denomination only, but that the denominations shall be one in spirit. 


Since such is the place and mission of the Church she can appeal 
to the modern churchmember’s loyalty for the Lord’s day and sanctuary. 
We go to church not only to get good but to do good; in other words, 
the social effect of church attendance is to be heavily underscored. He 
outlines the obligations of the modern churchmember under the heads 
of church work, stewardship, religious education, world evangelism, and 
religious reading. It can be readily seen that the Centennial spirit per- 
vades the book and suggests this particular program. There is, how- 
ever, hardly anything in the book which could not be endorsed by any 
Christian. It is a very commendable “text-book” on the privileges and 
duties of an up-to-date churchmember, 


The Prophets in the Light of Today by Jonn G. Hill (Profes- 
sor of Religious Education in the University of Southern California). 
The Abingdon Press. 240 pages. $1.25. 1919. 

The Great War had for the time being pushed the social questions 
into the background, but since we have turned again to the works and 
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problems of peace this same social question bids fair to claim our at- 
tention more than ever. Hence the prophets of Israel are upon the 
ground again. Many have during the agonies of the world catastrophe, 
looked to the prophetic word to find their bearings. In some way, they 
felt it must have been foreshadowed in the inspired word. The men 
who scanned the horizon of human history with far-reaching vision 
must have foreseen this. As it must have had a place in God’s coun- 
sels so it must have found a place in the writings of those who outlined 
this place for us. Daniel, Revelation, and the eschatological words of 
Jesus and His apostles have been drawn upon. The end of the world, 
the second advent, the millennial hope have received renewed considera- 
tion. 

But the present book rather discountenances these attempts. The 
author does not expect much benefit from stressing the predictive ele- 
ment in the prophetic literature. To him the prophets are the living 
conscience of the people rather, and the moral guides. They believed 
that this world was God’s. world and guided by His laws. They believed 
furthermore that God had revealed Himself to Israel in a special man- 
ner and that the vehicles:of such revelation were the chosen men °f 
God who had felt the touch of the divine hand. The individual prophet 
was sure of his own authority and message because the fire of the God 
of Israel burned in his soul. Their experience was that of every man 
who enters into divine fellowship by faith and prayer, only theirs was 
higher and more intense in degree and force. 


The author is a professor in a large university and has met many 
young students who found it difficult to harmonize the religious con- 
ception of their Sunday school life with the teachings of modern science. _ 
So he seeks to interpret to them Bible men and Bible truth in the 
terms of present-day development. He teaches them to understand the 
men of God in the light of their day. Their limitations and their real 
_tasks are thus seen and appreciated. He is not a destructive critic nor 
a theological “stand-patter,” but an adherent and exponent of “progres-- 
sive orthodoxy.” 


He has an intimate acquaintance with the prophetic personalities 
and gives briet but interesting characterizations of them. We do not 
always agree with his portraiture, as for instance when he calls Jonah 
a “humorist,” a prophet of wit, and a rare entertainer. But these are 
small matters. In the main we think him correct in saying that the 
prophets. inculeated a religion of obedience, not of sacrifice, that they 
made ethical monotheism victorious, that they taught a social, not only 
an individual religion, that they believed in and proclaimed a divinely 
ordered history, and more and more concentrated Hebrew hope of the 
future on an ideal of divine deliverance thru a chosen person whom God 
would clothe with power. for the realization of all their hopes. 


Thus our book is one of many paying tribute to those grand old 
men of God, rising in times of crisis to rebuke and console, to inspire 
faith and to preach righteousness, possessed of few, but permanent moral 
and religious ideas and advocating these ideas with such consecration 
and power that the lapse of millenniums has not affected their vitality 
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and that our:own social age can find in them a source of inspiration 
_ and authority, both ancient and scriptural, for the demands of the HOE 


Building the Congregation. A Study of Appeals by Will C. 
Skeath. The Methodist Book Concern. 1919. 63 pages. 50 cents. 

How to fill the pews and keep them filled with regular attendants, 
is a problem which becomes. more serious from day to day. Some of 
the former ways of solving it have lost their effectiveness. The old 
appeal to fear does not produce the old results any more. Nor are peo- 
ple so much concerned any more about the lost condition of their-chil- 
dren. Some say, if you preach the old gospel the people will come, and 
point to the evangelistic campaigns of great revivalists. But good press 
work, sensationalism and the personality of the evangelists have more 
to do with the results than the genuine religion. Others think if a 
minister will go after the “passively religious” (this term is used by the 
author instead of “sinner” in the old way) he will by and by get a 
crowd. But that puts too much work on the minister. Besides if he 
urges the outsider too much and too often, it is apt to be resented. 

A better way seems to be that of advertising in the public press. 
Only it must be different from the ordinary form. To advertise special 
music, special subjects, or to use sensational methods may bring tem- 
porary results, but it will not result in a permanent body of worship- 
pers. To get that one must, in his advertising, appeal to permanent 
needs. of the human soul. The author mentions three, social solidarity, 
moral feeling, and the sense of incompleteness of life. He shows how 
these three can be used as the basis for effective appeal. The advertis- 
ing for the weekly services (whether in the press or on the bulletin) 

~ should emphasize how church going is really a thing everyone believes 
in more or less (solidarity); that it builds up the moral virtues which 
we need in the personal and social life; that it fills the longings and as- 
- pirations for a fuller life. Specimens of each kind of appeal are given 
in the book. : 
The frank acknowledgment that the people have changed in their 
attitude to religion may be surprising, but it can hardly be disputed. 
The author’s kind of advertising is one way of appeal to the indifferent. 
But he would assuredly not deny that preaching, visiting, and the co- 
operation of the membership in approaching the passively religious are 
equally or more important factors in getting lasting results. 


The Chronicle of an Old Town py A. B. Cunningham. The 
Abingdon Press. 1919. 326 pages. $1.50. 

It is the story of a minister who was growing old. He had not 
noticed it, but his members had. Altho but sixty he had not the “pep” 
of younger years any more, and altho of a gentle, mature and lovable 
personality he lacked the active, resourceful spirit looked for in the 
minister of a large city church. The story opens with a board-meeting 
where the officials bring the situation to a head. The minister had felt 
that something momentous was in the air, but when the blow falls and 
his resignation is requested, the effect is crushing. The chapter relat- 
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‘ing the agonies of the deposed man and his good wife is truly pathetic. 
It appeals with double force to the older man in the ministry who knows 
to him can come a similar experience at any time. 


A few months later we find Dr Morgenthal, our minister, in a lit- 
tle country town in the Northeastern part of Ohio. Here among the 
plain but shrewd people of the village he soon finds a congenial environ- 
ment. “People here took time to live, to consider other values than the 
material—to value, that is to say, the feeling of humanity, to value 
kindness and sympathy as ends in themselves, and there was something 
about this humble old man with his unobtrusive benevolence that drew 
them to him in a spirit of great affection.” The author is a great lover 
of country town people, of natural scenery, and the simple life found 

in such places. He describes it with the greatest minuteness and leis- 
ure, however, thru the conversations and experiences of the persons of 
the story. His characters are well presented and consistently main- 
tained. The contrasts between country and city are well brought out 
to the disadvantage of the latter. The minister’s young daughter comes 
in for a goody share of attention, and her little love plot ends in her 
marrying a “scientific” young farmer. A really good story, which ought 
to find ready acceptance in ministers’ families. 


Thomas Corwin Hiff, Apostle of Home Missions in the Rocky 
Mountains by J. D. Gillilan (author of “Trail Tales’). The Methodist 
Book Concern. 193 pages, $1.00. 


Dr. Hiff was born 1845, at Perry county, Ohio. At sixteen years of 
age he enlisted as a private in the civil war, serving to the end of the 
conflict. His college training he received at Ohio University, Athens, 
Ohio. His real life work was done when, for twenty-five years, he was 
in charge of the Methodist mission in Utah. He combatted Mormonisin 
to the limit of his powers and was mainly instrumental in preventing 
Bingham H. Roberts, polygamous congressman-elect, from taking his 
seat. His famous lecture on “Mormonism, a Menace to the Nation,” is 
given in full. The book does not give a connected narrative of his life— 
perhaps the materials for that were not available—but it gives an in- 
teresting picture of the virile, joyous-hearted, enthusiastic old mission- 
ary, whose physical endurance was matched by a spiritual ardor, ever 
ready to burst into flame. At the same time it shows how this man 
combined worldly statesmanship with his ministerial work, and could 
be an efficient politician as well as a fervent evangelist. 


The Training of the Devotional Life, by Minna M. Meyer 
and Minnie BE. Kennedy. The Methodist Book Concern. 1917. 123 
pages. 40 cents. 


This was one of the first volumes of the “Training Courses for 
Leadership.” We confess to a favorable prejudice for this series, 
They are all practical, in popular style, and yet not shallow. The pres- 
ent book deals with a subject of prime importance but apt to be over- 
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looked in this age of methods and organization. We think every writer- 
and worker who stresses this phase does a good work because there 
has been over-emphasis on the technical side. The authors deeply 
feel the need of the cultivation of the devotional life in the Sunday 
school and suggest ways and methods how to do it. The first chapters 
which are of-a more fundamental character appealed to-us most. It 
is shown that the desire to worship a higher being is universal. It 
inheres in the race. Helen Keller, when she was told of God and His. — 
love and power, said: “I have always known Him, but I did not know 
His name.” Without sight, hearing or speech she had within her the 
eapacity for true worship and the instinctive knowledge of a higher 
existence. The element of worship, being so universal and deep, needs 
expression and fostering care in the school. It is sadly absent in many 
and it is time to cure the evil by applying the proper remedies. 

Helpful suggestions are offered as to the nature and value of 
prayer and then it is pointed out how the right atmosphere can be 
created in the school for true worship. The Bible ought to be used 
devotionally; on this the book gives good comment. The music and 
songs of the school are a direct expression of religious feeling, but 
they ought to be reverent and dignified and not light and frivolous. 
With two chapters on how to provide proper training in worship in 
the different ages of the scholars, and one giving programs of worship 
for the various departments the book closes. It has made on us a 
very favorable impression. Its natural arrangement, its reverent tone... 
its helpfulness, and its cheap price are a combination hard to resist. 


